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Preface

At the beginning of the Zhenguan Era, Emperor
Taizong (599-649) of the Tang dynasty decreed that
Qunshu Zhiyao (The Compilation of Books and Writ-
ings on the Important Governing Principles) be com-
piled. At the tender age of 16, Taizong enlisted him-
self in the army, and joined his father’s forces to try
to stop the turmoil that was going on in the society.
For more than ten years, he dwelt himself in military
matters. After he ascended to the throne at the age
of 27, he laid down his armor and began to promote
culture and education, paying particular attention to
the principles of governing, and bringing peace to the
country. He sought to rejuvenate the nation from the
aftermath of civil strife by restoring order to life, less-
ening the burdens of ordinary people, and increasing

prosperity.

Although Taizong was an intelligent, brave, and elo-
quent man, he regretted that his earlier military ex-
peditions had prevented him from obtaining much
formal education. He also learned from the mistakes
made by the fallen Sui dynasty and realized that to

start a new dynasty was no easy task, and to sustain it
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would be even harder. Hence during his reign, he en-
couraged his ministers to point out his mistakes and
to candidly criticize his imperial policies. To make up
for lost time, Taizong ordered two advisors, the honor-
able Wei Zheng and Yu Shinan, to comb through all
the historical records on imperial governing principles
from the Six Classics, the Four Collections of History
and the Hundreds of Schools," and to extract the most
important lessons related to the cultivation of oneself,
management of family, good government, and ways
to bring about peace in the world. The result was a
collection, titled Qunshu Zhiyao, carefully excerpted
from 14,000 books and 89,000 scrolls of ancient writ-
ings— 500,000 words in all, and covering sixty-five
book categories—dating from the era of the Five

1 The Six Classics are: Shi Jing 5% #5 (Book of Odes), Shang Shu
M E (History of Antiquities), Yi Li 1% 2 (Etiquettes and Ceremo-
nies), Yue Jing 848 (Book of Music), Yi Jing % #5 (Book of
Changes), and Chun Qiu % K (Spring and Autumn Annals). Si Shi
W % (The Four Collections of History) are: Shi Ji % 3. (1he Records
of History), Han Shu % ZE (The Book of Han), Hou Han Shu % E
= (The Book of Later Han), and San Guo Zhi = Bl 7% (Records of the
Three Kingdoms). Zhu Zi Bai Jia 3 F 8 K (The Hundreds of Schools)
are schools of philosophies that sprang up during the Spring and
Autumn, and Warring States periods, circa 770 -221 BC.
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Legendary Emperors” to the Jin dynasty.’

This truly is a treasured compilation on governing
principles that can bring about peace and order, which
“when used in the present, allows us to examine and
learn from our ancient history; when passed down
to our descendants, will help them learn valuable les-
sons in life.” Those were the words written by Advisor
Wei Zheng in the preface of the completed compila-
tion. Emperor Taizong was extremely pleased with the
broad yet concise compilation and would not let the
books out of his sight. He said: “The collection has
helped me learn from the ancients. When confronted
with issues, I am very certain of knowing what to do.
This is all due to your efforts, my advisors.” From here
we can see that the subsequent peace and prosperity of
the Zhenguan Era was attributed greatly to this com-
pilation! This treasure is truly a must-read for all poli-
ticians.

However, by the beginning of the Song dynasty, Qun-

2 'The Five Emperors of antiquity (circa 2600 BC) are: Emperor
Huang & H Emperor Zhuanxu e 3 Emperor Diku G2
Emperor Yao % and Emperor Shun .

3 Jin dynasty (265-420)
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shu Zhiyao disappeared from circulation. This is due
to the fact that Chinese woodblock printing was not
well developed at that time. The History of Song also
did not show any record of this compilation. Fortu-
nately, the Japanese Kanazawa Bunko museum col-
lection had a complete manuscript hand-copied by
Japanese monks during the Kamakura period (1192-
1330). The Japanese returned the books to China in
the 60th year of the reign of Emperor Qianlong, and
they became the master copy for the Four Series Books
published by the Commercial Press (Shanghai) as well

as publications used by Taiwan.

At the end of 2010, I was fortunate to obtain a copy
of Qunshu Zhiyao. 1 read the work repeatedly, and I
was filled with immense joy that eternal stability and
peace to the entire world can be brought about by
the cultural teachings of our ancient saints and sages.
I deeply feel this is so. The most important thing is
that the Chinese people themselves must truly com-
prehend and embrace this traditional culture, to stop
doubting and start believing. The teachings of the
saints and sages constitute an embodiment of the
true self-nature of all beings that transcends time and
space. Even now, they still hold true. The key learn-
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ing point hinges on two words “sincerity and respect”.
The article “Summary of the Rules of Propriety” says:
“Always and in everything let there be reverence.”
Emperor Kangxi of the Qing dynasty said: “When a
ruler interacts with his people, the element of respect
is fundamental.” He also said: “All the teachings that
have been passed down through thousands of years
is no more than sincerity and respect.” The promi-
nent Song scholar Chengzi said: “Respect triumphs
over all evils.” These sayings illuminate the fact that in
order to cultivate ourselves, advance our virtues, help
people, and benefit the world, only sincerity and re-
spect can enable us to perfectly achieve these. If we
lack respect and sincerity toward the teachings of an-
cient sages and virtuous emperors, little benefit will be
gained even if we had read the ancient texts extensive-
ly. Confucius stressed that he only cited the teachings
of others and did not create his own. He believed in
and loved the teachings of the ancients.

The honorable Dr. Sun Yat Sen, in his speech on the
Three Principles of the People (Principle of Nation-
alism Fourth Lecture), said: “The advancement in
science and material civilization in Europe only hap-
pened mostly in the last 200 years. But when it comes

UNSHU
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to the essence of political philosophy, Europeans still
need to look to China for answers. Gentlemen, you
all know that our world’s best scholars come from
Germany. But today’s German scholars are studying
Chinese philosophies as well as Buddhism from India

. . . »
to correct the bias in science.

British historian Professor Arnold Toynbee asserted:
“In order to resolve the social problems of the 21st
century, we must rely on the teachings of Confucius
and Mencius, and on Mahayana Buddhism.” Look at
the chaos and uncertainties that we face today. If we
truly want to save the world and save China, only tra-
ditional Chinese cultural education will provide the
answers we seek. The wisdom, the ideas, the methods,
the experiences, and the results of governing, which
are all in Qunshu Zhiyao, are crystallized from thou-
sands of years of trials and tribulations. They are in-
deed precious! If we can fully comprehend and apply
these principles, world peace and individual bliss can
be naturally achieved. If we do not follow these prin-
ciples of governance, we will be inviting endless ca-
tastrophes and tragedies.
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I realized that the reappearance of Qunshu Zhiyao in-
dicates the sacred mission of this compilation. I am
happy to print 10,000 copies, to be published by the
World Book Company, to be given away to politi-
cal parties and various leaders in mainland China,
Hong Kong, Macao, Taiwan, and around the world,
for them to learn about the essence of governing. This
way, a harmonious society and a peaceful world will
not be far away. I am pleased to know that Qunshu
Zhiyao will soon be circulated again in the near future.
At the invitation of Ms. Yan Chu, I wrote these few
words to express my heartfelt praise for the realization

of this project.

Chin Kung
December 28, 2010
Hong Kong
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Qunshu Zhiyao 360 Editorial Notes

Qunshu Zhiyao, The Compilation of Books and
Writings on the Important Governing Principles,
is a compilation containing advice, methods, and
historical notes on the successes and failures of
the imperial government of China. This compila-
tion takes us through thousands of years of Chi-
nese political thinking, and offers us some valuable
leadership principles which not only helped the
great Tang Emperor Taizong to establish the glori-
ous Reign of Zhenguan, but which will also prove
valid as points of reference for contemporary lead-
ers. As for the general public, this compilation is a
great source of inspiration for self-improvement,
family management and human relations.

Malaysian Han Studies (the former Chung Hua
Cultural Education Centre Malaysia) advisor, Ven-
erable Prof. Chin Kung, is mindful of the impor-
tance of passing on traditional Chinese culture.
When he received a copy of the Qunshu Zhiyao at
the end of 2010, he immediately commissioned
the World Book Company to print the compila-
tion for distribution, as he deeply believed that
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this compilation contains remedies that can cure
today’s problems. In 2011, when Prof. Chin Kung
came to Malaysia and visited the Prime Minis-
ter, the honorable Dato’ Sri Mohd Najib Razak,
and the former Prime Minister, Tun Dr. Mahathir
Mohamad, he briefly introduced the contents of
the book to them. Both leaders expressed their
wish to see the English translation as soon as pos-
sible. Hence, Prof. Chin Kung came up with the
idea of extracting 360 quotes from Qunshu Zhi-
yao and translating them into modern Chinese
and other languages to facilitate easy daily reading.
He entrusted the Centre with the task, and this
marked the beginning of the Qunshu Zhiyao 360
Series project. Prof. Chin Kung hopes that over
the course of the next ten years, 360 quotes will
be selected each year from the compilation to be
translated into different languages and distributed
internationally. He believes that this is the biggest
contribution toward peace that China can offer to
the world.

Qunshu Zhiyao is made up of extracts from various

classics, histories, and the works of the saints and
sages. It consists of a total of 66 books compiled in

UNSHU |
GHNAO 08| *



50 scrolls or volumes. This version of Qunshu Zhi-
ya0 360 groups the contents of Qunshu into six
chapters, namely: The Way of a Leader, The Art of
a Minister, Esteeming Virtues, On the Subject of
Administration, Respectfully Cautious, and Dis-
cerning. Each chapter is given subheadings that
substantiate the related key points. It is hoped that
this edition will enable readers to grasp the essence

of Qunshu Zhiyao.

Like its predecessors, this translation was done
based on the Chinese annotations of Qunshu Zhi-
yao 360, Vol. 3, compiled by our associates at the
Malaysian Han Studies in July 2015. The origi-
nal compilation of Qunshu Zhiyao was not meant
only to collect excerpts from the original books,
but more so on extracting important points that
the editors Wei Zheng and his members thought
were important for the Emperors Taizong to ob-
serve. So some sentences from the original works
could have been omitted from the compilation
purposely by Wei Zheng. For readers who wished
to understand further about the quotes, it is ad-
visable to read the original texts from where the
quotes were extracted.
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When the task of translating Qunshu Zhiyao 360
into English began, many kind individuals from
Australia, Canada, China, Hong Kong, Taiwan,
Singapore, United Kingdom, United States and
Malaysia took time out of their busy schedules to
help us complete this project. Without their gener-
ous contribution, this translation would not have
been possible.

We continue to look forward to receiving your in-
put as to how this abstract may be improved, es-
pecially at places where meanings might have been
wrongly conveyed during the course of translation.

Last but not least, may all of you enjoy a blissful
family life and career, and join our hands to bring

PEACE to this world.

Sincerely
English Translation Group of Qunshu Zhiyao 360
August 2018
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Conventions Used in this Edition

Junzi % -, a man of noble character, indicates the
special connotation of Junzi in the Chinese world,
which cannot simply be described by a single English
term. Junzi embodies an ideally ethical and capable
person, sometimes meaning a power holder, which
is its original sense. The term is a compound word
composed of two written characters, which separate-
ly means “ruler’s son”. Under the changing social
conditions of the Warring States period, the concept
of birthright was replaced by the notion of an “aris-
tocracy of merit”, and in the Confucian school, the
term Junzi came to denote an “ethical aristocrat”, or,
“a man of noble character”, rather than a future king.
The hallmark of the Junzi was his complete internali-
zation of the virtue of 7en (benevolence) and associat-
ed qualities, such as, yi (righteousness), / (civility), zhi
(wisdom) and xi7 (trustworthiness).

Ruler Bl & in the original Chinese is gender neutral.
This book has chosen to use masculine pronouns and
possessive pronouns, partly to enable the sentences to
flow more smoothly, and partly to reflect the norms of
ancient China where government was mostly ran by
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men. No gender bias is intended here; particularly in
view of the fact that today’s women have increasingly
taken up important positions in government.

Italics: Indicate non-English words, book titles, and
transliterated Chinese terms.

Romanization system: This book uses the Hanyu
Pinyin romanization system for transliterated names
and terms. Exceptions for figures whose customary
transliteration is more common than pinyin, like Sun
Yat Sen, the founding father of the Republic of Chi-
na, or, whose English name is more familiar to west-
ern readers, such as Confucius. In places where differ-
ent books have the same pinyin, we have added in the
tones” symbols in the book title to differentiate them.

For example ¥ F (Shén Zi); {EF (Shén Z1i).

i According to Shi Ji # 5T (Ihe Records of History),
The Five Emperors T (denoting much more rev-
erential status than the modern term “Emperor”)
are Emperor Huang # % , or better known as the
Yellow Emperor, Emperor Zhuanxu # # , Em-

peror Diku %% , Emperor Yao % , and Emperor
Shun % .

UNSHU
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il.

iii.

iv.

From the Shang dynasty to the Qin dynasty
(1600- 221BC), rulers usually held the title Wang
¥, “King”. For example: King Cheng & E , King
Kang & E , King Wen X E and King Wu &
T . With the division of China into separate War-
ring States, this title had become so common that
the unifier of China, Qin Shi Huang Z45E (the
“First Emperor of Qin dynasty”), created a new title
of Huangdi 27 “Emperor”, thus claiming legend-
ary status for himself. The title of Emperor of China
continued to be used for the remainder of China’s
Imperial history, right down to the fall of the Qing
dynasty in 1912.

Before the Tang dynasty: Uses posthumous names,
such as Han Wu Di £ R 7 , Emperor Wu of Han.

Emperors of the Tang, Song, Liao and Jin (1115-
1234) dynasties: Uses temple names, such as Tang
Taizong J& A5 (“Emperor Taizong of Tang dynas-
ty”).

Emperors of the Ming dynasty and Qing dynasty:
Uses era names (same as reign names), such as Em-

peror Kangxi 2 .
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Order of names:

L

il.

iii.

iv.

Personal names in Chinese present the family or
clan name first. For example, Lin Xiangru BAE47
with “Lin” being the family name.

In ancient China, the word 2i ¥ is given to ones re-
spected teacher after the teachers last name. In this
case, z£ will join the last name like, Zengzi BT

Mozi &F.

Book titles named after the authors: Last name and
given name will be separated. For example, the book
Mo Zi % F, was written by Moxzi, founder of the
Mohist School.

Where a respectable title consists of 2 words, such as
Tai Gong A%, Qing Zi ¥, the title will not be
joined to the last name. Example: Jiang Tai Gong
Z KA (The Grand Duke Jiang), Sun Qing Zi ¥
Y81 (The Respectable Master Sun).

Double-worded last names will be joined. For ex-
ample: Sunshu Ao F#4H , Wangsun Youyu E 7%
BT, Linghu Defen AIMEZE

UNSHU
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Chapter One : THE WAY OF A LEADER

~ 1 ~

(&) | " RFERXEF ARTE -
TARFAEL » TiBESL " XFF, 0
1= 5fE » TR ¢

(tw EE-)

(B8] (EF - H#L) £ "KRFIBMARHR
P MAXTAERE - o 2ARBLIEVEBERITEDS
o MEEBEE "RE.  XPRLCEE  5RE
& BEEE0RAE -

The discourse of Hong Fan from the Book of History
said: “A Son of Heaven serves as the parent of the pop-
ulace and gains the allegiance of the people.” The sages
used titles like this to rectify their names. Addressing
the ruler as a “parent” was a testament to his forbear-
ance, benevolence, compassion, love, virtuousness and
courtesy. This constituted the Way of the Ruler.

Scroll 14: Han Shu, Vol. 2
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Character Building - Mission

~ D ~

BAZPEFL Py R B LA
R — » EREFHAALL o oo BA
20 BRFRETFHRFIA  LFZ AR
AL

(3=+#z X7)

[ B85 ] BAMSE  SEWERER » IR RT
ZBISLAAESS ~ BRIFRHEE 2B UL ENBE—
B DEREANTRREBARAR @ - EEEN
MR BREASEBEAMREA @ I BIRPTER
Bt S hRRERN -

A sage may engage different approaches to mend situ-
ations but the end remains the same: be it to avert an
ailing country from destruction or to stabilize a falling
country, their aspiration has always been to help the
people. The thought of benefiting the people would

UNSHU
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Chapter One : THE WAY OF A LEADER

remain in the sages’ mind day and night, and thus
their benevolence could reach far and wide.

Scroll 35: Wen Zi
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Character Building - Mission

~ 3 ~

TR

W AR R R - p
MIAE 0 LB TAE 0 L RABZR
% oMATM R K RS -
WMATABREIL  MEABFRTE > TR
Z 1% RIABd o VARLIRZ > BMS RR VA
Z%ﬁ l%ﬁﬁﬂz_/iu\/é& £ o iﬁiﬁ%—(a
b FREZ HHEIE HETIE
o FREZ > HEZXT HETZH
b MRS MEREZ S &ﬁ%&m
&0 YR VARY > R &

($m+ &F)

[ B5 ] BREWROVRE ; SHEEROVER - A
1T8%  —E2EBZMROVIRER ; A&iF ' —EEE
KTBBOIRIR - FTIMTRANKIBEE @ ABESEHR—
ERNEKRLCE - IUBHBEBXE  EXREBXS
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Chapter One : THE WAY OF A LEADER

PR 2 - ARSEEREMF - BitER > Aits
HUABUEECES @ MBRBABUEECSIMR
x o FINBENES @ BTREEEM @ FIUTBER
88 ; BXNER ' ETREEEM  FIUTBAS
B MBENES » ERIGT ARG » AT
KE&Mh ; BENER X ERHGETARMUYEE > AT
TERERIM -

Righteousness is the foundation of blessings1 and
auspiciousness is the manifestation of blessings.
Unrighteousness is the root cause of disasters and
inauspiciousness is the result of blessings lost. If
one’s conduct does not follow the Dao (correct
path), then one’s speech would not accord with
benevolence and righteousness. While King Zhou
of the Shang dynasty declared himself the King
of Heaven and King Jie of the Xia dynasty was a
self-proclaimed Son of Heaven, the people con-

1 Here means Fu (&), blessings that arise from performing good

deeds.
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Character Building - Mission

tinued to curse and scold them even when their
dynasties had perished. From this we can see that
holding certain positions does not make one no-
ble, and titles are insufficient to make one honor-
able. A ruler’s dignity is none other than his sub-
jects’ respect for him and his prosperity is none
other than his subjects” affection for him. Hence,
a ruler’s nobleness rests on bestowing blessings
upon the people, thereby gaining their respect. A
ruler’s prosperity hinges on providing the people
with wealth, thereby gaining their affection.

Scroll 40: fia Zi
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Chapter One : THE WAY OF A LEADER

~ 4 ~

RER  BSEIG R U228 #H
F2 R BETFZN  A¥RI RR
X AIREA  LIEAA RARSH
(B25 ) sz - iz > BlAZE
x|

(Fwm+— #HT)

[ 858 ] BREBIREER - FMIERNER » A
BENERE ; LTRSS BEFRNEPEMN
B ; AOERERMA » REBERERIRE ° A
R—EHLZMRENRD - ERNA—EE2FRaN
A MEEBHERS B EERHRBN—1& - Bt
B BANGEEAN !
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Character Building - Mission

Upon succeeding in their attack of the Shang dynas-
ty', King Wu of the Zhou dynasty distributed the
grains from the Ju Qiao Granary” and allotted the
money from the Lu Tai Palace’ to the common peo-
ple. He honored Bi Gan" by repairing his tomb and
released Jizi’ from prison. In addition, he did not sin-
gle out the old ministers from the newcomers, for if
they were virtuous and capable he would approach
them. He did not necessarily utilize what was origi-
nally present or always employ people close to him.

1 After Pan Geng’s accession to the throne, he decided to move
the capital from Yan (& ) to Yin ( & ), thus change the dynastic
name from Shang to Yin. Therefore, Shang dynasty is also known
as Yin dynasty or Yin-Shang dynasty.

2 Ju Qiao was a huge granary built by the despot King Zhou to
store grains exploited from the people.

3 Lu Tai was the magnificent palace built by King Zhou to store
treasures and money.

4 Bi Gan was the uncle of King Zhou and a good prime minister
who was killed by King Zhou when he tried to remonstrate with
King Zhou to stop his tyrannical behavior.

5 Jizi was the uncle of King Zhou imprisoned for trying to
remonstrate with King Zhou to stop his unruly behavior.

UNSHU
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Chapter One : THE WAY OF A LEADER

King Wu was calm and composed, as if these things
and people were originally his. From this, we can see
that the sages have truly great and far-reaching aspira-
tions!

Scroll 41: Huai Nan Zi
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Character Building - Guard Against Greed

~ 5 ~

.—:EE

BERATH  JIEME XA R » T
Sy ERA S , B éi#m%-@%’
HRE

(F=+w £7)

[ B85 ] FRRBLEREEBEAN » BRLEHEAR
AEBEALY - BIERIBLLEEEEE AN « U R
BHENER  TERANERE °

No sin is worse than lust and dissoluteness; no mis-
fortune is worse than discontent; and no mistake is
worse than insatiable greed. Thus, only affluence bred
by contentment can be long-lasting.

Scroll 34: Lao Zi
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Chapter One : THE WAY OF A LEADER

~ 6 ~

O K KGR IA A AHT%%%
Jo o AT o B F AT E
%E’Raﬁ’%iuétﬂz%%°f
REMEE MERZIY TRAEE
RAFZE  FRIALEER o

(Bwt+— HbT)

[ B85 ] WESEE LB TOKEEBKSEER - 1Y
ZIKBNEARNRIRKEVERE » FIUADRVEER - [BE
LlL%mJFE&ZE@Jg%’J%@E RYpREiRaEit = - IR

BEEERE  OREMEETRZES - WRAHE
BEERBENREC AEEMEHEE XS0
BAGRIESE  IEHBXRTNMEMAERAE
JREL o
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Character Building - Guard Against Greed

Now, the dripping water from the eaves can fill a ket-
tle, but the water from the rivers cannot fill a leaky
wine container. This is analogous to the human mind.
One should use benevolent virtues as the yardstick for
judging and restraining oneself, eat enough to fill the
stomach, wear enough to ward off the freezing cold,
and that would suffice to care for one’s physical body.
If one does not use virtues as the yardstick for judging
and restraining oneself, he would not feel noble even
if he possessed the authority of a Son of Heaven, and
he would not feel content even if he possessed all the

wealth in the world.
Scroll 41: Huai Nan Zi
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Chapter One : THE WAY OF A LEADER

~ 7 ~

ARAEG > ik 2R BEX
o AE—M > B BE R o &
HREE AR TAT !

(B=+x X7F)

[ 855 ] RIBEFRO ¥R BEEFEER BERAINER
B -REODSCHME—LEKREZ MEBES
IR RRLIBBARZEIRS| BECH B TRAIEE
I - BB EHORE  ERGIER B!

One’s eyes are captivated by the five colors, one’s pal-
ate craves delicious food, and one’s ears are intoxicat-
ed by music. As the seven apertures (the eyes, ears,
mouth and nose) are intertwined in the pursuit of
enjoyment, one’s innate nature will be impaired. At-
tracted to vices and desires every day, one will exhaust
the primordial Q7 (energy) of his physical body. If one
is unable to regulate and upkeep his own health, how
could he govern a country?

Scroll 35: Wen Zi
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Character Building - Guard Against Greed
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Genuine beauty means nothing negative can be
found. If resources are squandered on beauty that
pleases the eyes, that amounts to enriching oneself
but impoverishing the people, so how can this be
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considered beautiful? A ruler running the government
would live among his people, but if the people are
poor and destitute, how can the ruler enjoy prosperi-
ty? If he enjoys prosperity alone, disasters will inevita-

bly follow.
Scroll 8: Guo Yu
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The most harmful matter in the world is none other
than the ruler allowing women in the inner court to
overdress themselves. Without restraining his visual
and auditory cravings, he would exhaust the world’s
imagination and deplete all the rare objects available.
Gold pieces by the thousands would be spent on their
headwears, and pearls and jewelry from the four seas
would adorn the clothing of the concubines. His de-
sires are like a bottomless pit but the resources of the
people are limited. Using what is limited to satisty
what is bottomless is the reason Emperor Ling of the
Han dynasty lost the support of his people. On top
was a ruler who did not restrain his desires, and be-
low him were subordinates who would do the same.
The customs of dissoluteness and extravagance would
grow simultaneously, causing the populace to suffer
the consequences.

Scroll 49: Fu Zi
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Duke Jing of the State of Qi sent an envoy to the
State of Chu. As the King of Chu and the envoy as-
cended the nine-story tower, the king turned his head
and asked him: “Does the State of Qi have a tower
like this?” To which the envoy replied: “The ruler of
my country has an imperial hall to manage adminis-
trative affairs. In front of the hall, there is a flight of
steps made of soil that is three feet high. The thatched
roof is not trimmed and the oak rafters are devoid of
carvings or decoration. Nevertheless, the King still
thinks that constructing the imperial hall was too la-
borious for the people, and those who live inside are
leading lives that are too comfortable. How is it likely
for the king of my country to have a beautiful tow-
er like this?” Upon hearing this, the King of Chu be-

came ill at ease.

Scroll 8: Han Shi Wai Zhuan
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Sages lived in simple dwellings and esteemed virtues.
Their daily attire was always plain and simple, but
they put in the greatest efforts to practice benevolence
and righteousness. Neither did they injure virtuous
conduct to make themselves more honorable nor
did they forgo virtues just to make themselves more
charming. Their countries did not employ labor for
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work that was unbeneficial to the people, and the res-
idences of the rulers did not have collections of lavish
utensils.

Scroll 40: Xin Yu
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Confucius said: “With regard to King Yu, I find no
flaws to criticize! He had simple eating and drinking
habits, and his offerings to the ancestors were abun-
dant and clean. He remained filial to his ancestors to
the best of his ability. King Yu's daily attire was plain
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and made of very rough material, but he always wore
a dignified robe when holding a court audience or
worshipping his ancestors. His palace was small and
simple, but he exerted his greatest efforts to repair and
renovate ditches and improve irrigation for the public.
With regard to King Yu, I find no flaws to criticize!”

Scroll 9: Lun Yu
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When dealing with an ignorant, stubborn and unru-
ly person, do not be angry with him or despise him.
Guide him patiently. Do not demand perfection
from anybody. (When you employ a person, develop
his strengths and assist him in eliminating his weak-
nesses.)

Scroll 2: Shang Shu
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A ruler would never lash out his anger at his subordi-
nates and the people and bring harm to them. Simi-
larly, his subordinates and the people would never ac-
cumulate grievances and bring him distress. Thus, the
accumulation of lasting benefits, the establishment of
great contributions, the achievement of good reputa-
tion in one’s lifetime, and the setting of virtuous ex-
amples for the future generations—all these charac-
teristics define the highest level of governing.

Scroll 40: Han Zi
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Some officials are not articulate but their opinions are
valuable. While their words may not be pleasing to
the ear, their suggestions would nevertheless enable
the smooth completion of a task and bring success.
How could we not appreciate their forthrightness and
be tolerant with them? Some officials are simple and
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honest but obtuse when it comes to speaking. Their
appearance is not outstanding but they are wise. How
could we not appreciate their simplicity and be toler-
ant with them? Some officials are willing to take risks
for the king and are willing to tolerate slanders for
the sake of the country. How could we not appreci-
ate their loyalty and be tolerant with them? Some of-
ficials would abide by the Dao and as a result, some-
times depart from the public’s wishes and implement
the law strictly with no regard for personal relations.
How could we not appreciate their concern for pub-
lic interests and be tolerant with them? Some officials
are unwilling to deviate from the virtuous guidelines
in their minds to please others, or to resign to the cir-
cumstances to fit the customs. How could we not ap-
preciate their faithfulness and be tolerant with them?
Some officials have lowly status but are able to offer
wise suggestions, and without consideration of their
humble positions, they are forthright in their prop-
osition regarding governmental affairs. How could
we not appreciate their praiseworthy behavior and be
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tolerant with them? Some officials are reclusive but
would strictly abide by the principles; they are inde-
pendent in their self-conduct but are slandered by
others. How could we not appreciate their bold and
highly principled conduct and be tolerant with them?
Tolerance in the seven areas displays the rationale be-
hind employing virtuous people in the administration
as well as understanding and accepting the subordi-
nates’ opinions.

Scroll 47: Zheng Yao Lun
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As a farmer has insufficient energy to cultivate overly
large fields, the fields will be overgrown with weeds
and will not yield any harvest." Without virtues, a rul-
er can only worry and look in vain for people from
afar to come and pledge their allegiance and support.

Scroll 3: Mao Shi

1 Metaphorically, if a ruler aspires to bring stability to his
country through his meritorious contributions, he must diligently
engage in self-cultivation and accumulate minor good deeds to
achieve great success in his endeavors.
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Confucius said: “When you see people doing virtuous
deeds, yearn to emulate their sagely conduct, as if hur-
rying behind them for fear of trailing behind. When
dealing with unvirtuous matters, it is like thrusting
your hand into boiling water; you should avoid it at
all costs.”

Scroll 9: Lun Yu
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Mencius said: “When Zi Lu heard others pointing
out his faults, he was delighted. When King Yu came
across excellent opinions, he would humbly receive
them. Emperor Shun was even nobler: with regard
to doing good deeds, he did not distinguish between
others and his own. He was willing to forgo his own
opinions to accept other’s advice and would happi-
ly adopt their strengths in his virtuous undertakings.
From Shun’s humble beginnings working in farms,
firing ceramics in a kiln and doing fishing until he as-
cended the throne, he always adopted the strengths of
others and followed in their footsteps. If we do good
deeds by adopting the strengths of others, it is equiva-
lent to performing virtuous deeds with them. Hence,
no other virtue of a Junzi is greater than performing
virtuous deeds with others.”

Scroll 37: Meng Zi
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The book of Xiang Zhuan said: “Continuous thun-
der is the symbol of Trembling. At this point, a Junzi
should be reverent and fearful, and thus cultivate vir-
tues and reflect upon his faults.”

Scroll 1: Zhou Yi
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Confucius said: “Yan Yuan is a Junzi who is close to
having first insights about things and understand-
ing them clearly. He was thoroughly aware of any
unwholesome thoughts and behavior, and with this
awareness, he never allowed them to arise again. In
the book of Zhou Yi, the first line of the Fu (12)'
hexagram was described as such: ‘If you are lost but
you return with awakening before wandering too far,
then you will not encounter huge disasters. Such vigi-
lance brings great auspiciousness.”

Scroll 1: Zhou Yi

1 Fu (47), hexagram no. 24 £
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Having a mental acuity above others cannot be con-
sidered truly valuable. Being more knowledgeable and
more skillful at rhetoric cannot be considered truly
valuable. Being bolder in making decisions cannot be
considered truly valuable. The most valuable quality
of a Junzi is that he is single-minded in doing good
and always fears that what he is doing is insufficient.
In correcting his mistakes, he is afraid of overlooking
careless errors.

Scroll 46: Zhong Lun
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If you know your mistakes but do not correct them,
it is called losing your conscience. If you can reflect
upon your mistakes and yet you are unwilling to cor-
rect them, it is called losing the virtues endowed by
heaven. If you lose your conscience and the virtues
endowed by heaven, you will be the target for disas-
ters. A Junzi will never allow this to happen.

Scroll 46: Zhong Lun
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The book of Y7 Jing said: “If the family conduct is up-
right, a country will be peaceful and stable.” Emanat-
ing from the family to influence the entire world—
such was the wise laws of the ancient sage-kings!

Scroll 25: Wei Zhi, Vol. 1
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The establishment of benevolence begins from wait-
ing on parents. The establishment of respectfulness
begins from treating elders with deference. The prac-
tice of love and respectfulness begins from the family
to the state and the country, and finally extends to the

. 1
entire world.
Scroll 2: Shang Shu

1 The establishment of the Way of Love and Respect begins from
one’s own family and the elders. When the family and the country
are transformed by virtues, a harmonious atmosphere will finally
influence the entire world.
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Thus, the foundation of the Five Moral Relationships
lies in loving one’s parents. By loving one’s parents,
one would respect and revere his ancestors. By respect-
ing and revering his ancestors, one would venerate
one’s progenitors as well as respect and abide by their
rules. By venerating one’s progenitors and respecting
and abiding by their rules, one could unite his clan
according to the relations, be it close or distant and in
the order of seniority. By uniting one’s clan according
to the aforementioned relations, the ritual of making
offerings in the ancestral shrine would be solemn and

dignified. When the ritual of making offerings in the
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ancestral shrine is solemn and dignified, the welfare of
the country or the state would be valued. When the
welfare of the country or the state is valued, all the of-
ficials would be cherished. When all the officials are
cherished, punishments would be fair and appropri-
ate. When the punishments are fair and appropriate,
the people would be able to live peacefully and work
happily. When the people could live peacefully and
work happily, there would be adequate financial re-
sources. When financial resources are adequate, the
kind wishes of the ruler and the populace could be
realized. When the kind wishes of the ruler and the
populace are realized, etiquettes and customs would
be naturally formed. When etiquettes and customs
are naturally formed, then everybody could enjoy sta-
bility in their lives. Shi Jing states that: “Were the vir-
tues of King Wen not promising enough to continue
the ancestors’ undertakings? The people always loved
him dearly and nobody despised him.” This is what

the aforementioned description was about.

Scroll 7: Li Ji
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In his memorial to Emperor Wen of the Han dy-
nasty, Jia Yi said: “The Xia dynasty lasted for over
10 generations, the Shang dynasty lasted for over 20
generations, the Zhou dynasty lasted for over 30 gen-
erations, while the Qin dynasty lasted for two gen-
erations and met its downfall. Since human nature
is not very different, why did the reigns of the Xia,
Shang and Zhou rulers, which went according to the
virtuous Dao, last so long, whereas the rulers of the
Qin dynasty who violated the Dao brought the dy-
nasty to abrupt demise? The reason is obvious. The
ancient kings aligned their actions with the laws and
proprieties to serve as a good role model for the new-
born crown prince. With a helper carrying the infant
crown prince on his back, relevant officials showed
respectfulness and solemnity as they were dressed in
neat attire to pray to heaven. When passing a watch-
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tower, the ruler would descend from the royal carriage
to walk, as a show of courtliness. When he walked by
the ancestral shrine, he would respectfully take small,
brisk steps. This is the Way of the Filial Son. When
the crown prince was an infant, he had already started
receiving education.”

Scroll 16: Han Shu, Vol. 4
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The three kings—King Yu of the Xia dynasty, King
Tang of the Shang dynasty, and King Wen of the
Zhou dynasty—educated their princes with pro-
priety and music as the compulsory subjects. Music
served to cultivate one’s inner being, whereas proprie-
ty served to cultivate one’s demeanors. The cultivation
through propriety and music converges in the human
mind and is manifested in one’s external behavior.

Scroll 7: Li Ji
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Senior minister Shi Que remonstrated with Duke
Zhuang of the State of Wei by saying: “I heard that
if one truly loves his child, one should educate him
about righteousness so that he will not go astray. Arro-
gance, extravagance, indulgence in desires and slacken-
ing will lead one astray. The cause of these four types
of evil behavior comes from spoiling the child and
providing him with an overly extravagant lifestyle.”

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1
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When Prince Cao Gun fell seriously ill, he sum-
moned his son, the successor to his title, and advised
him: “Young as you are, you know not all the right
ways to handle matters. Being a ruler at this young
age, if you only knew how to have fun but remained
ignorant about sufferings, you would inevitably com-
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mit many mistakes because of your arrogance and ex-
travagance. When receiving ministers, you must fol-
low the protocols and reciprocate with a bow to the
elderly even if they are not high-ranking ministers.
Be respectful toward your elder siblings, and love and
care for your younger siblings. If your sibling misbe-
haved, you should have a candid talk with him and
offer advice. If he refused to listen, persuade him in
tears. If he would not change upon such guidance, re-
port it to his mother. If he remained headstrong, write
a memorial to the Son of Heaven to seize the land of
his endowed estate. Rather than allowing him to face
misfortunes but remain doted, it would be better for
him to be safe but poor. Of course, we are talking
about serious wrongdoings here. For minor mistakes,
try to cover them up for him. Oh, dear son, be cir-
cumspect in self-cultivation, be loyal and sincere in
your service at the imperial court, be filial and respect-
ful when waiting upon the queen dowager. Obey her
orders in domestic matters and follow the teachings
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of your uncle, Prince Pei, in external matters. Never
let yourself be idle, and that is how you comfort my
soul.”

Scroll 26: Wei Zhi, Vol. 2
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On an island, both ospreys perch on a branch and
sing to each other, making the harmonious sounds
guan guan. Only a kind and demure lady would be
the ideal spouse of a Junzi.'

Scroll 3: Mao Shi

1 The husband-and-wife relationship is the beginning of all moral
relationships. By marrying a virtuous woman, one can influence the
country to do likewise. That was what King Wen of the Zhou dynasty
was thinking of when he found a virtuous woman to assist him in
governing the country.
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The fine horses from Wuban, if and when handled

by mediocre horsemen, would behave like inferior
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horses. On the other hand, if the same horses were
to be handled by Bo Le, they would behave like su-
perb horses. Thus the problem did not lie in the hors-
es. Educating and transforming the people follows
the same principle. The people who were ruled by
sage-kings like King Yu and King Tang would be-
come good people, but if they encountered despots
like King Jie of the Xia dynasty and King Zhou of the
Shang dynasty, they would become hostile, stubborn
and ignorant. The different results were the conse-
quences of different approaches to governing. Hence,
a skilled ruler would not put the blame on his people;
rather, he would reflect upon his mistakes. He would
not reprimand his subordinates; instead, he would
have self-expectations.

Scroll 47: Zheng Yao Lun

1 Bo Le was a horse tamer and a famous judge of horses in the
Spring and Autumn period.
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If a ruler is virtuous, his officials will also be virtuous.
If the officials are virtuous, the people will also be vir-
tuous. Therefore, if the people are unvirtuous, it is the
fault of the government officials. If the government
officials are unvirtuous, it is the fault of the ruler. Alas!
Do guard against this! Do guard against this!

Scroll 40: Jia Zi
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Those who love others will be loved, and those who
detest others will also be detested. We should be
aware that if we cultivate well, we would earn the sup-
port of the public. There is a saying that goes: “One
can understand the world without leaving his room.”
It describes knowing how to reflect upon one’s behav-
ior and thereby cultivating one’s conduct.

Scroll 10: Kong Zi Jia Yu
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In their self-cultivation and in managing people, wise
kings from the ancient times rectified their minds and
stayed on the right path. When they could stay on
the right path, everything they did would be carried
out appropriately. If they lost track of it, nothing they
did would be appropriate. If they could remain on
the right path and handle all matters appropriately,
they could garner more than enough energy to govern
the country. Thus, when the time was not ripe, they
would safeguard themselves, abide by the right path,
and continuously remain moderate and amicable.
When the time was ripe, they would provide benefits
for the entire country, so that all the people, matters
and things could carry out their respective functions.
If the rulers lost track of the right path and handled
all matters inappropriately, they could not even afford
to support their spouse or provide education for their
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children. Hence, rulers who deviated from the right
path and met with difficult times reassured them-
selves and put all the blames on others. This would
ultimately invite misfortunes upon themselves. When
conditions were favorable, they would indulge in their
desires, luxuriate endlessly and thereby bring misfor-
tunes to the whole country.

Scroll 49: Fu Zi
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By referring to the law of nature, cultivating one’s
mind, sorting out one’s preferences and regulating
one’s emotions, the Way of Governing is well pre-
pared. By referring to the law of nature, one will
know full well about the causes and development of
good or bad fortune, and therefore will take or cease
actions reasonably. By cultivating the mind, one will
not become happy or angry erratically, and therefore
will not give out rewards and punishments unjustly.
By sorting out one’s likes and dislikes, one will not
crave for useless things, and therefore one’s good na-
ture will not be put in harm’s way. By regulating one’s
emotions, desires can be restrained; when desires are
restrained, it will be possible to preserve one’s innate
nature and remain content. Do not seek to follow
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these four postulations through external means or rely
on others for help. We merely need to reflect upon
ourselves.

Scroll 8: Han Shi Wai Zhuan
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The book' said: “By evaluating your good and evil
and regulating your emotions, the Way of a Leader is
thereby complete.” Upon sorting out one’s feelings
and emotions, one could manifest one’s innate na-
ture and further understand and manifest the innate
nature of all beings, and assist Heaven and Earth in
nurturing all things. To sort out one’s emotions, one
must distinguish his strengths and try to make up for
his inadequacies. Generally speaking, intelligent and

1 The book is Han Shi Wai Zhuan written by Master Han Ying,
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perceptive people should refrain from being overcrit-
ical while shallow people should eschew ignorance.
Brave and strong people should avoid using excessive
violence while benevolent, loving, gentle and kind
people should be wary of indecisiveness. Calm and
quiet people who are very moderate in their actions
should prevent missed opportunities, and magnan-
imous people should be vigilant against negligence.
One must carefully distinguish the areas in which
he has to take heed and align himself with righteous
principles. In this way, he could be moderate and dis-
creet in character, while cunning, hypocritical flatter-
ers would not dare to collude with one another in the
hope of promotion.

Supplementary Scroll 20: Han Shu, Vol. 8
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Confucius said: “A ruler can be likened to a container
and his people can be likened to water. If the contain-
er has a squarish shape, the water it holds will appear
squarish. If the container is round, the water will as-
sume a round shape.” Is there anything that the leader
likes but the common people would not follow in his
footsteps?

Scroll 36: Shi Zi
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If a leader favors wood, his subordinates would de-
stroy the forests. If a leader craves for fish, his subor-
dinates would drain the water in the valley. If a leader
wants to use oars, his subordinates would present him
with a boat. If a leader’s words are as refined as a silk
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thread, his subordinates” words are like a coarser silk
string. When a leader spends a part of his effort to do
good deeds, his subordinates would put in twice as
much effort to gain praises. When the ruler’s extrav-
agance decreases by three parts, his subordinates’ ex-
travagance would have a corresponding threefold re-
duction.

Scroll 41: Huai Nan Zi
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In the affairs of governance, the ancient kings would
rank worthy people according to their virtues so that
the wise and capable would be respected. Regardless
of whether they were farmers, craftsmen or traders,
anyone who was virtuous and capable could be se-
lected, recommended and given high noble ranks and
handsome salaries, and would be allowed to manage
governmental affairs. Rewards were not given to them
simply because they were wise and capable; instead,
it was because their services could well help the ruler
achieve greatness in his undertakings. Hence, virtu-
ous conduct should be used to gauge rankings while
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official positions should be given to reflect the respon-
sibilities to serve the country. One would receive re-
wards based on political achievements, and he would
receive salaries based on his contributions. As a result,
no officials would enjoy perpetual noble status, and
no commoners would suffer lifelong lowly status; an-
ybody with virtues would be selected and promoted,
and those who were immoral would be deposed. Pro-
moting people fairly rather than using one’s personal
grudges to dismiss others would enable virtuous can-
didates to serve in the government. With the assis-
tance of virtuous and talented people, the ruler would
have inexhaustible strategies at his disposal, his phys-
ical body would not get tired, and he could establish
his reputation and enjoy success in his undertakings.
When virtues are manifested, evil and malice will not
arise. Thus, it is said that respecting virtuous and ca-
pable people is the foundation of governing,.

Scroll 34: Mo Zi
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There is a saying that goes: “There may be talented
people in the world who can govern a country well,
but there will never be a legal system detached from
human factors that can govern a country well.” If
a government can depend only on laws to do well,
then Emperors Yao and Shun did not need the as-
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sistance of ]i1 and Xie’, and the kings of the Shang
and Zhou dynasties would attach little importance
to Yi Yin® and Lii Shang’s4 assistance.

Scroll 25: Wei Zbhi, Vol. 1

1 Ji was a virtuous Agricultural Minister during the ancient Tang
and Yu periods. He was also known as Hou Ji, the ancestor of the
Zhou dynasty. He was hired by Emperor Yao to teach the people
farming.

2 Xie was the legendary ancestor of the ancient Shang dynasty,
the son of Emperor Ku. During the reign of Emperor Yao, he
helped Yu to control the floods and because of this contribution,
Xie was made the Education Minister (Si-tu).

3 Yi Yin, Minister Yi, was a senior minister during the ancient
Shang-Tang period. He assisted Cheng Tang to defeat King Jie of
the Xia dynasty and attained the honorific name of “Ar Heng” —
the one who has administrative power. Yi continued to assist the
successive King Wai Bing and King Zhong Ren after King Tang’s
death. Later when Tai Jia ascended to the throne, Yi made the
decision to exile Tai Jia to the Palace of Tong for three years, after
which Yi invited Tai Jia back to resume his kingship when he
repented his licentious lifestyle.

4 Li Shang was a military strategist and general in the Zhou

dynasty. He was the founder of the State of Q.
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In all governing principles, nothing is better than rely-
ing on wisdom. To rely on wisdom, nothing is better
than depending on virtuous and capable men. This
can be likened to identifying good horses by Bo Le
or selecting beautiful jade by Yi Dun,' in which case
there will be no errors.

Scroll 36: Shi Zi

1 Yi Dun was a wealthy jewelry dealer during the Warring States
period. This name would later become a term for rich men.
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Those who need to cross a larger river would depend
on a boat. Those who desire to travel great distances
would depend on good horses. Those who want to be
successful rulers would depend on wise and capable
ministers.

Scroll 39: Lii Shi Chun Qin
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If the birds, beasts and fishes are aware that they could
borrow external forces, what's more, a country’s lead-
er who has over 10,000 military vehicles! However,
if he does not borrow the strength of the country’s
heroes and wise men and gather them by his side,
how could people not bemoan his ignorance? Hence,
an insightful person leading another insightful per-
son could reach far and ascend high until they reach
Heaven. An insightful person leading a blind person
could bring the latter home. But if two blind persons
were to support each other, they would be considered
lucky if they do not bump into walls or trees, or fall

into wells or traps!

Scroll 8: Han Shi Wai Zhuan
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If a leader knows of wise people but does not recom-
mend and employ them, this is perilous. If he hears
about virtuous people but does not seek their advice,
this is perilous. If he hears about capable people but
does not employ their services, this is perilous. If he
gets close to the virtuous but has little faith in them,
this is perilous. If people engage in a common under-
taking but betray one another, this is perilous.

Scroll 32: Guan Zi
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.1 . .
Xunzi said: “A ruler who speaks publicly about not
using virtuous and capable men is not as disastrous

1 Xunzi (3 F) or Xun Qing (47 ) was a famous philosopher,
writer, and politician from the state of Zhao during the late
Warring States period. During the Western Han period, in order to
avoid using the name of Emperor Xuan, Liu Xun (Z13), he was
addressed as Sun Qing (F%#0), for the ancient pronunciation of
Xun (%) and Sun (#]) are the same.
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as one who fails to use these men wholeheartedly. He
may say he values these men but in reality rejects their
help, and with such incongruence between words
and actions, how can he expect the virtuous to stay
and the unvirtuous to leave? Isn’t that difficule?” This
statement was well said indeed!

Scroll 46: Zhong Lun
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A ruler who could govern an empire successfully
would learn from virtuous people as if they were his
teachers. A ruler who could govern a kingdom would
befriend virtuous people and they could thereby en-
gage in mutual learning. A ruler who brought demise
to his country would slight others as if they were his
servants.

Scroll 34: He Guan Zi
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A ruler who treats his minister as his teacher can be
considered an emperor whereas a ruler who treats
his minister as a guest can be considered a hegemon.
King Wu of the Zhou dynasty treated Jiang Tai Gong
as his teacher while Duke Huan of the State of Qi
treated Guan Zhong like his father.

Scroll 22: Hou Han Shu, Vol. 2
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A country is well governed it engages the help of vir-
tuous and capable men. A country is in ruin and
meets its downfall because it loses the service of virtu-
ous and capable men. Thus, a wise ruler and his virtu-
ous ministers will always tolerate inconveniences just
to ensure that the talents of the virtuous and capable
people are well employed and their aspirations are ful-
ly udilized.
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A virtuous and capable person in a high position will
attract people with similar virtues to serve at the im-
perial court. A virtuous and capable person in lower
positions will hope for people with similar virtues to
be duly employed. Hence, when King Cheng Tang
employed Yi Yin, the unvirtuous left and many vir-
tuous and capable people came to assist him. Such is
the law of attraction.

Scroll 15: Han Shu, Vol. 3
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Duke Jian of the State of Zheng told Zi Chan: “While
drinking, no music is to be played and no bells and
drums are to be struck. It is my responsibility to see
that this is done. If the country has no income, the
imperial government is not well administered, and
established diplomatic relations cannot deliver my
wishes, then it is your responsibility.” When Zi Chan
governed the State of Zheng, there were no robbers
or thieves in the country, and there were no hungry
men on the roads. Confucius said: “For a man who
loves music as much as Duke Jian, he could in fact
hold court while hugging the bell and the drum.”
One who is adept at employing virtuous and capable
people is able to enjoy peace, and good reputation is
naturally attached to him. There will be fewer issues
but achievements are plenty; the country will be well
governed, and the ruler will feel at ease in life.

Scroll 36: Shi Zi
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Speech that is most truthful is not pleasing to the ear
and it is considered as insubordination. Could an un-
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wise ruler accept such advice? For what pleases a wise
ruler, an unworthy ruler would denounce. If a person
wishes to see a tree grow luxuriantly but he despises
people who water it regularly, and furthermore severs
its roots every day, surely the tree will not be able to
survive. Averting truthful advice is the most severe act
of self-destruction!

Scroll 39: Lii Shi Chun Qin
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A wise ruler would listen to the suggestions of his
subordinates. If a strategy proposed could be useful,
he would not be ashamed to adopt it because the pro-
poser occupied a lower rank. If his subordinates’ pro-
posal were feasible, he would not demand them to
be eloquent. But a foolish ruler would do otherwise.
He only trusted and favored people who were close to
him even though they were lawbreakers, he was blind
to their misconduct. He distanced himself from those
of low status despite their undying loyalty, he was
oblivious to their contribution and talent. He would
keep interrogating those subordinates who raised ob-
jection until the latter were lost for words. He would
punish those who advised outspokenly with various
crimes imputed to them. Having done all that, he
still wanted to shine in his domain and to pacify his
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subjects. That would be tantamount to appreciate
the sound of music by stuffing one’s ears and to tell
colors by blindfolding one’s eyes. It is simply too far
off from reality.

Scroll 41: Huai Nan Zi
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A wise ruler can humbly receive the remonstrations
from his subordinates with a broad mind. He respects
and acknowledges officials who are brave enough to
remonstrate with him so that the channels for loy-
al and forthright remonstrations are readily available,
and refrain from punishing the subordinates for their
impetuous speeches. In this way, all ofhicials can com-
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fortably hold their positions at the imperial court,
thereby exerting their efforts to be loyal, honest, and
contribute intelligent strategies without being worried
of future troubles. As a result, the imperial court will
have no flatterers, and the ruler will not commit mis-
takes caused by losing track of the righteous path.

Scroll 19: Han Shu, Vol. 7
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The consequences of stifling the voices of the people
are no less serious than blocking the rivers. A blocked
river will form a dam where water will be stored, but
once the dam is broken, many lives would be lost in
the floods. Stifling the voices of the people has the
same effect. Hence, those in charge of flood control
must dredge the waterways to ensure that the water
can flow smoothly. To manage the people, enlight-
en them and allow them to speak up. The people’s
mouths can be likened to the mountains and rivers
on earth, from which the wealth and properties of
human beings are created. In addition, the earth, with
its high and low terrains and different geographical
features, is the source of food and clothing for human
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beings. By allowing the people to speak freely, good
and bad political affairs become fully transparent.
Mature ideas can be adopted from these speeches and
become government policies. If people’s voices are sti-
fled, could the government last long?

Scroll 11: Shi Ji, Vol. 1
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King Tang said: “T have previously mentioned that
when someone looks at water, he can see his reflec-
tion. When we observe the lives of the people, we
are able to tell if a government is clean and honest.”
Yi Yin said: “This statement provides such a great in-
sight! Only by accepting the advice of others can a
country’s administration improve. To govern a coun-
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try and nurture tens of thousands of people, we must
allow virtuous people to assume all the important
official positions. Let’s strive for that! Let’s strive for

that!”
Scroll 11: Shi Ji, Vol. 1
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. . 1 . . .
Master You Ji had given me advice in nine aspects:
1. Do not be the source of disaster;
2. Do not rely on wealth and authority;

1 The “me” here refers to Zhao Jianzi, a senior minister in the
State of Jin. He was good at adopting fine advice that helped him
make great contributions. This passage records his eulogy at the
funeral of You Ji, a senior minister in the State of Zheng.
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3. Do not rely on being the favored minister;

4. Do not diverge from the publics wishes;

5. Do not be arrogant to well-mannered individuals;
6. Do not be vain about your ability;

7. Do not be irate again with the same issue;

8. Do not conspire to an unvirtuous plot; and

9. Do not violate justice.

Scroll 6: Chun Qiu Zuo Shi Zhuan, Vol. 3
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According to the book of Tian Zhuan, the hexagram
of Pi (F)" states that “if the circulation of air is absent

1 Pi(%&), hexagram no. 12 £5; inner Kun (3#) trigram 23 ; outer
Qian (%7) trigram =.
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between heaven and earth, nothing would be able to
grow. Without communication between the ruler and
his subordinates, the country will be in chaos. The in-
ner (yin) Kun (34 trigram and the outer (yang) Qian
(%) trigram symbolize gentleness inside and vitality
outside, or an unscrupulous man inside and a Jun-
zi outside respectively. The phenomena of the hexa-
grams illustrate this: When an unscrupulous person
is holding office, wise and virtuous Junzis will be dis-
missed. This represents that the Way of the unscru-
pulous man is on the rise while the Way of Junzi is in
decline.”

Scroll 1: Zhou Yi
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King Mu of the Zhou dynasty appointed Bo Jiong to
train his personal attendants. It is said in the Decree
of Imperial Appointment ( & # & ) that if the rul-

er’s attendants and close aides were upright, the ruler
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would also be upright. On the contrary, if his attend-
ants and close aides were flatterers, the ruler would be
deluded into thinking himself to be wise. The making
of a virtuous ruler depends on the caliber of his sub-
ordinates; similarly, his lack of virtues also depends on
the same. Do not associate yourself with unscrupu-
lous and cunning flatterers; do not let them become
your eyes and ears lest you as the ruler be misled and
end up defying the laws of the ancient sage-kings.

Scroll 2: Shang Shu
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In his memorial to the king, Fu Xie remonstrated as fol-
lows: “My humble self heard that the calamities of the
world are not caused by external but internal factors.
Thus, when Emperor Shun held court to discuss mat-
ters, he immediately got rid of four vicious tribal leaders
and then employed sixteen wise ministers to show that
if vile people were not purged, it would be impossible to
recommend and employ virtuous people.”

Scroll 23: Hou Han Shu, Vol. 3
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When upright officials are recommended and em-
ployed, wicked officials will feel inept and be elimi-
nated. Such is the situation in which the upright and
the wicked cannot be recommended and employed
simultaneously. If wicked officials remain by the rul-
er’s side, it is impossible for them not to detest the
upright; and since they loathe the latter, they will
definitely wait for an opportunity to estrange the re-
lationship between the ruler and the faithful officials,
constantly conspiring to harm them. If the ruler fails
to investigate, and instead, believes in the words of
these treacherous people, the innocent and loyal will
be persecuted until death, and the wicked will acquire
wealth and noble statuses without whatsoever merits.
Thus, it is said: “Loyal officials often perish for their
innocence whereas wicked officials often rise in power
without whatsoever contribution.”

Scroll 32: Guan Zi
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Most people like to be praised but dislike being crit-
icized. This is human. We are pleased when others
conform to our thinking and we become annoyed
when others disagree with us. This is also human.
Thus, the flatterer is skillful at uttering praises and
playing up to others. When others say that something
is correct, he will say the same; when others say that
something is wrong, he will also concur with them.
He plays up to what others like and goes along with
what they dislike. While a wise ruler gives importance
to upright and selfless people, he may not necessari-
ly be willing to stay close to them. While he does not
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give importance to wicked people, he may not neces-
sarily detest them. As the ancient saying goes: “Artful
talkers can easily confound people, so much so that
even Yu Shun and Xia Yu could not rationally deal
with this and dislike them.” One surely cannot over-

look this!
Scroll 37: Yin Wen Zi

112 3608



Be Averse to Slanderous and Malevolent Advice

RE TEIAKR? e TRk
5 HRAKRF > STk BLE
TR HER, R B AZ 0 FREE
BOAJEE G EA > FEZ AT o A A A -
JETATRALA] o B kAR o HR R
Bi=&k o THSHMZ 0 ATRRXTIE BT
HG 0 AP ARRUEL  FEZE
RIBEMZ - R TEE > ITFBEFRT > R
REQ EXTEAFTE  BARES
ATZAME

(bw+i 1H7)
(B3] BAB: "HEERNAZERROZE?
B30T "1TRARBRMUEMEARER & sBELRLUX

BT SHOLECE  BRERBRRZOMANE—
552 BRBENNLEPISWINE » F5IFEH

UNSHU
A0 08| 1



[ 3=l

Chapter One : THE WAY OF A LEADER

AREBEHRNDIEEBA » L—ENRESIEEEE
CRBEEZZT MNHBEXRBRMBECESZ
82 EABREARAREESR - SRARRANIZE -
HR  ALANEEITICE  SKEIDBILCHR - 1TRR
BEASIHEANIFEN @ T NESEBBIE » 1D
CEEINARMARERBLE  BREECHARIS
DIgE - R TN ENER  BEERTBIRTAIE
& SOKDEBELOTE X SHBEXMEIAE » LUK
MOMmE  RRBLEEEE 2R BRITHE " 2
AL

Someone asked: “What kind of person can be con-
sidered the most servile minister?” Fu Zi answered:
“His conduct is convincing to the people, his soph-
istry sufficiently confuses the people, his speeches are
accepted as benevolent and righteous, and what lurks
behind is malice that cannot be detected easily. He
pries into the desires of the ruler and secretly plays up
to them. When he holds power he would not hesitate
to use dishonorable means to harm the virtuous. He
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employs certain strategies to justify his ways of injur-
ing the virtuous, and covers these up in the name of
national interest. Without the clarity of a sage, these
faults cannot be identified easily. This type of person
is the most servile minister. Second to that is a person
who is not benevolent and upright but always claims
to be so in his speeches. His conduct does not attract
massive criticisms, his actions do not defy social cus-
toms; he satisfies the selfish desires of the ruler and
offers no remonstrations, while anybody who poses
a threat to his own interest will be framed. The low-
est grade of servile minister ignores the entire world’s
criticisms and only cares about pleasing the ruler. His
speech is flattering and untruthful, and his only con-
cern is to pursue his personal interests, blatantly in-
juring wise and virtuous officials and doing things his
own way without feeling the least bit ashamed.”

Scroll 49: Fu Zi
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Duke Huan of the State of Qi asked Guan Zhong:
“What are the concerns of governing a country?”
Guan Zhong said: “One should be worried about the
rats in the ancestral shrine.” Duke Huan asked: “What
exactly do you mean?” Guan Zhong replied: “The
shrine is constructed by arranging pieces of wood and
applying mud on them. The rats use the shrine as a
place for shelter. If one were to use smoke to fumigate
the rats, one would be afraid of burning the wood
(thereby destroying the shrine). If one were to use
water to drown them, one would be afraid of wash-
ing off the mud on the surface. The rats cannot be
killed because of the shrine. The shrine rats can also
be found in a country, and they are none other than
the ruler’s trusted aides. They conceal all the good
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and bad affairs from the ruler in the imperial palace.
They abuse their power, bully the public and oppress
the people outside the palace. If these people were not
killed, they would bring disasters. But they cannot
be killed for they are protected and their livelihood is
supported by the ruler. These are the shrine rats of the

country.”

Scroll 43: Shuo Yuan
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Sages choose their words carefully before speaking.
They choose the tasks that they can handle before tak-
ing actions. Sages do not seek immediate benefits that
could bring forth disasters in the future, nor would
they seek happiness that would bring forth potential
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troubles in the future. Thus, when the sages choose
their words, they would definitely consider the prob-
lems their words might cause; when they choose tasks
to perform, they would definitely consider the trou-
bles these tasks might bring.

Scroll 32: Guan Zi
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When the ministers are distant from their ruler and
the public does not trust the officials, a self-perceived
security would eventually come to an end. Hence, it
is said: “When the superior and his subordinates are
in disharmony, the momentary peace and stability
would be at risk of being destroyed.”

Scroll 32: Guan Zi
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If a ruler does not commit himself to understand the
meanings of benevolence and righteousness and put
them into practice but merely institute desirable min-
isterial ranks and remunerations, he would end up
attracting unscrupulous men but not Junzi to serve
him. A Junzi is one who neither flatters nor takes ac-
tions that deviate from righteousness. He would not
change his virtuous conduct or violate righteous prin-
ciples just to please the general public. He would not
undermine benevolence to preserve his own life. So
how could one lure him with high governmental posi-
tions and handsome remunerations? Even if one were
to use repressive measures to control him, he would
not succumb to them. He would merely remain silent
and pretend to be obtuse. Barely capable of protecting
himself from harm, he would have no more energy to
be of service to his country. At this point, what could
a country rely on for securing stability?

Scroll 46: Zhong Lun
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Be Perceptive and Astute

A minister is guilty of three misdeeds:

1. Misguidance;

2. Fawning;

3. Secking favor.

Using inappropriate speech and conduct to guide the
ruler is known as “misguidance”. Obeying the ruler to
carry out unrighteous deeds is known as “fawning’"
Noticing unrighteous deeds without offering counsels
is known as “seeking favor”. Officials who misguide the
ruler to perform unrighteous deeds should be killed.
Officials who fawn on the ruler should be punished.
Officials who do not try their best to persuade the ruler
should be dismissed.

Scroll 46: Shen Jian

UNSHU
G HYA0308| 129



[ 3=l

Chapter One : THE WAY OF A LEADER

BIAE T ERZER O R JHHE&E
PP e
BH o RAMAR EEFJ\(% H A%
y°ﬁ%%’%t%a%ol

(BE HRERST)

[ B8 ] BRMR: "THFENH (SR8 IR
MHR) - IBIEIRBRSIE LR ST/
B (SEEE)  BUGERESHES - )26
SRR WEARSHNES - EOEEER  £3%
EE"FEE ; BEVRMARBES » TOFEUERS - W0
TS HRBERTHIRBZLBFT S °

126 3608



Be Perceptive and Astute

Zang Wu Zhong said: “Ji Wu Zi favors me (because
we are like-minded and agreeable to each other) —
this is analogous to allowing me to contract a fever
without any feeling of pain. Meng Zhuang Zi de-
spises me (because we are not like-minded) — this is
analogous to the medicine used to cure my painful
illness. I would rather take the medicine than to con-
tract a painless fever. Medicine can cure illness and
sustain my life, but having a fever that brings no pain
will only weaken my body further. Now that Meng
Zhuang Zi is no longer alive, I am not far away from
my demise.”

Scroll 5: Chun Qiu Zuo Shi Zhuan, Vol. 2
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Be Perceptive and Astute

A leader esteems virtuous people but does not employ
them; he despises wicked people but does not dismiss
them. When these virtuous people know that the rul-
er values their importance and yet does not employ
their services, they would resent him. When the wick-
ed people observe that the ruler scorns and does not
favor them, they would detest him. Creating resent-
ment with the virtuous and building enmity with the
wicked while hoping that the country will continue
to survive—is that even possible?

Scroll 44: Huan Zi Xin Lun
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Minister Qing Zheng from the State of Jin said: “Turn-
ing our back against those who have helped us will al-
ienate us from our close associates. Gloating over the
misfortune of another country is malevolent. Greedi-
ly acquiring goods and profits and being unwilling to
share them is inauspicious. Enraging one’s neighboring
countries is unrighteous. If the four virtues are lost, on
what could we depend to defend this country?”

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1
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At the City Gate of Yang in the State of Song, a palace
guard passed away and the Minister of Public Works,
Zi Han, wept in sorrow upon entering the mourn-

ing hall. The intelligence officer hiding in the State of
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Song returned to report to the Duke of Jin: “At the
City Gate of Yang, a palace guard passed away and
Zi Han grieved his death in deep sorrow. The people
were touched by this gesture. The country is united
so it looks like this is not a good time to wage a war
against them.” Upon hearing this, Confucius said:
“Excellent! From such minor matters he can draw in-
ferences. He is really good at observing the situation
of the country!”

Scroll 7: Li Ji
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Loyal officials serving the ruler have given their phys-
ical lives and their souls for the purpose of achieving
significant contributions to benefit the country and
the people. Hence, they will not change their princi-
ples in good or bad times, and they will not compro-
mise their character for personal safety.

Scroll 47: Zheng Yao Lun
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The righteous quality of an upright individual, the
basis of a good subordinate, consists of the follow-
ing: The strategies proposed could govern a country
sufficiently well, his loyalty and faithfulness could in-
spire the ruler, his fairness and justice could console
the populace, his gentleness and congeniality could
sufficiently summon obedience. He does not engage
in slandering others for a job promotion. Further, he
would not hurt others for the sake of gaining appoint-
ment, please others to maintain his position at the ex-
pense of loyalty, or eye high positions and handsome
salaries at the expense of his dignity. If this man were
to be in power, he will guide the ruler to show con-
cern for the people; if he is not in power, he will edu-
cate the subordinates and the general public to obey
the ruler. This kind of person, when promoted and
given important duties, will bring peace and happi-
ness to the people, and when he retires, he will make
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Uphold Integrity

the ruler appear dignified. One can say that he will
not lose his honesty when in office or lose his integri-
ty when he retires. Such is the righteous quality of an
upright individual, and it serves as the basic standard
that must be upheld by a subordinate.

Scroll 48: 77 Lun
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Serving as an official as if one were a piece of earth. It
nurtures all things and never rejects anything heavy.
Dirty water may pollute it but never will it reject the
turbid water from seeping into the earth. When veg-
etation grows on it, it never claims any honor for it-
self. Helping to achieve great success but never claim-
ing any credit for his efforts is the yardstick of a good
minister.

Scroll 48: 77 Lun
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Serving officials would ensure that their memorials
and speeches to the ruler, be they big or small, are free
from errors. When assigned to their tasks, no matter
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Chapter Two : THEART OF A MINISTER

how difficult or easy they may be, the officials would
not evade or decline to carry out the tasks. If the rul-
er remembers and acknowledges their efforts, they
would not gloat about it, but would become even
more dedicated instead. If the ruler forgets about
them, they would bear no resentment and contin-
ue to work harder. Regardless of personal safety, they
would not change their aspirations, and regardless of
the circumstances, their sincerity stays unchanged.
Remaining ceaselessly diligent throughout one’s life
by practicing all the aforementioned principles, would
it even be possible that they become the ruler’s objects
of detest?

Scroll 45: Chang Yan
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People in noble positions do not engage arrogance
(yet arrogance has been unintentionally acquired).
Wealthy people do not engage extravagance (yet ex-
travagance has been unintentionally acquired). Ar-
rogance and extravagance will lead to failure and de-
mise. Thus one should be respectful, prudent and
frugal to establish morality, and he should never do
deceitful and fraudulent deeds.

Scroll 2: Shang Shu
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Mo Zi said: “A Junzi would decline the job of a chef
in charge of slaughtering animals if he could not han-
dle it. Would it not be absurd to appoint him as the
prime minister shouldering great responsibility de-
spite his incapability?”

Scroll 34: Mo Zi
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Liuxia Hui, an administrator of injunctions and a
prison warden in the State of Lu, was wrongly accused
and henceforth demoted three times. Someone asked
him: “Can’t you leave the State of Lu?” To which Li-
uxia Hui replied: “If T take the honest way to serve the
ruler, in which country would I not suffer demotions
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thrice? If I take the crooked way to serve the ruler,
what need is there for me to leave my homeland?”
Scroll 9: Lun Yu
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Yang Zhen’s middle son was Yang Bing, whose cour-
tesy name was Shu Jie. He was an incorruptible in-
spector general whose remonstrations at times of cri-
sis had frequently been accepted by Emperor Huan
during the Han dynasty. Yang Bing did not like to
drink alcohol and he once said (with a peaceful coun-
tenance) that: “I will not be confounded by three
things—wine, women and wealth.”

Scroll 23: Hou Han Shu, Vol. 3
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In a conversation with Hu Wei, the Emperor Wu of
the Jin dynasty, Sima Yan, asked him: “If we compare
you with your father, who is more honest?” Hu Wei
answered: “My honesty is incomparable to my fa-
ther’s.” Emperor Wu then asked: “Why do you claim
that he is better than you?” Hu Wei replied: “My fa-
ther is honest but is afraid that others will know of
his honesty, whereas I am honest but I am afraid that
others will not know of it. This is how much more su-
perior my father is compared to me.”

Scroll 30: Jin Shu, Vol. 2
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Serve with Utmost Loyalty

Luan Gongzi, senior minister of Duke Ai of the State
of Jin said: “A person owes his life to three kinds of
benefactors: his monarch, his parents and his teach-
ers. Our respect and love for them are the same, and
we would serve them earnestly throughout our lives
for our parents give us life and rear us, our teachers
educate and guide us, and our monarch grants us re-
munerations and favors. We must lay down our lives
to repay them where righteousness demands it. This is
the principle of human conduct.”

Scroll 8: Guo Yu
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Serve with Utmost Loyalty

Yi Yin, worthy prime minister of the past emperors,
helped to revive the glory of the imperial achieve-
ments. He said: “If I am unable to assist the king to
become a wise ruler like Emperor Yao or Emperor
Shun, I would feel so ashamed, as if being whipped
by someone in a marketplace.” If there were a person
who was not properly positioned, Yi Yin would say: “Tt
is my fault!” This was how he assisted our outstanding
ancient king, Cheng Tang, to accomplish heavenly
achievements.

Scroll 2: Shang Shu
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Serve with Utmost Loyalty

Duke Jing of the State of Qi asked Yan Zi: “What
are the characteristics of a loyal minister?” Yan Zi re-
plied: “Such a minister would select the virtuous, and
among them, appoint capable ones to assume gov-
ernmental positions rather than favoring his own rel-
atives. He would only take up a position for which he
is qualified and earn a salary that matches his ability.
Never would he position himself higher than anoth-
er more capable person or accept a higher salary than
that person. He does not do things simply to please
the ruler; he is faithful regardless of his position. The
worthy’s talents will not be swept under the carpet,
and subordinates will not be harshly treated while he
flatters and ingratiates with his superiors. If the ruler
abides by the virtuous Dao, he will join the imperial
government and work as an official; otherwise, he will
just retreat and remain reclusive as he does not want
to be the ruler’s accomplice in committing acts of
wickedness.”

Scroll 33: Yan Zi
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Serve with Utmost Loyalty

Jing Zhong invited Duke Huan of the State of Qi for
a drink, and this made the latter very happy. At sun-
set, Duke Huan said: “Light the lamps! Let’s contin-
ue drinking.” Jing Zhong politely declined by saying;
“T only received divinations that I would be having a
banquet in the day, but it did not foretell that I would
be having a banquet at night; hence I dare not follow
your orders.” A Junzi commented: “Wine is used to
help complete a ritual. One cannot continue indulg-
ing in excessive drinking. This is known as Right-
eousness. Having completed the drinking ritual with
the country’s leader without causing him to overin-
dulge— this is Benevolence.”

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1

UNSHU
LHNAO3608)| 155

25



TR

(]

Chapter Two : THEART OF A MINISTER

FIRFH F'IT VASRE 7R FEAEIETE 0 #
S 5) DA B ELE o B ER
A %ﬁé\?ﬁ'l/ék& °

(Bt HER)

[E%ﬁ] RF O UEBERIFEBLTENERNGE 2

' FBLEZBAE ~ ONIETRES @ RMBENZR - WRB
Eﬁn,ub%Zﬁﬁ'ﬁ&ﬁAf%%E mEeEEE; s
BE > MBHERINGE

Forthright remonstration is to ensure that the ruler
upholds the correct governing principles. It also serves
to rectify his unrighteous behavior, remedy his short-
comings and save him from errors. If the ruler’s errors
are not rectified, he will put the country’s affairs at
risk, and if so, will lead the country toward a perilous
journey.

Scroll 47: Zheng Yao Lun
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The book of Yi Jing states that: “The minister tries
repeatedly to help the king through difficulties, and
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he does so not for himself.” The loyal and forthright
minister can remain so because he hopes to rectify the
ruler’s faults. The ruler’s faults are the seeds of the na-
tion’s perils. When one could see the ruler’s faults yet
refuse to remonstrate with him, one is disregarding
the threat posed to the ruler. Disregarding the threat
posed to the ruler is something that any loyal official
would not bear to do.

Scroll 43: Shuo Yuan
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Zi Lu asked how a ruler should be served. Confucius
said: “Do not be untruthful to the ruler. When his
conduct is inappropriate, just remonstrate with him
honestly, even if it means offending him.”

Scroll 9: Lun Yu
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The poem “Respect” (#{Z ) describes a group of min-
isters offering honest advice to exhort King Cheng
of the Zhou dynasty who was about to succeed the
throne. The content of the exhortation was: “Be cir-
cumspect, be circumspect! Heaven’s eyes are bright,
so it is never easy to abide by the Mandate of Heaven!
Do not ever think that heaven is too high above to
scrutinize us. The sun and the moon move dutiful-
ly in their respective orbits, with a clear view of us as
they continue to watch us day and night.”

Scroll 3: Mao Shi

UNSHU
G HYA0308] 1



TR

(]

Chapter Two : THEART OF A MINISTER

~ 809 ~

BRRA BT IR  VRat RAEL

AR LA AR - T2

HE o IV IhEEt - 283
HA - I R EATD -

(5= H%)

[ 855 ] GBEERE SENSHE - IRIEB S8
%B@JAJE%)%EEH& ERZIRNER ; IREEA I
BEBSEEBRIBIA » ETLEIREVAIER

By mutually recommending the wise and making
way for the capable, all the officials will work in har-
mony. If you introduce a wise and virtuous person to
undertake an official post, it reflects your wisdom and
virtues as well. Likewise, if you recommend an official
who is incompetent for an official post, it shows your
incompetence.

Scroll 2: Shang Shu
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After recommending Guan Zhong to Duke Huan of
the State of Qi, Bao Shuya’s position became lower
than that of Guan Zhong. Nevertheless, the descend-
ants of Bao Shuya had, for many generations, received
salaries from the Qi government and many of them be-
came famous ministers of this state. The people did not
praise the virtues of Guan Zhong, but they commend-
ed Bao Shuya’s ability to recognize and recommend a
virtuous and capable person to the government.

Scroll 12: Shi Ji, Vol. 2
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Nominating the Right Administrators

When recommending the virtuous and making way
for the capable person to serve is no longer practiced,
the fight for fame and gain will be on the rise. Confu-
cius said: “If superiors favor the best people to assume
official positions, the subordinates will have no con-
tention.” If the practice of allowing the best people
to do the job does not start from the top, the subor-
dinates will surely contend with one another. Once
the best practice becomes customary, virtuous and
capable people will be promoted every day. Howev-
er, if competition and fighting for fame and person-
al gain become customary, the virtuous will be slan-
dered every day. The adversary will put himself above
others, become jealous and despise virtuous people
who are better than him, and as a result, cannot avoid
making slanderous remarks against the virtuous indi-

viduals.
Scroll 29: Jin Shu, Vol. 1
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There are no other standards for recommending ca-
pable people to the government. As long as a person
is virtuous and capable, he should be treated with ab-
solute fairness, regardless of the status of the relation-
ship.

Scroll 6: Chun Qiu Zuo Shi Zhuan, Vol. 3
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People always think that they esteem virtuous people
but what they actually favor is behavior that pleas-
es them. While the virtuous are recommended the
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world over, some countries would achieve stable gov-
erning whereas others would experience disorder. This
is not a deliberate mistake made during the promo-
tion; rather, it is because the ruler seeks like-mind-
ed people. If the ruler is not virtuous and he seeks
like-minded people in the hope of gaining the assis-
tance of the truly virtuous, is that not a far cry from
the actual purpose?

Scroll 41: Huai Nan Zi
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Wenzi consulted Laozi about Dao. Laozi replied: “Re-
garding Dao, practice it in small ways and you will ac-
quire minor blessings; practice it extensively and you
will acquire enormous blessings. With full adherence
to the Dao, people will come and pledge their alle-
giance.”

Scroll 35: Wen Zi
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A country will last long because it follows govern-
ing principles that are virtuous. A country will meet
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its downfall if it fails to carry out governing princi-
ples that are benevolent. Following virtuous govern-
ing principles will lead a country, however small it is,
to become stronger. On the contrary, the presence of
failing signs will lead a country, however big it is, to
ruin, however big it is. When failing signs are every-
where, being a big country is insufficient to provide
security. On the other hand, if righteous governing
principles are applied, being a small country is no rea-
son for others to treat it with contempt. A country
will survive for a long time because it follows upright
principles despite being small and vulnerable. A coun-
try will meet its downfall because it fails to follow up-
right principles despite being big and strong.

Scroll 35: Wen Zi
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King Jie of the Xia dynasty and King Zhou of the
Shang dynasty committed evil deeds and received
punishment from heaven. In contrast, King Yu of
the Xia dynasty and King Tang of the Shang dynas-
ty accumulated virtues, thus their benevolence and
righteousness won them the support of the populace.
From this, we can see that heaven is impartial: it does
not favor one above another. Abiding by the law of

UNSHU
A0 08| 7

iﬁ;



Chapter Three : ESTEEMING VIRTUES

nature would bring benefits whereas deviating from
the law of nature would bring misfortunes. These are
the guidelines for astronomy, geography and human
relationships.

Scroll 18: Han Shu, Vol. 6
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It is human nature to wish for longevity and dislike
premature death; wish for peace and dislike risks; wish
for honor and dislike humiliation; and wish for com-
fort and dislike hard labor. If the four wishes could
be realized and the four dislikes could be eliminated,
one would feel at ease. For the four wishes to be real-
ized, one needs to follow rational principles. Abiding
by these principles to cultivate the mind could help
to preserve the essence of life. By preserving the es-
sence of life, longevity could be achieved. If we abide
by rational principles to govern a country, the estab-
lishment of a good legal system is made possible, and
with the establishment of a good legal system, the
people could adhere to it. Thus, the key to a peaceful

mind is to go according to rational principles.

Scroll 39: Lii Shi Chun Qin
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Shen Xu replied Duke Zhuang of the State of Lu:
“Bizarre things and events are man-made. If human
beings do not commit any faults, bizarre things do
not arise by themselves. If humans abandon the law
of nature, bizarre things and events are bound to hap-

pen.

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1
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A person without compassion is not human. A per-
son without shame is not human. A man without
humility is not human. A man without the ability to
discern right from wrong is not human. Compassion
is the foundation of benevolence; shamefulness is the
foundation of righteousness; humility is the founda-
tion of propriety; and the ability to discern right from
wrong is the foundation of wisdom. Humans have
these four fundamental qualities just as they have four
limbs. However, if humans have these fundamental
qualities but fail to exemplify them in their conduct,
this is no different from damaging one’s own good
nature and giving up on oneself altogether. A subor-
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dinate who thinks that the ruler cannot do well and
therefore makes no effort to persuade him to reform
will harm the ruler and cause him to be unrighteous.

Scroll 37: Meng Zi
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Sages of the past devised hexagrams and wrote the
book of Y Jing according to the law of nature. There
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are 64 hexagrams, and each hexagram has six lines
which include the Three Treasures called Heaven,
Earth and Man. The first two lines represent Earth;
the third and fourth, Man; and the fifth and sixth,
Heaven. Once the positions of the lines are fixed,
Heaven, Earth and Man would adhere to their re-
spective principles. The Way of Heaven is character-
ized by Yin and Yang' (the fifth line is Yang while the
sixth line is Y7n). The Way of Earth is characterized
by gentleness and strength (the first line is Yang, sym-
bolizing strength, and the second is Y7n, symbolizing
gentleness). The Way of Man is characterized by be-
nevolence and righteousness (the third line is Yang,
symbolizing righteousness, and the fourth line is Yir,
symbolizing benevolence). Man, as a being existing
between Heaven and Earth, should possess virtues ac-
cording to the Yin and Yang as well as gentleness and
strength, and manifest them through benevolence
and righteousness.

Scroll 1: Zhou Yi

1 Yanglines are firm horizontal lines whereas Y77 lines are broken
into two halves.
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When the relations between rulers and officials, par-
ents and children, superiors and subordinates, the el-
derly and the young, the noble and the lowly, as well
as between close and distant relatives correspond to

the duty of each role, this is Zhi ( %) or good gov-

UNSHU
A0 08| 18

iﬁ;



Chapter Three : ESTEEMING VIRTUES

ernance. When love is provided in accordance with
the duty of each role, it is called Ren (1= ) or benev-
olence. When charity is given in accordance with the
duty of each role, this is Y7 ( % )or righteousness.
When strategizing is done in accordance with the
duty of each role, it is known as Zhi ( % ) or intel-
ligence. When actions are taken in accordance with
one’s duty is, it is called Shi ( 3 ) or appropriateness,
whereas speaking in accordance with one’s duty is
called Xin ( 18 ) or trustworthiness. Only when all
are done according to one’s role is one qualified as an
adult.

Scroll 36: Shi Zi
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Even heaven and earth, which are the most sacred
and divine, abide by the different statuses and order
of things, what's more human beings! Respecting
one’s clan in the ancestral shrine, respecting one’s su-
periors at the imperial court, respecting the elderly in
one’s village, and respecting the virtuous and capable
in performing their duties— these are manifestations
of order rooted in Dao, the law of nature.

Scroll 37: Zhuang Zi
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Be Respectful of the Dao

The principle demonstrated by heaven and earth is to
be fair and just when encompassing, caring for, nour-
ishing, and supporting all things. Heaven and earth
could abide by the correct path, treating all things
fairly and selflessly, thus human beings often respect
and revere them. The principle demonstrated by the
sun and the moon is to illuminate all things equally.
With such equal illumination of all things, they bring
universal brightness to the world. All the actions and
conduct in the world converge to an upright sin-
gle-mindedness. With utmost sincerity free of desires,
success can be achieved.

Scroll 1: Zhou Yi
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Confucius said: “In the Lii (J&)' hexagram, Heaven
lies above the Marsh, illustrating order in the supe-
rior—subordinate relationship and that between the
noble and the lowly. Such is the practice of proprie-
ty. Thus Zii is the foundation of all morality. For the
Qian (%) hexagram, Mountain remains below the
Earth, a symbol of showing courtesy. This is the hilt
of morality that should always be upheld and must
never be forgotten. The Fu (18)° hexagram symbol-
izes the cultivation of morality as the foundation for
re-establishing virtues, thus F is the root of all vir-
tues. The Heng (15)* hexagram shows that in the cul-
tivation of morality, one could persevere in upholding
virtues with steadfastness; hence Heng consolidates
virtues. The Sun (18)° hexagram indicates putting a

Lii (J&), hexagram no. 10

[
\I\
III
III

Qian (%), hexagram no.
Fu (1), hexagram no. 24

QJ
[\S]
Il

Heng (18), hexagram no.

N N~

Sun (18), hexagram no. 41
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stop to one’s anger and restraining desires. In oth-
er words, it points toward the cultivation of virtuous
conduct. The Yi (#)° hexagram symbolizes rectify-
ing one’s mistakes and changing for the better, bring-
ing enhancement to one’s moral achievements, so Y7
represents the abundance of virtues. In the Kun (HY
hexagram, the lower trigram symbolizes Water that
lies dangerously below the Marsh or Rain, meaning
that when one encounters difficulties or obstacles,
he should be able to distinguish what goes according
to morality. Being able to stand the test of time, he
will finally attain a harmonious mindset to overcome
these problems. Thus Ku7 is the ability to discern vir-

»
tues.

Scroll 1: Zhou Yi

6 Yi(#), hexagram no. 42 EE.
7 Kun (H), hexagram no. 47 =,
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According to the book of Xiang Zhuan, the Sui (FF)'
hexagram is characterized by Thunder in the Marsh.
A Junzi emulates its spirit” and he is able to rest when
it is close to dusk.

Scroll 1: Zhou Yi

1 Sui (&), hexagram no. 17 =

2 A Junzi does so by moving in accordance with the law of
nature. As his speech and conduct convince the people, they would
admire his virtuous behavior and show the willingness to emulate
him. Thus the Junzi governs the country well through inaction,
without having to show personal concern for every single matter.
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Be Respectful of the Dao

A person who cultivates virtues would reduce his
greed and deceit day by day, until he reaches the point
of non-action, yet there is nothing that he cannot ac-
complish. Heaven and earth possess the greatest vir-
tue and remain silent about it. The four seasons have
well-defined laws and no disagreements. All things
follow a particular order and no mention is made of
it. The accomplished cultivator acts according to the
law of human life and the universe; the great sage nev-
er takes any actions according to his own will because
he observes heaven, earth and all things, and follows
the law of nature.

Scroll 37: Zhuang Zi
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Be Respectful of the Dao

Non-action does not mean that one does not move
when called upon, does not move forward when be-
ing pushed, appears irresponsive under pressure, and
remains obdurate and inflexible. Non-action means
that one will neither mix up personal feelings with ac-
cepted truth nor will he distort correct principles with
his personal penchants. Instead, he will carry out tasks
according to rational principles, engage what is availa-
ble to make contributions and move according to the
natural circumstances.

Scroll 35: Wen Zi
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As Yuezheng Zichun' descended from the hall, he
carelessly twisted his foot. He was homebound for
several months and appeared gloomy. So, his disciples
asked him: “Teacher, hasn’t your foot recovered? You
have stayed at home for several months and you still
look miserable until now. Why is that so?” Yuezheng
Zichun replied: “In the past, I heard my teacher Ze-
ngzi said that ‘our parents gave birth to us unscathed,
so when we die, we should return this physical body
unscathed to our parents. Only this can be considered
filial. Not injuring the physical body that our par-
ents have given us and not bringing dishonor to our
reputation is to return ourselves in its entirety to our
parents. Hence, every half a step that a Junzi takes, he

1 Yuezheng Zichun was from the State of Lu during the Spring
and Autumn period. He was the disciple of Zengzi, a prominent
student of Confucius.
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will remember to be filial toward his parents.” I have
actually forgotten about filial piety this time, that’s
why I look so gloomy.”

Scroll 7: Li Ji
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However long or short a person’s life may be, he is
bound to fall ill sometime. A Junzi ponders that once

life comes to an end, it cannot be recovered. Thus,
one should fulfill filial duties to his parents and broth-
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erly duties to his elder siblings as soon as he is capable
to do so. If one’s parents had passed away, how could
his wish to perform his filial duties be fulfilled? When
he is getting on and wishes to respect his elder sib-
lings, is there anyone more to whom he could show
his respect? Thus, these are lost opportunities to per-
form filial duties to one’s parents and respects to one’s
elder siblings. Probably this is the scenario they were
talking about!

Scroll 35: Zeng Zi
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Confucius said: “King Wu of the Zhou Dynasty and
the Duke of Zhou truly understood the Way of Filial
Piety that should be undertaken by a son. A filial per-
son can be described as someone who is good at pass-
ing on his ancestors’ aspirations and continuing their
undertakings!”

Scroll 7: Li Ji
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Filial Piety and Kinship

Confucius said: “Ancient sage-kings showed utmost
filial piety when serving their fathers, so they were per-
ceptive when serving heaven (as they understood and
followed the Law of Heaven). They showed utmost
filial piety when serving their mothers, so they were
perceptive when serving the earth (as they understood
and followed the Law of Earth). The relationship be-
tween the older and younger generations in their fam-
ilies was harmonious and in accordance with proprie-
ties, hence the superior—subordinate relationship was
also very orderly. Understanding the laws of Heaven
and Earth would move the celestial beings and enable
people to clearly receive their blessings. Hence, even
if one were to hold the noble status of a ruler, he still
needs to revere certain people, treating them as if they
were his father. He also needs to respect certain people
and treat them as if they were his elders.”

Scroll 9: Xiao Jing

1 Classified as San Lao Wu Geng (Z £ E %), the ruler pays
high respect to his teachers and elderly ministers, normally 70 years
of age, who are both virtuous and experienced.
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Filial Piety and Kinship
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If our parents do not abide by the correct principles
but wrong others, we as their children should recog-
nize their mistakes and reserve the right to diverge
from their demand for revenge. If our parents intend
to give noble titles and remunerations to an incom-
petent person, we have the right to diverge from their
order and disobey them. If our parents wish to in-
dulge in an extravagant lifestyle, we have the right to
diverge from their demand by not responding to it.
If our parents are not keen on studying and oppose
the idea of sending their children and grandchildren
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to study, we have the right to diverge from their wish
and pursue our studies. If our parents do not favor
wise and virtuous scholars and try to stop their chil-
dren and grandchildren from socializing with them,
we have the right to diverge from their order and so-
cialize with these individuals. If our friends in trouble
are waiting for our help but our parents oppose to it,
we have the right to diverge from their order and ex-
tend our assistance. If we diverge from an order but
should not have done so, that is considered unfilial.
The same can also be said about the opposite: if we
should diverge from an order but we do not do so, it
is also considered unfilial. Blindly following our par-
ents’ instructions is unfilial. Similarly, going against
them all the time is also unfilial. We must always ex-

amine if our actions are aligned with righteousness.

Scroll 45: Chang Yan

206 3608



Filial Piety and Kinship

~ 113 ~

?%airﬁ%A# Az Fad, o 22
o MABATIRREL L » FHE
AXT%§ HTF4H ) BAFmIREALT
HOIABMEAATRIBL L AAR
RELER  TBEAEILRMELE
HoMEAET FETIETFEEER
WLE 0 RS BT RN ﬁﬁ
TOEHEHEST TFEE - BTXA
Ao B FVAB 0 ROEALL
(3=+#z %¥7)

[EEE] B3R : "BFIUSITEF  BADLHIHBIVR

' BIFERGFIMENRE - Wit - FFRFTLIMmA
E%JII,E\ LEIA 0 SEABE IR RN EE H T L6
£ ; (FRBHBMAERESISFNA - SLABE R
RABEHEERENE ; FRARMAESEBEN
A ABEMRBENEERETHS - AtEF

UNSHU
G HIYA0308| 207



Chapter Three : ESTEEMING VIRTUES

BERRRZ ARG MHBETL2E ; BERA
FTZAES  MAFIRREZE ; BERATZ A
55 IXBEFRSE ; HERBHRZAMNGE » st
WRRRZE ; BER/ABZARE @ SSARER
BEF2E; BERABZAMNEG  AXBEBEZ
B BFHFE X GIREH - IANBEMNANLE
(EARHRME—YDA - TR AZZER » SRS
NEE  BOHGBHEHSERECERNED » EE=F
TBAL)  WRANBEK W IBELENABKRTAES
EELS ° J

Zengzi said: “A Junzi’s filial conduct is the outcome
of a sincere heart and it is congruent with the re-
quirements of propriety. Thus, when speaking to un-
filial children, one would not bring up instances of
irresponsible parents; when speaking to disrespectful
younger siblings, one would not bring up instances
of uncaring elder siblings; when speaking to unfaith-
ful subordinates, one would not bring up instances
of rulers who are clueless at maximizing the ability
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of his subordinates. Hence, a Junzi speaks to parents
about ways to nurture and educate children; to chil-
dren about ways to serve and honor their parents; to
elder siblings about ways to love their younger sib-
lings; to younger siblings about ways to respect their
older siblings; to a ruler about ways to treat his sub-
ordinates in accordance with propriety; to subor-
dinates about ways to serve the ruler faithfully. The
filial conduct of a Junzi is manifested in the respect,
loyalty and love for all. If this were not the case, hu-
man relationships would become disorderly and soci-
ety would end up in chaos.”

Scroll 35: Zeng Zi
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Filial piety will permeate heaven and earth when it is
established, spread to the whole world when it is dis-
seminated, and maintain its constant existence when
passed on to the future generations. These are the cir-
cumstances described in S/ Jing (The Book of Odes):
“From West to East and from North to South, all
would abide by it.”

Scroll 7: Li Ji
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The tangdi flowers blossom, and their sepals are
equally radiant. Among human relationships, none
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can surpass the endurance of brotherhood. Wagtails
stranded in plains would not desert their partners,
and siblings in crisis would help one another. We
might have good friends, but they could only respond
with helpless sighs in times of crisis. Siblings might
fight at home, but they will stand together against in-
truders.

Scroll 3: Mao Shi
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Advising Xiang Zhong, Hui Bo said: “Making a fu-
neral arrangement is the last thing you can do for
your family members. Despite starting off on bad
terms, a friendly ending could be possible. Shi Yi once
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said: ‘Every one of the siblings should try his best to
show his goodness to one another.” Among them-
selves, the siblings should help the poor, congratulate
the festive celebrants and relieve the disaster sufferers.
They should assist in preparing ancestral offerings so
as to show respect. On the occasion of one’s passing,
they should offer their condolences. Although sib-
lings may not live in harmony on account of grudges
borne, yet they should not sever their mutual affec-
tion. This is the way to bring members of a family to-
gether.”

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1
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A benevolent and compassionate person would love
others. A righteous person would abide by the correct
principles.

Scroll 38: Sun Qing Zi
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Benevolence and Righteousness

Mencius said: “Tt was by benevolence that the three
dynasties' gained the throne, and by not being benev-
olent they lost it. It is by the same means that the rise
and decline, survival and downfall of the feudal states
are determined. If the sovereign is not benevolent, he
cannot preserve the throne. If the Head of a State is
not benevolent, he cannot preserve his rule. If a high
noble or great officer is not benevolent, he cannot
preserve his ancestral memorial hall. If a scholar or
common man is not benevolent, he cannot preserve
his life. Now that they abhor death and yet delight in
being ruthless— this is like hating to be drunk but

forcing oneself to down the wine!”

Scroll 37: Meng Zi

1 The three dynasties are the Xia, Shang and Zhou dynasties.
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In the past, sages esteemed a benevolent government
in order to bring benefits to all the people. If benefits
could not be achieved for the time being, they would
still carry on a benevolent rule for the betterment of
the people. If there were any outcasts, it is as if the
sages had committed an act of throwing these peo-
ple into the gully. A benevolent person puts himself
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into others’ shoes—he does not do to others what
he does not want done to himself. Understanding his
own needs, he will try to meet the same needs of the
populace. If he aspires to propagate filial piety which
he upholds dearly to everyone’s parents, no children
will lose the guidelines for serving their parents. If he
aspires to propagate the joy of family ties to every-
body, no father will lose the joy of having a family. If
he could empathize with people suffering from the
cold and starvation because he could picture himself
in the same situation, nobody will ever suffer from
the cold and hunger. Neither are these three circum-
stances difficult to understand nor tough to carry
out; it is only because one cannot put oneself into
others’ shoes to be more forgiving and does not give
much thought to it. How could we say that it is dis-
tant and unreachable?

Scroll 49: Fu Zi
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In the book of Xiang Zhuan, the Xie (f%)' hexagram
is characterized by Thunder above Water. As Thunder
interacts with Rain, the Y77 and Yang energies are un-
impeded, thus all things are smooth and uninhibited.
This is the symbol of the Xie hexagram. A Junzi em-
ploys its principles and learns to be tolerant with oth-
ers’ mistakes and forgive them of their wrongdoings.

Scroll 1: Zhou Yi

1 Xie (F%), hexagram no. 40
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The imperial chef was responsible for the ruler’s meals
and drinks, slaughtering animals and preparing fine
food for him. During the funeral of the emperor, the
empress, or the heir to the throne, the chef would
not butcher animals. In times of famine, he would
not butcher animals. When an epidemic occurred, he
would not butcher animals. When natural disasters
struck or changes in the natural environment were
observed, he would not butcher animals. When the
country was invaded by enemies or convicts were giv-
en death penalties, he would not butcher animals.

Scroll 8: Zhou Li
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In the second month of spring, give special care to
young children and show sympathy to the poor or-
phans. In addition, order the judicial officials to re-
duce the number of prisoners in jail, remove their
handcuffs and shackles, and do not implement the
death penalty or arrange dead bodies for public dis-
play. Never tie offenders up and beat them. Do not
dry up the lakes, rivers, streams and ponds. The burn-
ing of forests should be prohibited.

Scroll 7: Li Ji
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In spring, when the lords went hunting, they were
not allowed to encircle the hunting grounds. Min-
isters were disallowed from capturing and hunting
down the entire species of wild animals while scholars
were prohibited from robbing wild animals of their
young or stealing birds’ eggs.

Scroll 7: Li Ji
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Confucius said: “The act of benevolence is carried
out in three ways (willingly, calculatedly or reluctant-
ly). All appear to be benevolent and the results appear
similar, so it is difficult to tell whether the behavior
exemplifies a truly virtuous intention. However, when
personal profits are at stake during the practice of be-
nevolence, different reactions would reveal whether
one is truly benevolent. Truly virtuous people would
practice it easily and naturally; the wise practice it for
the sake of the advantage it brings; and those who fear
the guilt and punishment of transgression practice it
reluctantly.”

Scroll 7: Li Ji
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Duke Jing of the State of Qi asked Yan Zi: “Ts there a
method to ensure that planned tasks are realized and
all jobs are successfully completed?” Yan Zi replied:
“Yes, there is.” Duke Jing asked: “Then tell me what
is the method?” Yan Zi said: “If the planned task is
congruent with righteousness, it will definitely be re-
alized. If a task accords with public interest, it will
definitely succeed. If one strategizes against righteous-
ness and does things against the people’s wishes, a
long-lasting administration is something unheard of.
In the past, when the Xia, Shang and Zhou dynas-
ties prospered, the respective rulers often considered
whether the strategies made went according to right-
eousness and whether the jobs carried out went ac-
cording to the people’s intentions. When these dynas-
ties met their respective downfalls, their strategies had
deviated from righteousness and the jobs done had
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brought harm to the people. Hence, following right-
eousness and going according to the people’s needs

and wants is the correct method to strategize and to '
get work done.”

%

Scroll 33: Yan Zi
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A Junzi is approachable but he will not slight people
when they get close to him. He is afraid of disasters
but it is difficult to use threats to make him give in.
He enjoys benefits but will not compromise right-
eousness for the sake of personal profits. If the pres-
ent circumstances are tumultuous, he will not diverge
from the correct path and attempt to take the easy
way out. Even when external circumstances make
him feel at ease, he dares not remain in his comforta-
ble state; as a result, proprieties are established. Even
if he has personal preferences over certain matters, he
does not allow himself to obtain them as he pleases; as
a result, righteousness is established. True righteous-
ness is the restraint of one’s cravings to perfect oneself.
Propriety is the regulation of one’s temperament to
achieve rationality.

Scroll 34: He Guan Zi
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Natural disasters are common and take turns to
happen in different places. Extending help to disas-
ter-stricken areas and providing financial assistance to
relieve neighboring countries are acts of righteousness.
Those who do things according to righteousness en-
joy good fortune.

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1
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In the physical and mental cultivation practiced by a
Junzi, nothing is more important than sincerity. Sin-
cerity underlies a Junzi's embrace of all things. Heav-
en speaks not, but human beings esteem its loftiness;
earth speaks not, but human beings esteem its gran-
deur; the four seasons speak not, but human beings
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anticipate their arrival. This is because all of them ex-
emplify utmost sincerity.

Scroll 48: 77 Lun
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As Heaven and Earth demonstrate their sincerity and
trustworthiness, the cycle of the four seasons would
not violate its regularity. As the sun and the moon
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demonstrate their sincerity and trustworthiness, night
and day would alternate regularly. If the king abides
by sincerity and trustworthiness, all the states would
be secure and stable. If the lords uphold sincerity and
trustworthiness, their ducal states would be peace-
ful and harmonious. If a Junzi practices sincerity and
trustworthiness, he could establish himself in society.
In the ancient times, it was the duty of the wise kings
and virtuous subordinates to educate the people and
improve the social customs. Deviating from sincer-
ity and trustworthiness but bringing stability to the
country and governing it well is, thus far, unheard of.

Scroll 49: Fu Zi
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One day, Zengzi's wife went to the market. Her son
cried and wanted to tag along. The mother told the
son: “Go home and wait for my return, and I will
slaughter a hog for you to eat.” Zengzi's wife returned
from the market and saw Zengzi getting ready to
catch a hog for slaughtering. She stopped him and
said: “T was only joking with our son.” Zengzi said:
“Children have no knowledge until they learn from
their parents. Now that you have deceived him, you
are teaching him to deceive others. When a moth-
er lies to a child, a child no longer trusts his mother.
This is not the way to teach children.” Hence Zengzi
began slaughtering the hog.

Scroll 40: Han Zi
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Forgiveness is to have personal consideration for others
by putting oneself into their shoes. If there are things
we do not wish to accept, we should not impose them
on others. If we dislike other people’s bad habits, we
ought to eliminate ours first. If we hope that oth-
ers could achieve something, we must first be able to
achieve it ourselves. This is Shu (#2) or forgiveness.

Scroll 36: Shi Zi
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~ 132 ~
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Serving both parents without gaining their under-
standing is imperfect filial piety. Serving the ruler
without gaining his understanding is imperfect loyal-
ty. Socializing with others without gaining their un-
derstanding is imperfect trustworthiness.

Scroll 45: Chang Yan
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When a Junzi holds office, he is revered. He provides
benefits for others so he is loved. His actions and
manners can serve as the measure of law, his interac-
tions with others can serve as a guideline; his counte-
nance and mannerisms are worth observing, his ways
of handling duties and running a government are
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Chapter Three : ESTEEMING VIRTUES

worth learning, and his virtuous conduct can be emu-
lated. His voice and magnanimity are pleasant, his ac-
tions are elegant and cultured, and his speech is clear
and organized. By treating subordinates in this man-
ner, one is said to be dignified.

Scroll 5: Chun Qiu Zuo Shi Zhuan, Vol. 2
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If we cannot be indifferent to wealth and reputation,
we are unable to exemplify our virtues. If we cannot
remain calm with few desires, we are unable to reach
great heights. Without broadmindedness, we are una-
ble to embrace all things in the world. Without prac-
ticing fairness, we are unable to arrive at the correct
decisions.

Scroll 35: Wen Zi
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People in high positions should not promote and en-
courage superficial flattery in speech. If something
can be said but cannot be carried out, a Junzi will not
utter it. If something can be carried out but cannot be
mentioned in an honorable way, a Junzi will not do
it. If this ideal can be achieved, the common people
will neither exaggerate their speech nor engage in un-
scrupulous deeds.

Scroll 7: Li Ji
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If the ruler does not emulate heaven, he cannot pro-
tect all the people; if he is not as broadminded as the
earth, he cannot support all things. Mount Taishan
has no preferences over its soil and rock, thus it is able
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to achieve its towering height. Rivers and seas are not
selective when it comes to streams, thus they are able
to achieve their magnificence. A ruler entrusts himself
to heaven and earth, and since his magnanimity is like
the extensiveness of heaven and the generosity of the
carth, all things could thrive. The mind is employed
in the same manner as the mountains that do not dis-
criminate the tiniest specks of dust, or the rivers and
seas that do not choose streams. Thus the country
would become wealthy and prosperous.

Scroll 40: Han Zi
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King Zhao of the State of Chu bestowed gifts on Dou
Xin, Wangsun Youyu, Shen Baoxu, Dou Huai and
some others. Zi Xi said: “Please do not bestow any
gifts on Dou Huai.” (Because earlier Dou Huai plot-
ted to kill King Zhao.) King Zhao said: “He has done
me great favors, and that is sufficient to cancel past
grudges that were insignificant. This conforms to the
principle of righteousness and honor.”

Scroll 6: Chun Qiu Zuo Shi Zhuan, Vol. 3
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Humility

Human beings are disposed to favor kindness, not
force. This is why the ancient sage-kings were always
unassuming in words and in deeds. They were held in
high esteem and never disliked because their staunch
supporters felt no pressure at all. They had wisdom
and goodness to spare and were peaceful with nature.
That being so, understanding that “giving” is “re-
ceiving” and that yielding to others is actually staying
ahead of the game will bring one closer to the Dao (the
Way).

Scroll 35: Wen Zi
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A learner ought to constantly reduce his arrogance
and egotism, and always remain modest and receptive
toward everything. The law of nature is as follows: All
things, when developed to its extreme, will go in the
opposite direction. Remaining arrogant and enjoying
a long-lasting reign is unheard of. Hence, those who
think highly of themselves cannot take heed of any
beneficial advice in the world.

Scroll 10: Kong Zi Jia Yu
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Seeing things from others™ perspectives without at-
tachment to personal biases will enable one to ob-
serve things clearly. Assimilating the correct perspec-
tives of others without being opinionated will enable
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Chapter Three : ESTEEMING VIRTUES

one to appear highly virtuous. Without being full of
self-praise, one will thus achieve success in his career.
Without being arrogant and too reliant on one’s tal-
ents, one’s reign will thus last long without peril. It is
because one does not fight with others that others will
not fight with him.

Scroll 34: Lao Zi
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A Junzi would devote himself to self-cultivation and
humbly give precedence to others. He would exert his
best efforts to accumulate virtues, wisdom and abili-
ties, and he would always be aware of his shortcom-
ings as a means of righting himself.

Scroll 48: 7i Lun
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Humility

The book of Xiang Zhuan explains the Qian (5%;
Humility)1 hexagram as follows: the Gen (R;
Mountain) lies beneath the Kun (3%; Earth). The
mountain appears concealed within the earth, sym-
bolizing that great talent and virtues are hidden,
therefore it is called Humility. “In accordance with

this, a Junzi diminishes his excesses to augment his in-

. . . . 2
sufficiencies, thus creating a just balance.”

Scroll 1: Zhou Yi

1 Qian (3%), hexagram no. 15 EE; Gen (R) trigram == ; Kun (%)

BB
trigram ==

2 Legge, James. Source: http://www.jamesdekorne.com/GBCh/
hex15.htm.
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Humility

The luster of humility and benevolence is greatly
commended in the book of Zhou Yi. Situations that
lead to overflow due to excess are heeded by the Dao-
ists. Hence, the greater the blessing a Junzi received,
the more vigilant he would be. The higher his official
position, the more humble he would be. He would
learn from the ancients and his contemporaries, and
every action is taken in accordance with principles.
Inscriptions on tables, walking sticks, plates and jars
would remind him to act cautiously, and he would
not dare to slight others. Thus he could bear multi-
tudes of good fortune and bestow lasting prosperity
on the people.

Scroll 22: Hou Han Shu, Vol. 2
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Humility

When they consider whether to forge ahead or fall
back, people often make the mistake of weighing
their self-interest rather than the possibility of failure.
They merely see the benefits that can be obtained but
do not weigh the damages their actions might bring.
Therefore, any little action taken would bring risk
and humiliation to oneself. In the past, three-time
Prime Minister of the State of Chu, Sunshu Ao, be-
came more and more humble—each increase in sal-
ary was balanced by more extensive donations. The
higher his position, the more respectful and humble
he was in dealing with others. Confucius’s ances-
tor, Zheng Kao Fu, was humble and respectful in his
strides. Yan Ying refused to receive towns reward-
ed by the king. Both men were unconcerned about
wealth and fame; they humbly occupied important
positions and safeguarded the founder’s enterprise.
These should be the fundamental characteristics that
a subordinate should possess.

Scroll 48: 77 Lun
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Emperor Shun advised Yu: “Neighbors! Neighbors!”
Shun was cautioning Yu to be vigilant when select-
ing ministers close to him. Duke of Zhou advised
King Cheng of the Zhou dynasty: “Thy friends! Thy
friends!” It was meant as a warning for King Cheng
to be circumspect when selecting the people with
whom he socialized.

Scroll 25: Wei Zhi, Vol. 1
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Confucius said: “There are few tasks that cannot be
accomplished when one remains circumspect in car-
rying them out.” The book of Y7 Jing said: “If we can
handle things from the beginning until the end as
watchfully as stepping on a tiger’s tail, then all will
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Chapter Three : ESTEEMING VIRTUES

be auspicious and favorable.” If all the officials in the
country could remain cautious in their undertakings,
as if stepping on a tiger’s tail, is there anything that
cannot be well accomplished?

Scroll 36: Shi Zi
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A Junzi is respectful and dignified when he is alone
by himself and prudent in the most minute or indis-
tinct places. His integrity does not change even when
nobody is watching him in secluded areas, so if spir-
its and ghosts could not detect his faults, what's more
during times of merriment and feast?

Scroll 46: Zhong Lun
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When one is enjoying noble status and being doted
on, one should think of the risks and be fearful. All
things ought to be revered. If one were afraid of noth-
ing, he would be entrapped in an abysmal situation.

Scroll 2: Shang Shu
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A Junzi measures himself by being cautious in
everything possible. If he is virtuous, he cautions him-
self that not everyone will like him because of this. If
he is unvirtuous, he cautions himself that others will
surely detest him. If he sees the virtues in others, he

UNSHU
G HIYA0308| 27

R
:



Chapter Three : ESTEEMING VIRTUES

cautions himself that he may not be able to cultivate
and attain the same. If he sees the unvirtuous behav-
ior of others, he cautions himself that if he does not
raise his sensitivity, reflect upon his own conduct and
correct his mistakes, he will end up just like them.

Scroll 46: Zhong Lun
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If we allow our sight to wander off we will lose con-
trol. If we allow our hearing to wander off we will be
perplexed. If we allow our lips to speak rashly it will
bring disorder. These three gateways must be safe-
guarded carefully.

Scroll 41: Huai Nan Zi
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Be Discreet

A skilled statesman knows that every job is important,
so he would prepare everything possible to facilitate
the work. He also knows that every piece of good ad-
vice is important so he pays attention to both good
and bad advice to make sure he does not miss out on
any good advice. A person who does not understand
governing would overlook a small but important mat-
ter, without which many tasks could not be complet-
ed. He carries out a task for which he deems mistake
is insignificant, only to find out that one small mis-

take would lead all that is correct to be lost.
Scroll 47: Lin Yi Zheng Lun
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Be Discreet

In the book of Xiang Zhuan, the image of the Y7 (E)
hexagram shows: “Thunder at the foot of a moun-
tain,’ symbolizing Nourishment. Likewise, a Junzi
is discreet in his speech and moderate in eating and
drinking to remain fir.”

Scroll 1: Zhou Yi

1 Yi(B), hexagram no. 27 EE . Zhen (&) (Thunder) trigram 2=
under Gen (R) (Mountain) trigram == .

2 Legge: The hexagram denotes nourishing of body or mind, of
one’s self or others, and the proper nourishment in each case must
necessarily vary according to circumstances. Thus, judgment must
be exercised to determine which nourishment is in harmony with
correctness and virtue. Source:

http://www.jamesdekorne.com/GBCh/hex27.htm.
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Be Discreet

The imperial literary scribe and the imperial surveil-
lance officer presented a joint memorial to the king
praising Cao Gun’s' virtues. Upon hearing this news,
Cao Gun was shocked and reprimanded the scribe by
saying: “Cultivating one’s mind and remaining up-
right are nothing but an ordinary person’s conduct.
The fact that you have reported this to the imperial
court will only increase my burden. Moreover, if I had
virtuous conduct, why would I even be worried that
others are oblivious to it? You are anxious to praise my
virtues but this brings me no benefit.” That was the
extent of Cao Gun’s cautiousness.

Scroll 26: Wei Zhi, Vol. 2

1 Cao Gun was the stepbrother of Cao Pi, who was the king of
Wei during the Three Kingdoms period.
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A Junzi is cautious when it comes to choosing friends.
Befriending a Junzi can be likened to days extending
to become longer seasons: one’s virtues continue to
improve unknowingly. Befriending a scoundrel can
be likened to walking on thin ice: every step one takes
becomes more dangerous. How many people can
avoid falling into the water?

Scroll 35: Zeng Zi
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Confucius said: “Those who are born wise are the
highest class of men. Those who become wise by
learning are the next. After them come those who are
witless and have to toil painfully in their learning. As
to those who are not gifted, witless and yet do not
learn —they are the lowest of the people.”

Scroll 9: Lun Yu
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The Art of Learning
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It was said that a Junzi would be ashamed if he is un-
able to offer contributions in the prime of his life,
and he would worry that his reputation remains un-
known when he is nearing death. Hence, Confu-
cius said: “The initial stage of learning is like chasing
a person: one feels that he is struggling to catch up.
When one is diligent and has achieved some results,
one must revise what he has learned, just like obtain-
ing something and being afraid of losing it.” Hence,
ancient scholars with high aspirations lamented the
quick passing of time for the fear of not establishing
their reputation and career. Thus, they were extremely
hardworking and diligent, and were so determined to
strengthen their moral integrity that they had no time
to rest. Moreover, even with the wisdom of King Wen
of the Zhou dynasty and the capabilities of the Duke
of Zhou, they were occupied until sunset and had
no time to have a meal. They were diligent in han-

UNSHU
LHNAO608| 270

y

i



Chapter Three : ESTEEMING VIRTUES

dling political affairs, stayed awake and toiled until
dawn to achieve prosperity in their kingdom and had
their good reputation spreading over several thousand
years, what's more ordinary subjects? Could we just
remain where we are?

Scroll 28: Wu Zhi, Vol. 2

280 3608



The Art of Learning

~ 157 ~

FE el TEQERBLN £
pest g o ET TR A S SHRAAE
HE A B RR o

(B #3E)

[B5] TER: "RERXGERLBN  FHFEL

ERLET (RHERBBHBECSRNEIE) M
AR R BESMIS IR - BRI » BIfEMRBCIRE

B MPERMLSHB[ T ° |

Zi Xia said: “In serving his parents, this person exerts
his greatest efforts; in serving the ruler, he devotes his
undying loyalty (esteeming virtues above his physical
safety); in his interaction with friends, he is sincere and
trustworthy —such a person, even if he may claim
that he is not learned, I will certainly say that he is.”

Scroll 9: Lun Yu
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The Art of Learning

Those who are skilled at learning would turn to the
conduct of the ancient sage-kings to explain the doc-
trines. Those who are skilled at enlisting external help
would turn to others’ wisdom to cope with all situa-
tions in life. Consequently; relying on others’ eyes en-
ables one to see beyond two views; relying on others’
ears enables one to hear more than two sides of every
opinion, while relying on others’” wisdom to deliber-
ate enables one to understand more than two sides of
a coin.

Scroll 50: Yuan Zi Zheng Shu
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The Art of Learning

The book of Yi Jing contains profound knowledge
that sages employed to do an in-depth examination
of the cosmos. It demonstrates a thorough under-
standing of the cosmos, thus all the aspirations and
perceptions of the people are known. It allows one to
maintain a vigilant and pure mind; hence one is eter-
nally inclined toward the auspicious, digresses from
the misfortunes, and achieves success in every under-
taking. It is wonderfully connected to the Way of the
Universe, thus haste is unnecessary. Things will be
accomplished quickly and no subjective action is re-
quired to achieve this goal.

Scroll 1: Zhou Yi
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The Art of Learning
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Everybody knows that studying is beneficial and yet
one does not pursue his studies because he is obsessed
with seeking fun. People often impede useful endeav-
ors with unbeneficial endeavors; hence, their wisdom
is not extensive and they do not have sufficient time
(because precious time is dawdled away). If the en-
ergy spent to dig a scenic pond is used to plow the
fields, then wastelands can be reclaimed. If the effort
to pile up soil to build a palace is used to build and
repair embankments, water will be sufficient. If mon-
ey used to feed pet dogs, horses and swans and geese
is channeled to support scholars, one’s reputation will
become glorious. If the time spent on hunting and
betting is used to study the classics such as the Book of
Odles and the Book of History, one will acquire exten-
sive knowledge.

Scroll 41: Huai Nan Zi
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Confucius said: “Learning virtues without cultivation;
acquiring knowledge without thoroughly discussing
what is learned; not being able to move toward right-
eousness from the knowledge gained; and not being
able to rectify one’s faults—it is these thoughts that
disquiet me.”

Scroll 9: Lun Yu
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Sages value Perseverance. “Perseverance will give vir-
tues a solid foundation.” “Sages persist in their ways
and people throughout the land will become civilized
with good customs.”" Without perseverance, virtuous
education will never be accomplished, and the lack of
virtues will never bring long-lasting governance.

Scroll 50: Yuan Zi Zheng Shu

1 The Zhou Book of Change. Zhang Shanwen, Fu Huisheng. P.
185. Hunan Publishing House, 2008.
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Perseverance

The sages focused on learning before they turned fif-
teen, gathering with like-minded people to share their
knowledge and study together, constantly striving to-
ward self-enhancement and showing continuous im-
provement in their conduct and virtues as they grew
older. However, it was only when they reached seven-
ty that they could follow the dictates of their hearts,
for what they desired no longer overstepped the
boundaries of propriety. For people whose speech and
conduct have yet to conform to the standards, could
they afford not to encourage themselves to work

harder?
Scroll 45: Chang Yan
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Conducting Oneself'in Life

The way to truly convince people is this: While one
occupies a high and honored position he would not
slight others; while he may be smart and intelligent he
would not embarrass others; while he is quick-witted
and sharp he would not contend with others; while
he is strong and determined, courageous and brave,
he would not use this to harm others. Whatever he
cannot understand he would seek answers; whatever
he cannot accomplish he would seek ways to learn;
and even when he possesses the ability, he always re-
mains humble and tolerant.

Scroll 38: Sun Qing Zi
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Conducting Oneself'in Life

When one’s virtuous deeds convince the public to
follow in his footsteps; when one’s fine craftsmanship
inspires improvement in the public’s artistry; only this
can be considered the virtuous among the virtuous
and the skilled among the skilled! What is valuable in
the sages’ administration is not that they can rule the
country independently; instead, it is because they are
able to rule the country hand in hand with the pub-
lic. What is valuable in a skilled artisan’s work is not
his delicate craftsmanship; instead, it is how he can

help others produce refined crafts.
Scroll 37: Yin Wen Zi
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Conducting Oneself'in Life

The description of the Zong Ren (F] A)' hexagram,
fifth line is: “Line Five: the respected ruler secures
his position, but before unifying the people, there
were some obstacles. Thus loud cries were made and
his sincerity touched others. Finally, great harmony
is attained and joyful laughter is heard.” Confucius
extends this theory by saying that: “The Way of the
Junzi is either to step forward and serve the world or
remain in hiding and engage in self-cultivation; either
remaining silent or speaking up. If two minds unite
as one, its sharpness is sufficient to cut through sol-
id metal. Uniting the minds means that two people
are sincerely dedicated and united, thereby achieving
like-mindedness, and the fragrance emitted is like that
of an orchid.”

Scroll 1: Zhou Yi

1 Tong Ren (Il A), hexagram no. 13 =,

UNSHU
QZHIYA0360®\ 207



Chapter Three : ESTEEMING VIRTUES

~ 167 ~

TR BIRMAE - B TFHAZE

BIRZ  FAZMBIRZ » AL LR

s ERBES A
2 ° FLmE -

(%t )

[B5 ] B TAEDBIALR BEARMS B
BENER - BIRERIANES B8RRI
Z ; RBEBIABVENE - BSXRMcIZ ; BERIA
@iEEE » PH5EE  RBRFMBENBII

As a Junzi does not engage in empty talk to please
others, the culture of loyalty would arise among the
people. A Junzi shows concern for those suffering
from the cold by offering them warm clothing. He
shows care for the starving people by providing food
for them. He commends virtuous people who are
adept at handling matters by offering them suitable
official positions.

Scroll 7: Li Ji
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There was a person on a boat who met with a storm.
He grew fearful when he saw the waves crashing to-
ward him, so he jumped into the ocean and drowned
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himself. While he was not clinging abjectly to life, it
was the very thought of death that made him lose his
senses. He had forgotten that there was a chance of
survival. The desires of human beings can be likened
to this. Thus, rational people do not seek achieve-
ment by sheer luck, and graciously accept their bless-
ings. They would not abandon what is theirs, but
they would certainly not ask for something that is
not theirs. It is like enjoying abundance that does not
overflow, and having eternal peace and remaining
content very easily.

Scroll 41: Huai Nan Zi
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Tao Kan often said that: “King Yu was a sage and he
cherished every second of his time. Ordinary people
therefore have no excuse not to cherish every second
of their time. How could they indulge in drinking and
mindless fun? Being alive and contributing nothing to
the country and society, or being dead and falling into
oblivion without passing on a good reputation to the
following generations is called self-destruction.”

Scroll 30: Jin Shu, Vol. 2
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Conducting Oneself'in Life

The purpose of writing books and devising theories
is to propagate the correct worldly path, explain the
principles behind the sages’ culture, infer the right-
eous principles behind each matter, gradually examine
humanity, record and explain the truth, and point out
mistakes. In so doing, it could serve as the standard or
law that sees the possibility of immediate implemen-
tation, besides functioning as a guide for future prac-
tice by the younger generations.

Scroll 47: Zheng Yao Lun
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Engaging the Principles

If the main ropes of a net were straightened, it would
open up the meshes. If a person’s conduct were up-
right, his surroundings (people and various matters)
would become upright too. The essence of governing
is to align human behavior. If a leader’s behavior were
not upright, nobody would obey him. Thus, he could
convince the people without having to utter a word,
exemplify dignity without being enraged and show
kindness without providing benefits. If a leader rights
his mind, people would follow in his footsteps. This is
the most perfect governance.

Scroll 36: Shi Zi
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The purpose of uniting a country is to ensure that
laws are followed and prohibitions are observed across
the country. During the reigns of King Jie of the Xia
dynasty and King Zhou of the Shang dynasty, laws
were violated and prohibitions were not observed.
That was why these rulers could not unite the popu-
lace and gain their support. When our eyes see beau-
tiful things but our conscience tells us that seeing
them does not concur with morality, then we do not
dare to look at them. When our mouths taste deli-
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Chapter Four : ON THE SUBJECT OF ADMINISTRATION

cious food but our conscience tells us that eating it
does not concur with morality, then we do not dare
to consume it. When our ears hear beautiful sounds
but our conscience tells us that listening to them does
not concur with morality, we do not dare to listen to
them. When our bodies feel comfortable with cer-
tain things but our conscience tells us that using them
does not concur with morality, then we do not dare
to use them. It is obvious that obeying laws and ob-
serving prohibitions have to come from the mind.
Thus, it is said: “The mind is the master of all one’s
speech and actions.” If a ruler governs a country based
on his own intentions, and his intentions are impure,
his country will be plagued by disasters. If the local
officials govern the administrative district based on
their own intentions, and their intentions are impure,
the area governed will be chaotic. If an individual
conducts himself and deals with matters based on his
own intentions, and his intentions are impure, he will

risk losing his life.
Scroll 36: Shi Zi
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To change the social customs, it is necessary to go to
the root. There is a record in Zuo Zhuan saying that:
“The king of the State of Wu favored skilled swords-
men, and so there were many wounded men among
the populace. The king of the State of Chu favored
small waists, and many of the court maids starved
themselves to death.” In the City of Chang An, there
was a maxim: “When high hair buns were in vogue
among the city folks, the country folks from various
corners would wear their buns as high as one Chi.'
When thick eyebrows were fashionable among the
city folks, the country folks would paint their eye-
brows until they covered half their foreheads. When
long sleeves became the trend among the city folks,
the country folks would use a bolt of cloth to make
the sleeves.” These were jokes that correspond so pre-
cisely to the facts.

Scroll 21: Hou Han Shu, Vol. 1

1 Chi (R) is a traditional Chinese unit of length equivalent to
1/3 of a meter.
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When a wise ruler occupies a high position, his of-
ficials will neither abuse the law nor seek personal
profits. When the people are aware that serving the
officials brings them no benefits, they will not use ma-
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terial things to bribe the latter. If a ruler can treat the
people fairly and justly, like the weight and weight-
beam, then treacherous people will not be fraudulent.
Thus it is said: “With the fairness of the weight and

weight-beam, it is impossible to deceive people.”

Scroll 32: Guan Zi
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Duke Ai of the State of Lu said: “The way you taught
me is already quite complete, but the question is:
where do I begin?” Confucius said: “The cultivation
of a loving attitude begins from serving one’s parents,
and it can impart Harmony to the people. The cul-
tivation of respectfulness begins from serving one’s
elders, and it can impart Peaceful Compliance to the
people. If a leader plays an exemplary role to educate
and transform others through love, respect and har-
mony, the people will pay attention to being filial to
their parents. If a leader plays an exemplary role to ed-
ucate and transform others through respectfulness to-
ward seniors and teachers, the people will listen to his
orders. Ruling on the basis that the people are filial
and respectful toward their parents and can respect-
fully obey directives, nothing is unfeasible.”

Scroll 10: Kong Zi Jia Yu
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Confucius said: “If the leader esteems propriety, the
people will not dare to be irreverent. If the leader es-
teems righteousness, the people will not dare to be
disobedient. If the leader esteems trustworthiness, the
people will not dare to be insincere. When the leader
exemplifies these virtues, the people from all quarters
will bear their children on their backs and come and
pledge their allegiance.”

Scroll 9: Lun Yu
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If a ruler lacks virtues, the populace will have resent-
ments. If a ruler lacks benevolence, the populace will
engage in disputes. If the ruler is not righteous, the
populace will rebel. If a country has no system of pro-
prieties, the populace will be chaotic. If these four
guidelines are not established, there is no Dao. The
absence of Dao without perils has thus far never hap-

pened.
Scroll 35: Wen Zi
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When King Cheng of the Zhou dynasty asked Jun
Chen, the son of the Duke of Zhou, to succeed his
father to govern the rebellious Yin subjects in Luo Yi
(Town of Luo), he advised Jun Chen: “Before ordi-
nary people see the Way of the Sages, they do not be-
lieve they can see it. However, when they finally see
the Way of the Sages, they cannot abide by it. You
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have to take this as a lesson, because you are the wind
and the populace is the grass. (The grass moves ac-
cording to the wind, therefore you must cautiously do

things according to the Way of the Sages.)”
Scroll 2: Shang Shu
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An army serves to keep peace, not to incite riots. Mu-
sic serves to nurture a peaceful state of mind, not to
encourage indulgences. Funeral services are conduct-
ed so that sorrow can be fully expressed, and by no
means done with pretense. Hence, the rightful way
to serve one’s parents is built primarily on respectful
love, while the protocols of political discussion at the
imperial court are built foremost on civility. There
are for mourning and mourning that stems from the
heart is most valued. When deploying an army, strat-
egies that are founded on righteousness are needed.
Once the foundation is established, the Dao can be
smoothly implemented. Any destruction to the foun-
dation will cause the Dao to be abandoned.

Scroll 41: Huai Nan Zi
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A wise, south-facing person who is governing his
country' must accomplish five things which have yet
to include general civil matters. These are:

1. Employing proprieties and laws to regulate the rela-
tionship between kinsfolk, establishing the statuses
of seniors, juniors, the respected and the lowly;
Rewarding ministers with contributions;
Recommending and selecting the virtuous;
Employing capable people;

Evaluating and rewarding those who exemplify
kindness and practice kind deeds.

If all these five aspects were accomplished, the whole
nation will be abundant and wealthy. However, if one

NN

of these aspects goes off track, the populace cannot
enjoy the remaining years of their lives. When a wise
ruler governs his country, he will definitely deal with
human relationships (i.e. the aforementioned five

things) first.
Scroll 7: Li Ji

1 South signifies a ruler’s position.
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With regard to the major direction of governing,
nothing is better than prioritizing the root over the
offshoots, and nothing is worse than abandoning the
root in favor of cultivating the offshoots. A ruler’s
fundamental task is to make the populace affluent, to-
gether with establishing proper education as the foun-
dation for building a nation. Only when the people
are satisfactorily prosperous can they be educated and
transformed, and only when the educational concepts
and content are correct can they comprehend moral
principles. When the people are poor, they will aban-
don virtues; when education is ostentatious, craftiness
and hypocrisy will arise. By receiving education, peo-
ple will not confuse the right from the wrong; by un-
derstanding moral principles, they will practice loy-
alty and filial piety to the best of their ability. Hence,
the way in which a wise ruler governs his country is to
commit to the aforementioned two areas and to make
these the foundation of achieving peace.

Scroll 44: Qian Fu Lun
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To teach the people according to customs and estab-
lish careers and contributions according to the pre-ex-
isting conditions, one has to be circumspect in fulfill-
ing the three areas below:
1. Selecting virtuous and talented people;
2. Listening to the people’s wishes;
3. Complying with the prevailing circumstances.
When one is unable to adapt to changing circum-
stances, it is disastrous because it defies the law of na-
ture. When one goes against the people’s wishes, it
is wrongful because it defies the will of the people.
When one favors good deeds but cannot employ vir-
tuous people to carry out the tasks, it is the seed of
misfortune that corrupts the government. Making er-
rors in these three areas will disrupt the seasons and
human affairs. Disharmony between people will turn
the tide against present situations and result in oppo-
sitions between nature and men. It is absurd to defy
the law of nature while hoping for peace and prosper-
ity.

Scroll 47: Jiang Zi
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In the past, Zhong Gong was already the retainer of
Ji Huanzi, and Ziyou was the magistrate of Wucheng
County, but Confucius still reminded his two stu-
dents to employ the virtuous and capable, and to
question the suitability of the people they appoint.
This illustrates that the employment of suitable peo-
ple is fundamental to all good governance.

Scroll 21: Hou Han Shu, Vol. 1
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In his memorial to the king, Gongsun Hong said: “I
heard that Emperors Yao and Shun from antiquity
attached little importance to conferring noble titles
and providing rewards, but the people strove toward
virtuousness. Both emperors did not advocate the use
of severe punishments, yet violation of the law was
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uncommon. This is because Emperors Yao and Shun
guided their officials and the people through their
selflessness and justice, and were trustworthy and
righteous toward the people. In the later eras, impor-
tance was given to conferring noble titles and offering
extra rewards, but paradoxically, the people did not
trust them. Handsome rewards and severe punish-
ments were insufficient to inspire the people toward
virtuousness and to prevent them from doing evil. A
leader must be trustworthy toward the people. Hence,
by appointing officials based on their abilities, the
duties assigned could be well managed. By shedding
unnecessary speech, the truth could be understood.
By eschewing the production of useless utensils, taxes
could be reduced. By making the most of the farming
seasons, the people could be made prosperous. When
virtuous people are employed, unscrupulous ones
would be dismissed, and the imperial court could
thus establish its dignity. If those with contributions
were promoted whereas those without were demoted,
the ministers would understand the principle of mak-

332 | 3608



Engaging the Principles

ing concessions. If the extent of the punishment were
proper for the offense, treacherous people would stop
behaving in an evil way. If the extent of the reward
matches the level of one’s wisdom and capability, the
lower-ranking officials would feel encouraged. These
eight aspects constitute the foundation of governing a
country.”

Scroll 18: Han Shu, Vol. 6
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Thus, the sage-rulers of antiquity had insights into the
evolutionary law of matters and understood the key
to their country’s survival. The governing principles
were therefore centered on bringing stability to the
people. Even if there were officials who hatched plots
of rebellion, they would not receive any support from
the people. Thus it is said: “It is possible to guide
people in times of peace to practice benevolence and
righteousness, but in times of peril people would con-
spire to do evil far more easily.” This was what the
aforementioned description was about.

Scroll 11: Shi Ji, Vol. 1
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Thus the sagely ruler does not convey his instructions
through speech but through virtuous governance. Dao
can never be achieved through speech. When Dao is lost,
one relies on Virtues to govern a country. When Virtues
are lost, one relies on Benevolence to govern a country.
When Benevolence is lost, one relies on Righteousness to
govern a country, and finally, when Righteousness is lost,
one relies on Proprieties to govern a country.

Scroll 37: Zhuang Zi
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In the Analects, there was a question: “When the peo-
ple are wealthy, what more shall be done?” Confucius
replied: “Educate them.” Teaching the people virtues
and regulating their conduct with proprieties would
help them understand the right principles, and they
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would thereby reform their thoughts and abide by the
path of righteousness and virtues. If everybody can
fulfill filial piety and respect while serving their par-
ents at home, and follow the proprieties of orderliness
while being away from home, would there be any in-
cidents of profligacy, brutality or arrogance?

Scroll 42: Yan Tie Lun
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If the right principles were to be implemented in the
world, the poor and lowly would have no complaints,
the noble and wealthy would not be overbearing, the
weak and ignorant would have no fears, and the cou-
rageous and intelligent would not be arrogant. This is
because everyone keeps to his own duty. If a brilliant
legal system could be implemented in the world, the
poor and lowly would not dare to resent the noble
and wealthy, and the noble and wealthy would not
dare to bully the poor and lowly. The weak and igno-
rant would not harbor hopes of surpassing the cou-
rageous and intelligent, whereas the courageous and
intelligent would not dare to disdain the weak and ig-
norant. This shows how ruling by law is not as good
as ruling by virtues.

Scroll 37: Yin Wen Zi

340 3608



Teach and Transform

~ 189 ~

RIBZ RH LR © G548 0 [R&H o A
EM o miEEA o RERGFERE 0 WA
AFERLF BT ERS A EE
TRZ R ° VAR RZAEIE AL » R
1815 B A5 B W BRI o ABTAARGA
T WA EBAER o IGTMFEZ B TR
BB ° EEARAREIAME » IEEHK
T TAET] o FH R TAEGER > R T
TAEVARRSRAL ©

($+t BEE)

(B ] XEXEHENEEEH - BAXRE BEX
K o MERR » BEE - HIHBEREREE - D&
BERERES  BEERRERER  BEAZEANRN
7y - ICEEM I BL - EXBIERBIEMAE R
gi6Y - EXEBR LT EEEBERETEY 0 £E—
FHORZFEIRY ; FIERERIIM T MIZEF RS

UNSHU
QZHIYA0360®| 341

it



3 -

Chapter Four : ON THE SUBJECT OF ADMINISTRATION

R BRUWREARIZVEHE) - LAREEEMLE
F o EBIK EXNTERITS » UERREMA
SARMIET - MISTAEEERBAAIGIEXT » JEUWARER
SEIERMARTL SF —£k o

The law of nature is mainly about Yz and Yang. Yang
represents virtue while Yz represents punishment.
Punishment denotes killing whereas virtue denotes
existence. Thus Yang is ever-present in midsummer,
tulfilling its duties of birth, nurture and growth. Yin
is ever-present in midwinter and gathers in empty,
unused spaces. From this, we can observe that heaven
employs virtues to educate people and does not sim-
ply make use of punishment. Heaven enables Yang to
rise, and from high above, Yang generally nurtures all
things and is mainly responsible for the agricultural
harvest every year. Heaven also enables Y77 to be well
hidden in the land, only to be released regularly to as-
sist Yang. Without the assistance of Yin, Yang cannot
single-handedly produce a great harvest for the year.
In governing, a ruler who abides by the will of heaven

342 3608



Teach and Transform

would teach others by employing virtues and would
rarely use punishment. Punishment cannot be used
alone to rule the country, and this is akin to the idea
that one cannot solely rely on Yiz to bring excellent
harvest for the year.

Scroll 17: Han Shu, Vol. 5

UNSHU
QZHIYA0360®| 343

it



3 -

Chapter Four : ON THE SUBJECT OF ADMINISTRATION

~ 190 ~

Kbzt AL RE > w58 I
A KELZAR A s Bk Al
K o gk b o I mALEEE o K
Frift > 2] oo dfiods s M FRE
{=&A008 > BrHepRAL o

(Bwt+E HETEE)

(B8] REAZR2E  SEFANBYE  EZ2RA
LBEXRBEE )dF%Iﬁﬁé_ijBEZ/u ; K%LZ
% BEZIENBE  EREABUAEZXWNEG
Eﬁﬁi’%’lﬁé BEREED ﬁJ SIEZBRECIEI0ER
& ERARARAE » #HUZE  REAMNSH
%}iE%J'@ELﬁE/fTi BABAEIZL (—B&
??iﬁ?)%iﬂ AFREIRE) ; FUCBRBERMISIR 4%
M SRR/ ICHABEN - APIBVERENZ/OTEAR
ZBTJ,‘(%?H °

344 3608



Teach and Transform

After a peaceful and prosperous era, there will be civil-
ians who rebel. Living in peace and stability without
chaos, somehow evil intentions will arise in people’s
minds. After a tumultuous era, a country is inclined
to easy governing, because the civilians have suffered
the scourge and sufficient harm to be fearful, and
they yearn to live in peace. If penalties are plentiful,
complicated but disorderly, that makes things worse,
because the net of justice is too tight to be avoided.
Hence, people will superficially obey the law just for
the sake of evading punishment, but they no longer
have a sense of shame (once there are legal loopholes,
people are bound to violate the law). Once education
begins to flourish, penalties are seldom imposed, be-
cause people have learned to encourage and advise
each other based on benevolence and righteousness,
and have developed a sense of shame and honesty.

Scroll 45: Zhong Chang Zi Chang Yan
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As the ruler educates his subordinates and subjects,
they would obey him, just like placing clay on a pot-
ter's wheel and giving the master potter full liber-
ty to shape the clay from its semi-finished state. It
could also be analogous to pouring metal into a mold
and allowing the foundry mechanic to cast it in the
foundry. “By bringing stability to the people through
a benevolent government, those from afar will come
and pledge their allegiance. By inspiring the people
through music, they will remain harmonious and joy-
ful.” This was what the aforementioned description
was about.

Scroll 17: Han Shu, Vol. 5
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In his memorial to the king, Diwu Lun said: “If one
leads by example, others will obey and emulate his
conduct, but merely paying lip service without prac-
ticing what one preaches will lead to disputes.”

Scroll 22: Hou Han Shu, Vol. 2
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In his memorial to the king, Kuang Heng said: “The
imperial administration is the mainstay of a country.
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If the (high-ranking) ministers and noblemen mutu-
ally abide by proprieties, remain respectful, humble
and tolerant, the populace will not engage in conflicts
and fights with one another. If the ministers favor be-
nevolence and righteousness and are philanthropic,
the populace will not be violent. If the lower-ranking
officials attach importance to noble behavior, the pop-
ulace will be influenced and will follow in their foot-
steps. If the administrators are magnanimous, gentle,
kind and beneficent, the populace will be mutually
loving and friendly. The aforementioned four points
can justify the reasons that a wise ruler could trans-
form people without implementing harsh laws and
severe punishments. Why? If impulsive and irrational
arguments and behavior are found at court, the pop-
ulace will do just the same and bring forth the woe of
confrontations. If the person in higher position is a
dictator, the populace will follow and become intol-
erant. If jealous, mean, and competitive ministers oc-
cupy higher positions, the populace will harbor inten-
tions to mutually harm one another. If the officials are

UNSHU
QZHIYA0360®| 351

it



Chapter Four : ON THE SUBJECT OF ADMINISTRATION

greedy and crave for self-profit, there will be thieves
and robbers among the people. This is the fundamen-
tal cause for the changes in social customs. Current-
ly, men of mediocre talent and ability are governing
the country. They promote tyrannical policies that are
not based on the principles of respect, humility and
forbearance. Some are cruel and jealous, entrapping
others to suffer the pains of unredressed justice. Some
are greedy and power hungry; hence, offenders are
aplenty and evil and crafty conduct cannot be curbed.
Even strict penalties cannot change the situation. This
is not the innate nature of these people; the problems
are caused by the failure of the ruler to educate the
people.”

Supplementary Scroll 20: Han Shu, Vol. 8
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Zhao Wu replied the Marquis of Jin: “The people
of Zhou have a proverb: “Those who can see fishes
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swimming in a deep pool are unlucky, while those
who can use their cleverness to foresee hidden matters
will suffer.” If you wish for the State of Jin to be free of
robbers, it is better to appoint virtuous people to the
administration so that there will be a clean and honest
government, and good practices will be popularized
among the people. If everyone has shamefulness, who
among them will become robbers?” Thus the Marquis
of Jin appointed Sui Hui to manage the related gov-
ernmental affairs, and as a result, many robbers fled

to the State of Qin.
Scroll 34: Lie Zi
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We revere the sages not because they formulated
criminal laws based on the people’s offenses, but rath-
er, it is because they could prevent the occurrence of
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crimes. A man with the noblest virtues would rule the
country like this: He would look into the kind inten-
tion behind a minor offense and seek ways to pardon
the wrongdoer. He would also find out the root cause
of a major offense and transform the wrongdoer by
teaching him benevolence. As a result, those in high
and low positions would not oppose one another and
virtuous education would become widespread with-
out any hindrance.

Scroll 48: 77 Lun

356 3608



Teach and Transform

~ 196 ~

FASFS %%Eéiui'uﬁﬁmm :

EROZFE , EERE B
Rife . BB Alﬁﬁéﬁz rEH

BARE 1” > >, , ARG,
FIEZL ° pome 4’ HEREZ wam
Mz > S AR B
> ;Ma%‘ =3 D]:/{ Z o N2 )

(h=twm #7)

[B8 ] EARBEBRINE  RESHAFTEML
IBREE  ERESEEEM - SROA » S5
RERBA  BthEF CERIBAARSE) - F
BHIA - BlEEM : RTEHOA - RBEEM GEK
ABAANTE) °

The sage has no invariable mind of his own; he makes
the mind of the people his mind. To those who are
good (to me), I am good; and to those who are not
good (to me), I am also good; and thus (all) get to be
good. To those who are sincere (with me), I am sin-
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cere; and to those who are not sincere (with me), I am
. . 1
also sincere; and thus (all) get to be sincere.

Scroll 34: Lao Zi

1 Legge, James. http://www.sacred-texts.com/tao/taote.htm.
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Virtuous people are the teachers of unvirtuous people.
Unvirtuous people are the assets of virtuous people.
(The sages guide them and correct their thoughts and
behavior so that they could repent and walk toward a
virtuous path and unleash their potential.)

Scroll 34: Lao Zi
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When rulers governing a country see evil conduct,
they should be like farmers committed to weeding,
clearing wild grass, piling them up, and removing the
old roots to stop their growth. This would enable vir-
tuous conduct to establish itself and become more
prevalent.

Supplementary Scroll 4: Chun Qiu Zuo Shi Zhuan, Vol. 1
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When Emperor Yao was holding office, Shun was the
Minister of Education in charge of education, Xie was
the Minister of Defense in charge of military affairs,
Yu was the Minister of Works in charge of infrastruc-
tural projects, Hou Ji was the Minister of Agriculture
in charge of farming, Kui was the Minister of Mu-
sic in charge of music, Chui was the Chief Engineer
in charge of engineering projects and managing and
training workers, Bo Yi was the Minister of Proto-
col in charge of ancestral remembrance ceremonies
in ancestral shrines, Gao Yao was the Chief Justice in
charge of corporal punishment, Yi was the Minister
of Environment in charge of driving the wild animals
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away. Yao was unable to undertake any of the afore-
mentioned tasks. However, he was the ruler while the
nine others were his subordinates. What was the rea-
son? Yao knew the nature and content involved in the
nine duties, so by allowing the nine appointed men to
assume their respective responsibilities, every one of
them could be competent and could accomplish his
mission. Emperor Yao was thus dependent on their
achievements to rule the world. Hence, understand-
ing people and employing them wisely is the Way of a
Ruler, knowing the situation before handling matters
is the Great Way of a Minister. In the Way of a Ruler,
one must understand people and employ their servic-
es appropriately; in the Way of a Minister, one must
be professional and avoid upsetting the existing laws
and systems. In this way, the world will be peaceful.

Scroll 43: Shuo Yuan
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Since the ancient times, all rulers hoped to find loy-
al and wise men and employ their services. Howev-
er, when they do employ such a person they would
put him under public scrutiny to verify his virtues
and loyalty. Could a person who is loyal to the ruler
do everything to please all the people? If he could not
please all the people, could he maintain a good repu-
tation in front of them? Hence, while the ruler wish-
es to obtain the help of loyal and wise men, he often
loses them. He loses these talented people not because
he is insincere in acquiring them, but it is due to the
inappropriate method used to judge their loyalty and

wisdom.

Scroll 47: Liu Yi Zheng Lun
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If a person’s filial conduct were evident within his clan,
would it be likely for him to be disloyal or disrespect-
ful when he becomes an official? If one’s benevolence
and tolerance were widely praised by his relatives,
would he be weak at administration when he becomes
an official? If one were to remain impartial and uphold
justice in his village, would he not be able to handle
his job competently when he becomes an official?

Scroll 25: Wei Zhi, Vol. 1
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If a person is rich and of noble status, observe wheth-
er his conduct is courteous and whether he is gener-
ous in providing benefits to others. If a person is poor,
observe whether he is virtuous. If he is extremely fa-
vored, see if he is humble and thrifty. If he is in dis-
tress, see whether he is bold and brave. If he is young,
observe whether he is respectful and eager to learn,
and whether he honors the seniors. For a man in his
prime years, see whether he is honest and pragmatic,
and whether he can restrain his desires. If the person
has reached an old age, see whether he is careful in
his thoughts, diligent to make up for his inadequacies
and avoids whiling away the days. In the relationship
between parents and children, observe whether the
parents are loving and the children are filial. In the re-
lationship between siblings, see if they love each oth-
er and have harmonious relations. In the relationship
between a ruler and his subordinates, see if the lead-
er is benevolent and the subordinates are faithful and
righteous. In one’s relationship with other villagers
and parties, observe whether he is honest and trust-
worthy. Let him implement projects to observe his
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wisdom. Challenge him with difficult tasks to observe
his courage. Assign him to manage some complicat-
ed affairs to evaluate his management skills. Confront
him with some personal profits and see if he could
avoid being greedy. Immerse him in an environment
to enjoy the pleasures of life to observe if he could re-
strain his desires and prevent himself from being dis-
solute. Make him happy and see if he becomes frivo-
lous. Make him angry and observe if he is unshaken.
Get him drunk and see if he loses his respectful and
discreet manner. Let him carry out some tasks and see
if he follows the normal code of conduct. Maintain
a distance from him and see if he is faithful and hon-
est. Get closer to him and see if he is rude and arro-
gant. Repeatedly verify his speech to see if he is truly
knowledgeable. Thoroughly evaluate his conduct to
see whether his virtuous conduct is complete. All this,
in summary, is called Guan Cheng . 7 (an insight

into the real situation).

Scroll 8: Zhou Shu
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Emperor Wu of the Han dynasty decreed that: “In
order to accomplish extraordinary achievements, one
awaits extraordinary people to rise to the occasion.
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Some horses bolt and kick but they could gallop a
thousand miles. Some scholars are ridiculed because
they do not comply with the norm but they could
make significant contributions and establish a name
for themselves. The key therefore lies in putting the
strengths of these people into good use. With this de-
cree, the local officials at all levels within our nation
are tasked with scouting for and recommending ex-
traordinary talent who can take on the positions of
ministers, generals and ambassadors.”

Supplementary Scroll 13: Han Shu, Vol. 1
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In his memorial to the king, Diwu Lun said: “A har-
monious relationship between the Y7z and the Yang
would bring a year of good harvest. If superiors and
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subordinates share the same vision and virtues, trans-
formative education would be effective. If Your Maj-
esty could appoint provincial governors, prefects, and
other lower-ranking officials as court officials, and
summon to audience the expatriates in the capital
Luoyang, Your Majesty could use this as an opportu-
nity to understand the situation of the four corners
and observe the conduct and abilities of the afore-
mentioned people. Officials who write letters to de-
bate untruthful things should be asked to return to
their hometowns. Punishments should not be im-
posed based on one’s feelings, and this will show that
the administration is tolerant.”

Scroll 22: Hou Han Shu, Vol. 2
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Use the eyes of the people to see, use the ears of
the people to hear, use the wisdom of the people
to deliberate, and use the strength of the people to
achieve goodness for all people. Thus, laws could be
thoroughly implemented, the people’s sentiments
are made known to the ruler, the officials’ views
gradually reach the ears of the ruler, and the officials
would support the ruler like spokes centered on the
wheel axis. The ruler will not give out rewards just
because he is happy, or scold and reprimand others
just because he is angry. The laws are clear but not
onerous, and observations and words are delivered
free of obscurity. Daily reports are received with
open arms and not resisted, so that the wise and
able could use their wisdom to the fullest, and ordi-
nary folks could exert their ability to the fullest. The
people nearby could enjoy stability whereas those
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afar would remain grateful toward the ruler’s grace.
This is the result of the ruler fully understanding
the way of employing people.
Scroll 35: Wen Zi
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Confucius said: “I guess the person who governed ef-
ficiently without exertion is Shun. What did he do?
He merely remained respectful toward all human be-
ings and matters, and reverently occupied his royal
position.” (This means that Shun understood people
well and was skillful in appointing them to handle
tasks; he employed them without having to do the
work himself. Thus Confucius praised him with the
description “governing efficiently without exertion”.)

Scroll 9: Lun Yu
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The Duke of Zhou remonstrated with King Cheng
that: “When King Wen was in power, he was not si-
multaneously in charge of affairs related to public
opinions, lawsuits and imperial admonishments, as all
these were managed by the officials from relevant de-
partments.”

Scroll 2: Shang Shu
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In employing the services of the people, a wise ruler
would note the following five important points:
1. Know the essential moral principles and carry cer-
tain expectations;
2. Hope that officials could establish their careers and
make contributions;
3. Have no misgivings about his officials, placing full
trust in them;
4. Remain fair and just; and
5. Stay by the people through thick and thin.
By knowing the essential moral principles and carry-
ing certain expectations, the officials would be pru-
dent in their speech and actions. By hoping that they
could establish their careers and make contributions,
they would become diligent and be reverentially cir-
cumspect. By having no misgivings about them, they
would put in their fullest efforts and push their am-
bitions to the furthest. By remaining fair and just, his
officials would be dedicated in serving him. By stay-
ing by the people through thick and thin, his officials
would serve with utmost loyalty, so much so that they
are willing to sacrifice their lives for the ruler.
Scroll 50: Yuan Zi Zheng Shu
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Only when one trusts people can he appoint and
employ them. In the past, King Wei of the State of
Qi appointed Zhang Zi as the general in the crusade
against the State of Wei. This was met with repeated
advice from others that Zhang Zi would rebel, but
King Wei listened to none of it. From then on, those
who became the general of Qi did not have to wor-
ry about being distrusted, and the Qi army remained
strong and powerful for a long time.

Scroll 50: Yuan Zi Zheng Shu
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A wise and virtuous ruler employs his subordinates’
talents like a skillful artisan measuring and cutting
wood into various sizes to fit different purposes. The
use of compasses and the angle rule to measure cir-
cles and squares were done just right, and even odd-
ly shaped wood with distinctive texture could be put
to good use. Among all the plants in the world, none
is more poisonous than aconite, but a good doctor
would keep it in a bag because it is useful. Even plants
that grow in the wild like weeds and bamboo are not
abandoned, what’s more a human being!

Scroll 41: Huai Nan Zi
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With redundant official positions, there will be re-
dundant salaries. These are the country’s pests. A wise
ruler establishes official positions to ensure that gov-
ernment affairs commensurate with the number of
staff involved. When government affairs commensu-
rate with the number of staff, fewer officials are need-
ed and the number of laypeople will increase. With
more laypeople, more can return to farming. Few-
er officials also mean that those receiving salaries are
fewer in numbers. Officials will receive ample salaries
to support their families, and no longer will they ex-
tort anything from the laypeople. Without extorting
anything from the laypeople, rebellions and offenses
will be put to a stop.

Scroll 50: Yuan Zi Zheng Shu
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When selecting a capable person from the masses to
work as an official, you must first assess his morality
and ability. Once his morality and ability have been
evaluated, he can be assigned a specific post. If he
shows competency in his job, then he can be officially
granted a rank. Once the rank is confirmed, this per-
son can be given an appropriate salary.

Scroll 7: Li Ji
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The way to use virtuous and unvirtuous people is dif-
ferent. Using the unvirtuous would rely on rewards and
punishments, whereas using the virtuous would rely on
being righteous. Hence, a wise ruler would employ his
subordinates based on righteousness and be cautious in
giving out rewards and punishments, so that both the
virtuous and unvirtuous can be gainfully employed.
Scroll 39: Lii Shi Chun Qin
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In the ancient times, the artisans did no other jobs
apart from their own, and scholars held no other po-
sitions except their own. Since the artisans did not do
other jobs, they did not have overwhelming tasks, and
it was therefore easier to become more competent.
Since the scholars did not undertake other jobs, they
had fewer responsibilities, and it was therefore easier
to remain dedicated. Hence, the scholars’ positions
could be passed on from one generation to the next
and the artisans’ jobs could be perpetuated.

Scroll 37: Shén Zi
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Government officials with longstanding service would
know how to conduct themselves with dignity. If they
remain content in their respective positions, the lay-
people would remain peaceful and unperturbed. Y7
Zhuan states that: “There are two leap months in five
lunar calendar years before the orbit of heaven is com-
plete.” Even heaven takes five years to complete its
revolution, what's more the earthly matters of human
beings?

Scroll 22: Hou Han Shu, Vol. 2
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In the State of Zheng, the supreme chief minister Zipi
wanted to appoint Yin He as the senior minister of
his fief, but Yin He was too young and inexperienced.
Zichan reminded Zipi:“If you like someone, it would
be very likely that your course of action would bene-
fit him. Now that you favor this person and wish to
pass administrative power to him, it is akin to letting
someone who does not know how to use a knife to do

slaughtering; he is highly likely to injure himself. Your
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fondness of him would only hurt him. Who would
dare to seck your favor? To the State of Zheng, you are
like a pillar; if the pillar breaks, the rafters would col-
lapse, and I would also be stuck underneath. How
could I not speak out? For instance, if you have a beau-
tiful piece of brocade, you are unlikely to give it to an
apprentice tailor to make clothes. Important positions
and big fiefs are things that one personally relies on for
protection but you allow an apprentice to do the job.
Aren’t they more important than a beautiful piece of
brocade? I have only heard of proficient people appoint-
ed to govern, but I have not heard of people appoint-
ed so that they could learn to govern. If one resorts to
this, the damages would be inevitable. For example, in
hunting, wild animals could be hunted after you have
become skilled in shooting arrows and driving a cart. If
you have never ridden on a cart, shot an arrow; or driv-
en a cart, then all you would worry about is whether
the cart would be damaged, overturned, or whether one
would get trapped underneath. Would you even have
the heart to focus on hunting for the prey?”

Scroll 5: Chun Qiu Zuo Shi Zhuan, Vol. 2
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Wisdom is akin to spring water that will not dry up
because it flows from its source. A person whose con-
duct can serve as a good example for the public can
be called a civil teacher. A person who inspires growth
of wisdom and mutually corrects mistakes with oth-
ers, this person can be called a civil friend. A person
who abides by the law, remains steadfast to his re-
sponsibilities and does not do evil can be called a civil
official. A person who appeases the people by yield-
ing to their every demand is a civil slave. Hence, wise
rulers who follow the Dao employ civil teachers to
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assist them, while average rulers employ civil friends.
Inferior rulers employ civil officials while rulers who
bring forth their countries” destruction employ civil
slaves. If you want to know whether a ruler will en-
counter dire fate, look at his subordinates first. Those
with equal discerning power can recognize each other,
those with similar acute hearing can hear each other,
the like-minded can follow in each other’s footsteps,
and a ruler who is unvirtuous would naturally be un-
able to work with virtuous officials. Thus a ruler’s ap-
pointment of his cabinet carries the clues to the coun-
try’s survival or demise, and the key to a successful or
unsuccessful administration. How can one not pay
attention to these matters?
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The duties of a magistrate are none other than to love
the people and endow them with land; uphold a fair
and just government; be dignified to evoke reverence
from lower-ranking officials; and be magnanimous so
that the people could be pardoned and educated. A
magistrate is the closest official to the people and will
directly affect their lives. With people as the founda-
tion of a country, one cannot overlook the impor-
tance of the officials closest to the people!
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The clarity of what constitutes personal and pub-
lic interests will ensure that unscrupulous people are
unable to act on their jealousy against the virtuous,
and incompetent officials are unable to act on their
jealousy against meritorious officials. Thus the Three
Kings employed righteousness to endear the people,
and the Five Hegemons used laws to settle state dis-
putes. They did not monopolize public interests for
personal use. In today’s tumultuous era, the ruler is
fond of monopolizing a country’s profits or holding
administrative power to satisfy his personal interests.
This causes the country to be in peril and meet its

downfall.
Scroll 36: Shang Jun Zi
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Heaven encompasses everything with impartiali-
ty, while Earth supports all things with fairness. The
sun’s rays shine upon all four corners of the world
fairly, while the cycle of the four seasons moves im-
partially. Each bestows its grace and virtue, enabling
all things to grow. A chef does not dare to consume
the food he cooks without permission. That is how
he qualifies as a chef. If a chef consumes the food he
cooks without permission, then he cannot qualify as a
chef. Successful kings or hegemons also observed the
same rule. They got rid of oppressive feudal lords not
for their personal interests, and they divided lands to
be managed by the virtuous administrators; hence,
they could be called kings or hegemons. One who
conquered oppressive lords and acquired their lands
and wealth for personal use cannot be considered a
king or a hegemon.
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The memorial presented by Bao Xuan to remon-
strate with the emperor stated: “To govern the world,
one should have the people’s wishes and concerns in
mind. One should never be autocratic and act willful-

ly and recklessly, for if he did as he pleased, he would
be condemned by heaven and resented by the peo-

ple.

»
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Looking at the stars from the bottom of a well, we
can see only a few of them. Looking at the stars from
the top of a hill, we can see them rising from and fall-
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ing into the horizon. This has nothing to do with im-
proved vision; it is merely caused by differences in al-
titude. Doing things with selfish motives is like being
in a well, whereas an altruistic approach is like stand-
ing on top of a hill. Hence, a selfish person’s wisdom
is limited but an altruistic person’s wisdom is exten-
sive.
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Only utmost fairness can provide stability for the peo-
ple nearby and attract people from afar to pledge their
allegiance. By dealing with what is right and wrong
fairly, one will win the trust of the people. Only when
there is total trust can a person appointed to work at
the imperial court utilize his wisdom and power to
the maximum capacity, and when he retires from his
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administrative duties, there are no residual worries
and suspicions. The way of governing is stable and
worry-free, and the usual flatterers do not dare to act

rashly.
Scroll 49: Fu Zi
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When justice becomes the norm, immoral self-inter-
ests will have no place to hide. If a ruler puts the inter-
ests of the public before his own, the people will work
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together for him. If the ruler’s self-interest comes in
between, the desires pursued by the people would be
abundant. By being fair wholeheartedly, a wise ruler
need not have any worries, and furthermore, violation
of the law would naturally cease. In contrast, if self-in-
terest takes precedence, even if penalties are aplenty,
treachery cannot be prevented. Thus, justice as the
principle of governing a country may be expressed
very simply, but its influences are far and wide.

Scroll 50: Yian Zi Zheng Shu
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Those who work for the benefits of the people will be
warmly welcomed by the people. Those who work to
harm the people will have doors shut upon them and
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be rejected by the people. The world does not belong
to anyone. Winning the world is akin to hunting;
once a prey is captured the meat has to be shared. It
can also be likened to crossing the river in the same
boat; everyone would benefit when the boat reaches
the shore, but if it capsizes, everybody would become
a victim. If a ruler could share gains and losses with
the people, they would support him and none would

oppose him.
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Confucius said: “To the people the ruler is as their
heart; to the ruler the people are as his body. When
the mind is composed the body is at ease; when the
heart is reverent the body is respectful. That which is
loved by the heart, the body will correspond comfort-
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ably. That which does the ruler love, the people will
aspire to have the same. The heart is well protected by
the body, but it can also be injured due to one’s phys-
ical disabilities. So a ruler is preserved by the people,
and perishes also through the people.”
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In the memorial presented by Luo Tong to the king,
it was said: “We need people to generate wealth, their
strength to generate prosperity and their power to
sustain authority, as much as we need them to gen-
erate greater blessings, revive virtuous conducts and
implement benevolent deeds. If these six require-
ments are met, heaven will favor us, protect our clans
and bestow its blessings upon our nation. In Shang
Shu, it was said: “Without a ruler, the masses cannot
achieve stability, but a ruler without people is unable
to explore and develop the four corners of the world.’
From this, we can infer that the common people rely
on the ruler to attain stability whereas the ruler re-
lies on the people to achieve greater success. This true
principle is eternal and remains unchanged.”

Scroll 27: Wu Zhi, Vol. 1
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Duke Ai of the State of Lu asked You Ruo: “The har-
vest for the year is poor, and the income is insufficient
to cover the expenditure. What should we do?” You
Ruo replied: “Why don’t we restore the one-tenth tax
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system?” Duke Ai said: “Even with the one-fifth tax
system [ felt it was not enough to cover my expenses,
so how could it be possible to revert to the one-tenth
tax system?” You Ruo replied: “As long as the people
enjoy abundance, will the king suffer from shortage of
revenue? If the people do not have enough to spend,
can the ruler expect to have enough for his needs?”
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A most virtuous man is always sincere, and his vir-

tues could be felt all over the land. Although happy
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to see people receive their good fortune, he neverthe-
less stands vigilant for any change of course. Seeing
people getting harmed makes him upset, as if he has a
funeral to attend. He who shares others’ griefs, others
will also share his griefs; he who shares others” happi-
ness, others will also share his happiness. Thus, he is
happy when others are happy and he worries when
others worry. It is unheard of that anyone who could
practice this would fail to govern a country well.
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Not all children raised by the same parents are equal-
ly virtuous, courageous, intelligent, or wise, but the
parents would love them equally and shower them
with the same attention. Parents merely hope that
their children will be more outstanding than them,
irrespective of who can guide the children to become
better. Such is the forethought of parenthood. A rul-
er loves all his people, and he would hope that they
could outshine him, irrespective of who can bring
them benefits. This is no different from raising chil-
dren, and it was the way in which Emperor Yao gov-
erned his country.
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By sincerely loving the people, a ruler would be able
to attract the virtuous and capable to serve him. How
may this be so? When a child falls ill, a loving mother
would request to see a good doctor, with little time to
cater for her own dignity and protocols. If one’s be-
loved son is in prison, his parents would rush every-
where to seek help from the high officials and would
not be miserly when it comes to money. If a ruler
treats the people as his own children, he would search
for doctors skilled in governing, and he would not
fuss about proprieties or be miserly when it comes to
supporting them financially. When King Wen of the
Zhou dynasty paid visits to Jiang Tai Gong, he went
back and forth five times a day. When Duke Huan
of the State of Qi hired Guan Zhong, the duke en-
dowed him with a few cities. This is why both King
Wen (although his kingdom was remote, weak and
small) and Duke Huan (whose conduct was indecent
and corrupt) were able to rule the land.
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Zi Lu asked about government. Confucius said:
“Guide by virtuous conduct, lead by example, and
teach the people to be diligent.” Zi Lu asked Confu-
cius to explain this in detail. Confucius said: “Do the
aforementioned without slackening.”
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If one avoids doing meaningless things that will de-
lay or impair meaningful work, he will achieve suc-
cess in governing a country. If a ruler does not value
the peculiar and scorn the practical, then the laypeo-
ple will be affluent. (In the governing principles of a
wise ruler, virtues, benevolence and righteousness are
considered meaningful, and practicality is treasured.
Everything is done for the purpose of educating and
nurturing the people.)

Scroll 2: Shang Shu
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Emperor Wen of the Han dynasty decreed: “Shi Jing
said: ‘Serene, kind and humble Junzis are the parents
of the people.” Now that the people have erred, but
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before they could receive education, penalties have
already been imposed on them, those who wish to
change for the better and perform virtuous deeds no
longer have the opportunity. I really sympathize with
them. If penalties have reached the extent of severing
people’s limbs and pricking their skin, making their
limbs unable to grow again or making it impossible
for them to make a full recovery, such penalties make
people miserable and do not comply with virtues!
Does it accord with the original intention of acting as

the parents of the people?”
Scroll 14: Han Shu, Vol. 2
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The book of Shi Jing said: “A serene ruler is like the
parents of the laypeople.” What pleases the peo-
ple would please the ruler, and what they detest, he
would detest too. Thus he can be considered the par-
ents of the people. To love things that people hate,
and to hate things that people love; this is to defy hu-
man nature. Calamities will befall he who does so.

Scroll 7: Li Ji
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The Basis of Principles

The supreme achievement of a government is to ena-
ble the people to comprehend the law of nature and
humanity; the second state of achievement is to make
them understand benevolence; and the lowermost
state is to prevent them from doing bad deeds. Mak-
ing the people comprehend the law of nature and hu-
manity is contingent on the virtuous conduct of the
ruler. Making them understand benevolence is con-
tingent on the ruler’s righteousness. Preventing them
from doing bad deeds is contingent on the enforce-
ment of laws. “Law” means to reward those with con-
tributions and to punish those who have committed
offenses. These three principles offer a way of govern-
ing the world; those who uphold them will achieve
success as a king or a hegemon, and if they wish for
the country to prosper, it will prosper—all is depend-

ent on the extent of the ruler’s aspirations.

Scroll 50: Yuan Zi Zheng Shu
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Confucius said: “To rule a state that possesses thou-
sands of chariots, one must be totally sincere, respect-
ful and circumspect in handling government affairs
and has to be trustworthy toward the people. Be
thrifty in terms of expenditure, love the people, and
employ manpower to do public works during breaks
in farming.”

Scroll 9: Lun Yu
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Duke Ding of the State of Lu asked Confucius how
a ruler should employ his ministers and how they
should serve him. Confucius replied: “A ruler should
employ his ministers according to the rules of pro-
priety, and the ministers should serve the ruler with

faithfulness.”
Scroll 9: Lun Yu
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There are four essential aspects of governing. The first
is to uphold virtues; the second, to assess talented and
capable people; the third, to reward those with con-
tributions; and the fourth, to punish offenders. Once
these four aspects are strictly carried out, the country
will be peaceful. Consider this: Finding good people
to serve in the administration is impossible if the se-
lection of officials is not made based on virtuous con-
duct but on relationship, and the assessment of talent
is not based on abilities but on the length of service
and the subservience of the lower-ranking officials.
While one may receive rewards or evade penalties by
relying on powerful connections, it would be impos-
sible to even hope that one’s subordinates will not en-

gage in treachery.
Scroll 50: Yuan Zi Zheng Shu
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The ancient sage-kings established proprieties and
laws to exemplify the benevolence and righteousness
inherent in human nature. They also made revisions
to penalties to make up for the inadequacies of the
legal system. The belief that benevolence and right-
eousness are ineffective in good governance shows the
lack of understanding of the innate kindness of hu-
man beings. As a result, education is overlooked, and
governing without the support of education has no
basis. Those who believe that penalties are ineffective
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in good governance do not understand the hypocri-
sy and fraudulence among human beings. As a result,
the power of deterrence is lost, and by losing this pow-
er of deterrence, evil conduct cannot be prohibited. If
penalty exists without benevolence and righteousness,
the people will neglect morality after a period of time.
By neglecting morality, rebellions will occur. If benev-
olence and righteousness exist without punishment,
the people will become arrogant and contemptuous.
When they become arrogant and contemptuous,
they will commit crimes. Hence, establishing benevo-
lence and righteousness as the foundation and allow-
ing laws to play a supporting role, ensuring that both
aspects are combined without partiality, that is the
highest level of governance. Although education that
embraces benevolent and righteous values does not
yield immediate and apparent results, its influences
are lasting; although penalties show immediate effects,
over-reliance on them will catalyze the fall of a coun-
try. This is the natural law of governing a country.

Scroll 50: Yian Zi Zheng Shu
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In the ancient times, the sages ardently promoted
education that embraced values of benevolence and
righteousness to guide and transform the people.
They also stated with clarity the content of all crimi-
nal laws and executed them accordingly. Using crim-
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inal laws to govern a country is akin to driving a cart
with a horsewhip. No matter how skilled a coachman
is, he cannot handle the cart without a whip although
he hardly uses it. The sages use legislation to comple-
ment education in transforming people. Once they
succeed in doing so, punishments will no longer be

needed.
Scroll 42: Yan Tie Lun
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Wang Jia presented a sealed memorial to the king and
stated this: “T heard that Gao Yao remonstrated with
Emperor Shun by saying, ‘Do not allow greedy and
indulgent people to become lords (never let them
hold power). Be sure to abide by the rules, be cautious
and vigilant when handling hundreds of thousands
of governmental affairs.” ... Jizi warned King Wu that
‘most officials do not have exclusive power in giving
rewards or punishments, and neither do they con-
sume exquisite meals. If you confer them the power
of giving rewards or punishments and consume ex-
quisite meals, that would be detrimental to your clan
and your country (if the power is in the hands of the
ministers, then the officials and the people would en-
gage in ingratiation). The citizens would be immoral
and dishonest, and the people would overstep propri-

eties and become unfaithful.”

Supplementary Scroll 20: Han Shu, Vol. 8
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Tai Zai (the Premier) suggested Eight Types of Au-
thority to assist the ruler in guiding the officials to-
ward virtuous governance:

L.

2.
3.

446

Give them noble titles so that they can acquire no-
ble status;

Give them salaries so that they will become wealthy;
Give them rewards so that they can feel their im-
portance in the ruler’s domain;

Assign them posts to improve their conduct;
Provide handsome rewards for officials with great
contributions to enhance their good fortune;
Confiscate the belongings of officials who have
committed offenses to make them poor;

Dismiss officials who have committed offenses
from office and exile them to the borders to punish
them for their offenses;

Reprimand them and make them accountable for
the errors in their dereliction of duty.

Scroll 8: Zhou Li
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A wise ruler can be likened to a body, and his subordi-
nates, the arms. A ruler can be likened to shouts while
his subordinates can be likened to echoes. A ruler
formulates great foundational plans whereas his sub-
ordinates execute the concrete details. A ruler tackles
main problems while his subordinates implement de-
tailed measures. A ruler holds the power of the coun-
try whereas his subordinates carry out daily duties. As
officials holding the Q7 (contract), they must demand
themselves to be worthy of the title. This title is in
accordance with the Mandate of Heaven and Farth,
and it is the sages’ contract to carry out duties. By ex-
tending the Mandate of Heaven and Earth and us-
ing the sages’ contract, the circumstances of all things

would be revealed.
Scroll 36: Shén Z1
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In answering the questions of Emperor Wu of the
Han dynasty, Dong Zhongshu said: “Wealthy people
lead a lavish lifestyle while poor people live in misery
and destitution. If a leader does not solve this prob-
lem, then the people will see no joy in living. If the
people see no purpose of living, they will see no rea-
son for avoiding death, so how would they even be
afraid of committing offenses? This is the reason that
plentiful penalties are unable to prevent craftiness or
treachery. Hence, those receiving salaries should just
depend on their salaries as a means of living; they
should not be fighting over properties with the peo-
ple, so that benefits can be widely distributed to meet
the family expenses of the people. This is the Law of
Heaven as well as the ancient principle of governing a
country. A ruler should follow this and establish a sys-
tem, while ministers ought to abide by it as a guide-
line for personal conduct.”

Scroll 17: Han Shu, Vol. 5
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Changes in laws and decrees will result in changes in
people’s vested interests, which in turn will necessi-
tate changes of their jobs, the so-called “occupation
change”. From this perspective, it follows that under-
takings subject to frequent changes are less likely to
succeed and precious objects subject to frequent re-
moval are more likely to be damaged. So, frequently
stirring a pot of small fish on the stove will spoil the
chef’s cooking. In governing a country, effecting in-
cessant changes to policies will bring its people great
suffering. Therefore, a ruler who understands the prin-
ciples of governing treasures peace and quiet, and he is
most cautious about making changes to existent laws
and decrees. So it was said: “Governing a country can

be likened to cooking a pot of small fish.”
Scroll 40: Han Zi
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If those in higher positions cannot distinguish right
from wrong, this would confound the people. If those
in lower positions have fraudulent intentions that
were hard to detect, this would make the superior’s
job extra tiring. Thus, a ruler governing the people
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should commend virtuous role models to influence
the social customs. In addition, he would prudently
impose punishments on crimes to deter people from
adopting bad practices such as greed, extravagance
and recklessness. In this way, the people would not be
confounded.

Scroll 7: Li Ji
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The ancient sage-kings, in their institution of ceremo-
nies, sought to express their regulation of circumstanc-
es (all for the purpose of creating good fortune for the
people), and, in their cultivation of music, sought to
express the aims they had in mind (so that kind deeds
will be practiced tirelessly). Hence, by examining cer-
emonies and music, a country’s order or disorder can
be known. (A country in disorder neglects and scorns
proprieties and treats it with disdain; furthermore, its
music is indulgent and unrestrained.)

Scroll 7: Li Ji
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Zi Zhang asked Confucius about the ways in which
a ruler could implement education for administrative
purposes. Confucius said: “Dear Zi Zhang, let me ex-
plain this to you. The sage-kings were proficient in
proprieties and music, and what they did was mere-
ly to use them in alternation.” Zi Zhang asked fur-
ther, to which Confucius replied: “Dear Zi Zhang,
do you think that holding a grand banquet with the
guests and the host(s) bowing to each other with
clasped hands, and yielding best seats to each other
combined with mutual wine-pouring can be called
‘propriety’? Do you think that having dancers in their
respective rows and positions, holding pheasant feath-
ers and musical instruments and striking bells and
hitting drums can be called ‘music’? Words that can
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be put into practice, that is propriety; if what is car-
ried out brings happiness to all, that is music. A sage-
king managed to accomplish these two aspects and
remained respectful and self-disciplined in his posi-
tion as a ruler. As a result, the world was peaceful, all
countries would submit to him, the officials faithfully
fulfilled their roles, and everybody regardless of their

status observed proprieties.”

Scroll 10: Kong Zi Jia Yu
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Zhao Jian Zi asked: “What is propriety?” Zi Tai Shu
responded: “T have heard an ancient scholar, Zi Chan,
say that: ‘Propriety is the Principle of Heaven, the
Law of Earth, and the basis of handling all matters for
human beings. The natural law serves as the stand-
ard for establishing proprieties and abiding by them.
Ancient sage-kings followed the regular illumination
of the sun, moon, and stars and the topography of
the earth and its unchanging sturdiness to establish
propriety, drawing upon Heaven’s Six Qis and em-
ploying Earth’s Five Elements.' The Qi of the Five
Elements manifests itself as five different tastes for the
palate; for the eyes, it manifests itself as five colors;

1 The Six Qis (5" R) are Wind (&), Cold (%), Heat (X),
Moisture (%), Dryness (&), and Summer Heat (¥). The Five
Elements (F4T) are Water (%), Fire (X), Metal (%), Wood (&)
and Earth (4).

460 3608



Propriety and Music

and for the ears, it appears as five tones. Over-indul-
gence in tastes, sounds, and physical pleasure would
confound the human mind, causing people to lose
their innate nature. Thus it is important to establish a
system of proprieties to preserve one’s innate nature.”

Scroll 6: Chun Qiu Zuo Shi Zhuan, Vol. 3
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The government of the Zhou dynasty borrowed the
proprieties of the Xia and Shang dynasties as referenc-
es and established a code of proprieties and etiquette
that was remarkably complete, with a system for deal-
ing with major matters and preventive measures for
settling minor affairs. There were 300 articles on ritu-
als and ceremonies and 3,000 articles on detailed pro-
prieties. Thus transformation permeated the popula-
tion, people enjoyed harmonious relationships, and
there were no disasters, no disorder, and not a single
convict detained in prisons in the whole country for
over 40 years.

Scroll 14: Han Shu, Vol. 2
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Fuzi said: “To be able to use proprieties to educate
the people and prosper the country is to know the
rudimentary principles of governing a country.” Ru-
dimentary principles exist simultaneously with heav-
en and earth and complement human relationships.
Even if heaven and earth were to be eclipsed and the
forms of the principles could vary, the essence has
never changed. There are three rudimentary princi-
ples: First, the ruler is benevolent and the officials are
loyal. This is the basis of national stability. Second,
parents are caring and children are filial. This is the
basis of a stable family. Third, a righteous husband
and a virtuous wife serve as the basis for dividing in-
ternal and external duties. When the three rudimen-
tary principles are established, people would follow
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the correct path; failing to do so, people would devi-
ate from the correct path. If the people deviated from
the correct path, the lords and bureaucrats would be
short-lived, and the guidelines for virtuous conduct

would be abandoned.
Scroll 49: Fu Zi

466 3608



Propriety and Music

~ 253 ~

REZHFE  BRZPF  mbZi
H o BTG mEHEEZAY B4
A BRAFE > m R A HUR
BrRA BEEERERT > K%
(EF) > R TFHH BRAERA > mH
Z VM R R o SRIBAG3ATE AR
R RS ARRS) O BERIRAR
B R E s BTN MEAL
AP » B AP AL ©
(Fw+— #EdhTF)

[ B85 ] BERTES 18 BRIKBEAFMNEL
FHIEREHE  BIT2BE - REAMEBERNE
MMmBIESEIRE - IUSZFEDR ;| RIBAMS
TEORMBIFIEENHL 10 FAIMEBISE
% RIBAPDBRERE - ZRRE » MAZIRA
EEZBHILAR IR FEE 385 REAME

UNSHU
QZHIYA0360®| 467



3 -

Chapter Four : ON THE SUBJECT OF ADMINISTRATION

BRE 0 MANRERNEENSAR @ FIMRNZ
BB o HEIEL. 2% » BHERFRS » LILE
REIGVIEEN - DIFRRIAAIS RHE D ; HIERVER
ABHIE  KBRARDZENNT ; BIFREES
RIEBHK - MIIRES ; EAMENLSEREE
DREREEMIEER  BLHE (RE) ATBH
Bt MEBRANBBRSTEAGUTEAL

The ancient sage-kings institutionalized laws and pro-
prieties based on the preferences of the people to en-
sure that enforcement were possible. They established
laws and proprieties for marriage based on people’s
habitual biological drives to ensure that men and
women maintained a healthy distance. They wrote Yz
(elegant music) and Song (hymns) based on people’s
love for music to ensure that social practices would
not become decadent. They engaged filial piety and
principles of harmony to educate the people based on
their appreciation of a harmonious family and good
spousal and children relationships, to ensure that the
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affection between parents and children was nurtured.
They taught people the proprieties of respecting and
obeying the elders based on their predilection for
making friends to ensure that the order between the
young and the old was observed. When all these were
put into practice, the protocol of paying tribute to
the emperor and diplomacy was then established to
show demarcation of statuses; drinking and archery
protocols were established to exemplify the order be-
tween the young and the old; inspection of chariots
and horses and consolidation of the army at suitable
times were done for military training purposes; and
people were allowed to study at local schools to un-
derstand and practice morality, ethics and virtues. All
these were based on our innate human nature. With
the sages’ training, the human conduct could be per-

fected.
Scroll 41: Huai Nan Zi
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Confucius said: “What are proprieties? They are just
the ordering of affairs. (He who should attempt) to
regulate a state without proprieties would be like a
blind man with no one to lead him; groping about,
how could he find his way? Or he would be like one
searching all night in a dark room without a light;
how could he see anything? Without proprieties, he
would not (know how to) dispose of his hands and
feet, or how to make use of his ears and eyes; and his
advances and retreats, bows and complaisance would
be without any definite rules. Hence, when the pro-
prieties are neglected—in the ordinary life at home,
the right distinction between old and young will be
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lost; the harmony among the father, son and grand-
children will be lost; at the court, the order of office
and rank will be lost; in the army and its battalions,
the discipline and rules that secure success in war will
be lost. Also, palace architecture will not be built in
accordance with proper dimensions; mourning and
funerals will lose their proper expression of sorrows;
the affairs of government will fail to be properly en-
forced and all the actions and policies will fail to be
what they ought to be.”

Scroll 7: Li Ji
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The Li (proprieties) as instituted by the ancient sage-
kings had essence and elegance. Faithfulness and sin-
cerity were the essence of L7, whereas the uprightness
of these characteristics constituted its outward ele-
gance. Without essence, L7 could not have been es-
tablished; without its elegant form, L7 could not have
been put into practice.

Scroll 7: Li Ji
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Look at the rat—it is merely defined by its skin! Some
people wear the human skin but they are shameless
and they have no dignity. If a man has no dignity,
what is the purpose of living? Look at the rat that is
merely reduced to its limbs. It is just like a man who
observes no proprieties. He who observes no proprie-
ties is like a zombie, so what is the purpose of living?1

Scroll 3: Mao Shi

1 While the skin covers the rat’s entire body, this animal steals
food or things through improper means without a sense of
shame but continues to look down from high beams. This is akin
to people who do not follow proprieties; although they are in
prominent and noble positions, their conduct is immoral so their
humanness is only reduced to wearing a human skin.
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Youzi said: “In the usage of proprieties it is harmony
that is prized. In the way of governing of the ancient
sage-kings, proprieties were established to achieve har-
mony, with the latter being the noblest. Both small
and great matters depended on it. However, blindly
pursuing harmony for the sake of keeping peace with-
out restraining one’s behavior through proprieties is

also impracticable.”
Scroll 9: Lun Yu
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Emotions and aspirations are expressed by the five
tones and when the five tones are harmoniously inter-
woven into a rhythm, which is “music”. In a peace-
ful and prosperous era, the music is calm and joyful,
reflecting political stability at that time. In a tumul-
tuous era, the music is angry and resentful, reflecting
defiance. In a fallen country or a country on the brink
of its downfall, the music is sorrowful and depressing,
reflecting the people’s displacement and hardship.
Hence, in order to realize the objective of redress-
ing the administration, move Heaven and Earth and
touch the spirits and celestial beings, nothing is better
than using poetry. Rulers of previous dynasties em-
ployed poetry to manage the husband and wife rela-
tionship, cultivate filial and respectful behavior, deep-
en the principles of human relationship, improve the
education and transform social customs.

Scroll 3: Mao Shi
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The imperial edict by Emperor Wen of the Han dy-
nasty states that agricultural production is the basis of
all production, the foundation of people’s livelihood.
If the majority of the people abandoned the most ba-
sic agricultural production to work in industries and
businesses, this would cause a food shortage and affect
the security of lives.

Supplementary Scroll 13: Han Shu, Vol. 1
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The foundation of a country is its people, and the
people depend on food to live; without sufficient
food they cannot survive, and if they cannot survive
they will overturn the government.

Scroll 45: Cui Shi Zheng Lun
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When the price of agricultural products is overly low
and the price of non-essential goods is exorbitantly
high, this would cause a decline in agricultural pro-
duction and excessive development in trading. There
has never been a prosperous country where trading
is excessively developed as agricultural production
wanes.

Scroll 49: Fu Zi
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Jewels, jade, gold and silver cannot be eaten when one
is hungry and cannot be worn when one is cold, yet the
public thinks that they are precious and valuable be-
cause the ruler uses them. Gold, silver and other jewel-
ry are compact, light and easy to keep; by possessing it,
one can travel the world without suffering from hun-
ger. This encourages the people to leave their home-
towns without giving too much thought, motivates
thieves and robbers to rob or steal, and enables fugitives
to carry them on the run. Grains and textiles come
from agricultural products that grow according to the
season, needing not just one but many days of work
before harvest. Food weighing several stones is difficult
to carry and it is not something that evil people greedi-
ly seek, but without food for a day, one will feel hungry
and cold. Hence, a wise ruler will attach greater impor-
tance to the five grains over gold and jade.

Scroll 14: Han Shu, Vol. 2
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In his memorial to the king, Chao Cuo said: “If Your
Majesty would like the people to focus on agricultur-
al production, the key is to place emphasis on food,
and the relevant method is to use food as the criterion
for determining rewards or punishments. Now;, call
upon all the people and tell them that as long as they
contribute food to the government, they would be
endowed with noble titles and pardoned from certain
offenses. In this way, the wealthy would possess no-
ble titles, the farmers would acquire wealth, and food
would be well distributed. Those who can contribute
food in exchange for noble titles are those with extra
grains. Getting a portion from the rich for govern-
mental use would help to reduce taxes for the poor;
this is called reducing surplus wealth to supplement
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the insufficient. Once this decree is released, the peo-
ple will reap its benefits. Such an initiative complies
with the people’s wish and brings benefits in three ar-
cas: first, the government’s needs are met; second, the
people’s taxes are reduced; and third, it motivates ag-
ricultural production.”

Scroll 14: Han Shu, Vol. 2
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Bao Pu Zi said: “The people are poor but exploitation
has not ceased. Their energy is exhausted but forced
labor has not ceased. If the ruler expects no resent-
ments and complaints from the people, and imagines
eternal stability and peace can be achieved, this can be
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likened to severing the roots to lengthen the branch-
es, cutting off the flesh from one’s back to fill the bel-
ly, slitting open the eyes to broaden one’s horizons, or
cutting off the ears to enhance one’s hearing,”

Scroll 50: Bao Pu Zi
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Duke Huan of the State of Qi asked Guan Zhong:
“T would like to possess the world without ever los-
ing it and acquire power without ever losing it. How
can this be achieved?” Guan Zhong replied: “Do not
deliberately try to be innovative; time it correctly and
go with the flow. Do not let your personal preferenc-
es damage justice. Understand what the people detest
and guard yourself against it. Emperor Huang set up
the Luminary Room to review administrative affairs;
Emperor Yao designed the Accessible Chamber to un-
derstand the people’s needs; Emperor Shun had a sys-
tem of rewarding remonstrators with flags or banners;
King Yu of the Xia dynasty established the remonstra-
tors’ drum at the imperial court; and King Tang of
the Shang dynasty built pavilions along the thorough-
fare to understand the people’s criticisms and opin-
ions. These were the ways in which the ancient sage-
kings possessed the world without ever losing it and
acquired power without ever losing it.”

Scroll 32: Guan Zi
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King Tang of the Shang dynasty eagerly honored vir-
tuous sages and scholars, and his sincerity and respect
increased day by day. He was strict with himself, for-
giving toward others and deeply revered heaven. Thus
heaven sent him to rule the world and to serve as the
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best role model for the people. He was never aggres-
sive or competitive and never sought immediate suc-
cess. Neither was he violent and cruel nor weak and
helpless. His administration was moderate and mag-
nanimous, which resulted in the accumulation of aus-
piciousness and blessings.

Scroll 3: Mao Shi
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When the ancient rulers or lords had to make im-
portant decisions, they would pray and ask for ad-
vice at the ancestral shrine. There were two histori-
ographers at the imperial court: the one on the right
would record the king’s or the lord’s conduct whereas
the one on the left would record his speech. All the
documented events were compiled into Chun Qiu
(the Spring and Autumn Annals) while the recorded
speech were collected in Shang Shu (Book of History).
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Everything that the ruler said or carried out would
be recorded; regardless of whether they were good or
evil, successful or disastrous, all were archived. Mov-
ing down the social ladder to the officials and the
common people, those who were extraordinarily vir-
tuous and talented would also have a place in the
books. There were people eager to show off but were
not successful, and then there were people who want-
ed to remain obscure but earned a remarkable reputa-
tion. Gains or losses are but temporary, but honor or
shame would be remembered for thousands of years.
Allow virtuous people to receive encouragement and
let evil ones fear punishment. Hence, ancient rulers
encouraged the compilation of history books to com-
plement rewards and penalties, and assist in trans-
forming people other than using the law. Today, this
approach can be followed by every department or
office: each would make its own records and would
compile them into Shang Shu (Book of History) at
the end of the year. Each department or office had its
own historians in charge of safekeeping their records.

Scroll 46: Shen Jian
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Zengzi once said: “When a human being is near
death, his words are truly sincere.” That was the case
for King Gong of the State of Chu." Confucius also
said that: “If a person heard the principles of benevo-
lence in the morning, even if he passed away at night,
he would have no regrets.” King Gong’s method can
inspire others and caution the younger generation,
and it is certainly much better than those who, until
the moment of death, are not awakened.

Scroll 42: Xin Xu

1 King Gong of Chu pampered his sons and delayed naming the
crown prince. This sowed the seed of the later tragedy of usurpation
of the throne by the three brothers (and the fourth brother was
the prime minister serving under the third brother) and further

weakened the Chu State.
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Reward and Punishment

According to Yi Jing: “A sage’s most precious asset is
his exalted social status, and he exemplified benevo-
lence to secure his position.” Hence, sage rulers at-
tached great importance to rank and position and
were always cautious in awarding official posts. No-
ble positions must be awarded to wise and virtuous
people, and remunerations were given to those with
contributions. Hence, by looking at an official’s rank-
ing, one could gauge his virtuousness, and by hearing
about his remunerations, one would know his merits.

Scroll 48: Dian Yu
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In the ancient times, Duke Zhou of the State of Lu
sent Kang Shu to govern the Yin territory. The Duke
warned him by saying that: “Instead of absurdly kill-
ing innocent people, it is better to free offenders. Do
not allow innocent people to be absurdly killed, and
do not miss rewarding those with contributions. Take
heed! Be cautious in killing and in giving rewards!”

Scroll 31: Yu Zi
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Although human beings are by nature endowed with
the qualities of benevolence and righteousness, it is
impossible for them to abide by the correct path if
wise rulers do not establish corresponding rules to
regulate their behavior. Prohibiting malicious deeds
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abhorred by the people will enable the authority to be
enforced wondrously without having to impose pen-
alties. Conforming to human nature will draw the
submission of people, but deviating from human na-
ture will render even an established legal system of lit-
tle use.

Scroll 35: Wen Zi
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It is essential that administrators understand the
people’s needs. When they understand the people’s
needs, the people will obey the laws. If they do not do
to others what they do not want done to themselves,
how would it be possible for the people to go against
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them? Hence a good administrator will make sure
that the laws are clear and easily enforced, so that the
people will not engage in social upheavals. If he leads
by example and abides by these laws, the people will

follow in his footsteps without any resentment.

Scroll 48: 77 Lun
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The law is the lifeline of people in a country and the
foundation for governing their country. Its aim is to
protect them such that intelligent people may not
disobey it and foolish people may not violate it. If
one does not have a legal status but desires to rule the
world, it is similar to throwing away food while not
wanting to starve, or throwing away clothes while not
wanting to freeze in the cold. It is clear as daylight
that doing that cannot achieve the purpose. The fact
that a hundred people chase after a running rabbit is
because it has no owner, not because it can be divided
into a hundred portions. The market is full of rabbit
hawkers, yet no robbers would dare to steal the rab-
bits. That is because the legal status of those rabbits is
known for certain.

Scroll 36: Shang Jun Zi
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Hence it is said that clearly defining each person’s
job status is the way to achieve stable administration,
while undetermined job status is the way toward dis-
order. Stable administration is well organized and not
casily weakened; a disorderly administration is not
governable. To rectify a situation that has gone awry
will very likely add salt to the wound, while improv-
ing on a stable situation will bring forth peace and
stability. Thus the sages would govern a country un-
der stable administration rather than restructure the
government under disorderly administration. When
the sages set up laws for the people, they would en-
sure that both ignorant and wise people easily under-
stand these laws, so that all the people would not slip
into dangerous zones as a result of their ignorance.

Scroll 36: Shang Jun Zi
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For good governance, the granting of noble titles and
emoluments, and the recruitment of virtuous persons
and scholars for official positions should be effected in
accordance with the laws. This is the way to commend
scholars and Junzi of exemplified virtues. Where the
virtuous and the scholars are recommended in accord-
ance with the laws, they are able to exemplify them-
selves by doing good deeds. Where official promotion
is effected in accordance with the laws, the officials
will be dutiful and loyal. Where the administration of
welfare is in accordance with the laws, the subjects will
feel secure. No ofhicial will overstep the power granted
to him to infringe on other colleagues’ rights or aban-
don their vocation provided that farmers care about
their crops, artisans mind their crafts, virtuous persons
and scholars maintain their proper behavior, ministers
and officials concern themselves with their responsi-
bilities, and the ruler troubles himself with finding the
best way to govern his country. This is the only way to
achieve good governance and inspire the subjects’ sin-
gle-minded devotion.

Scroll 50: Yian Zi Zheng Shu
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If laws are promulgated but the ruler cannot be fair
and just, that is equivalent to not having any laws.
Having fair laws that cannot be enforced is equivalent
to not having a ruler.

Scroll 50: Yuan Zi Zheng Shu
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Where impartiality rules, punishment can be flexible
so that sentencing may be lighter or harsher. Howev-
er, where partiality rules, such flexibility is out of the
question as an overly light penalty will embolden the
convict and an overly severe penalty will harm the
kind-hearted. Nowadays, law implementers do not
differentiate public and personal interests, but instead,
analyze and debate on the severity or leniency of pe-
nal provisions. They do not have people’s interests
at heart but painstakingly ensure that the Memorial
of Conviction is well presented to their superiors. In
fact, the solution to reform criminals lies in educating
them to address themselves from within, so what the
law implementers do is like seeking the solution from
elsewhere.

Scroll 48: 77 Lun
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Do not rely on debating skills to settle a lawsuit. Only
kindness and fairness can settle a lawsuit, as the aim
of a legal sentence is none other than to arrive at a fair
judgment. If one has compassion and mercy in mind
when making judgments during a trial, then justice
will prevail in almost all cases.

Scroll 2: Shang Shu
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Worry not that the hoe is blunt but worry that the

handler would hoe seedlings instead of weeds. Wor-
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ry not that a leveling instrument is missing but worry
that the handler would use it to mend straight lines
instead of bends. When law enforcers do not impose
the law on own relatives, it is like weeding without
the hoe. When they do not reward distant people for
what they deserve, it is like giving up raising seedlings.
A lawless society is not to be feared, but what is more
worrying is that existing laws are not enforced.

Scroll 42: Yan Tie Lun
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When presiding over serious charges where the Five
Severe Punishments' may be imposed, a judge should
empathize with the criminal, giving weight to the af-
fection natural in a parent—child relationship and the
loyalty and commitment in a superior—subordinate
relationship. Then he should consider the motive be-
hind the crime to determine its level of severity and
cautiously evaluate the extent of the harm done so as
to arrive at an appropriate sentence. Before delivering
judgment, he should try his best to deliberate the case
with all his intellect and faculties, accompanied by
compassion.

Scroll 10: Kong Zi Jia Yu

1 This paragraph also appeared in the Law of the King, collected
in Li Ji. The Five Severe Punishments were: Mo (£), where the
offender would be tattooed on the face or forehead with indelible
ink; Y2 (#]), where the offender’s nose was cut off; Yué (Al),
amputation of the left or right foot or both. Other sources claim
that this punishment involved removal of the kneecap; Gong (&),
where the male offender’s reproductive organs were removed; Da
Pi (K B#), the death sentence. These punishments were for men.
Source: https://en.wikipedia.org/wiki/Five_Punishments.
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Zhong Gong asked his teacher Confucius about the
prohibitions of the ancient times. To this Confucius
replied: “Those who used sophistry to seek legal loop-
holes, bent definitions and rules, and employed devi-
ant ways to bring chaos to the government would be
executed. Those who composed songs that promoted
promiscuity, tailored fancy and bizarre clothes, and
used all sorts of magic and exotic things to tempt the
ruler and confound his aspirations would be execut-
ed. Those who were deceitful to the bone, skilled at
debating to justify their false statements, had broad
knowledge that was not upright, and followed as well
as sugarcoated the evil path to confuse the people
would be executed. Those who bewildered the people
under the guises of ghosts, demons, deities, seasonal
changes, divination and fortune telling would be exe-
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cuted. The execution of these four types of offenders
did not need to wait until the predetermined time,
and a wide range of views did not need to be heard
before carrying out the execution.”
Scroll 10: Kong Zi Jia Yu 7 3
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Reading the ancient sage-kings’ writings is not as
good as listening to their speeches. Listening to their
speeches is not as good as grasping the core message
of their speeches. Thus, “That can be spoken is not
the unchanging Dao, and that can be named is not
the unchanging name.” What the sages abide by is
called Dao, and the actions they take are called Shi
(deed). Dao is like a bell or a chime: once the pitch is
fixed, it cannot be changed. In contrast, a deed is like
the zither, once a piece finishes, the key can be altered.
Laws, systems, proprieties and music are the tools for
governing a country, but they are not the foundation.

Scroll 35: Wen Zi
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In his memorial to the Emperor Wu of the Han dy-
nasty, Zhufu Yan stated that: “Anger contravenes
virtues, weapons are inauspicious, and contention is
a lowly behavior. Hence, wise rulers were especially
careful when it came to these and would not easily
speak about waging a war. All the rulers who exerted
much effort to conquer the other countries by willful-
ly instigating wars were regretful of their actions.”

Scroll 18: Han Shu, Vol. 6
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King Wu of the Zhou dynasty said that: “If two ar-
mies engage in a battle and they are evenly matched,
compare their virtues. If their virtues are compara-
ble, observe if their troops are deployed according to
righteousness.” (The virtuous will win, and the right-
eous is powerful.)

Scroll 2: Shang Shu
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From ancient times until the present day, those who de-
ployed military forces and were defeated did not lose
on the day when the batte drum was struck. They lost
because the people had no collective spirit, and signs of
failure were already visible in their daily behavior. Those
who triumphed in deploying military forces did not win
when the battle was fought. They won because they had
the support of the people, and signs of triumph were al-
ready visible in their daily behavior.

Scroll 47: Zheng Yao Lun
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Shi Hui said: “T heard that to deploy military forces,
one must first observe the adversary’s mistakes before
taking action. If their conduct, rewards, punishments,
governance, national administration, laws and propri-
eties do not deviate from the correct path, they are in-
vincible.”

Scroll 5: Chun Qiu Zuo Shi Zhuan, Vol. 2
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King Wu of the Zhou dynasty asked Jiang Tai Gong:
“How should one evaluate the quality of generals?”
Tai Gong said: “A general must possess Five Virtues
and avoid Ten Shortcomings. The Five Virtues are
bravery, wisdom, benevolence, trustworthiness and
loyalty. Being brave, he will not be violated; being
wise, he will not be confused; being benevolent, he
will love his soldiers; being trustworthy, he will not be
deceitful; and being loyal, he will not have dual loyal-
ties. The Ten Shortcomings are:

1. Brave but too ready to die in combats;

2. Impatient and hasty to achieve victory;

3. Greedy and pursues self-interests;
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4. Benevolent but unwilling to offend to the point of
pacification;

Intelligent but fainthearted;

Trustworthy but easily fooled;

Incorruptible but not willing to love his soldiers;
Intelligent but indecisive;

00N AW

Resolute but too opinionated;
10 Cowardly and prefers to rely on others.”

Scroll 31: Liu Tao
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A man who is versed in literature and military affairs
is fit to be an army general. A man who combines
firmness and gentleness is fit to give commands dur-
ing a war. People often evaluate a general by merely
focusing on his bravery, but bravery is just one of the
qualities that he should possess. A general who de-
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pends only on his bravery and easily engages in com-
bats without deliberating the pros and cons is some-
one not worth having.

Scroll 36: Wi Zi
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King Wu of the Zhou dynasty asked Jiang Tai Gong:
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“ How do we distinguish the different levels of talents
and abilities?” To this Jiang Tai Gong replied: “There
are Nine Ways to distinguish them.” King W said: “I
wish to hear more about these.” Tai Gong said: “The
talents and abilities of people are diverse, thus you
would not use a Dou to hold a Dan' of grains and
discard the excess. So how can employing unsuita-
ble people not be dangerous? Consider the following
Nine Ways:

1. The first type of person speaks volubly; nothing
good ever comes out of his mouth. He likes to crit-
icize others, gossip, and is unstoppable even at rest
or in his sleep. He is despised by the public and hat
ed by the people. This type of person should be sent
to the residential area to investigate evil and cun-
ning people.

2. 'The second type of person often engages in power
play and likes to be in charge, sleeps late and wakes

1 A Dou is a measuring cup that holds one-tenth of a Dan. Dan:
A traditional unit of volume, especially for grain, equals to 100
Sheng (i 71), and equivalent to 100 liters or 176 pints.
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up early, toiling without regrets. This type of per-
son can only be the head of a family to manage his
wife and children.

. The third type of person will observe the situation
before speaking. He is circumspect in his speech
and conduct, speaks little but puts things into ac-
tion and distributes things equally. This type of per-
son can be the general of ten people.

. 'The fourth type of person is resolute and effective
in handling matters but does not easily accept the
admonition from others. He often employs pun-
ishment and killing, taking actions according to the
law without consideration of personal interests. This
type of person can be the general of 100 people.

. 'The fifth type of person is skilled at debate, views
evilness as his enemy, and punishes people accord-
ing to the law in the hope to redress the army. This
type of person can be the general of 1,000 people.

. The sixth type of person appears humble and re-
spectful, speaks earnestly, and understands other
people’s basic needs and difficulties. This person can
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be the general of 10,000 people.

7. 'The seventh type of person is circumspect and rev-
erent, dealing with things more and more cautious-
ly day by day. He gets close to the sages, is receptive
toward other people’s advice, treats others courte-
ously, speaks respectfully, never slighting or humil-
iating others, and is faithful as well as trustworthy.
This type of person can be the general of 100,000
people.

8. The eighth type of person is gentle, kind, hard-
working, magnanimous and single-minded in
his endeavors. When he meets virtuous people he
would recommend and employ them, and he is fair
and just in law enforcement. This type of person
can be the general of 1,000,000 people.

9. For the ninth type of person, all his actions are
known to even his neighboring countries, and
wherever he is, the people would get close to him
and support him. He is honest, magnanimous and
generous, and can guide the people correctly, ed-
ucating them to achieve great things and rescuing
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the country from crises, turning defeat into success.
He is also proficient from astronomy to geography,
and treats the people in the world as his own family
members. This kind of person is the leader of heroes

and the ruler of the world!”
Scroll 31: Liu 1o

UNSHU
QZHIYA0360®| 539



3 -

Chapter Four : ON THE SUBJECT OF ADMINISTRATION

~ 290 ~

P RS R b SR R 4
75T o BT e e > B B,
ANHAE— BB H > L340 fLL 3
(BEFE ) mmthz e x— 828 T
ek — T2k mZEx k0 BAKE
H o VAR Z R T ©

(Bm+ =wg)

(B ] AR —EBRITXZFHE « HLB
Z‘ Tﬁﬁﬁlﬁﬁk““ﬁﬁuﬁH AL 7@)\%{&—

B gl N LIEBERTETE - RS T R
BN o —EESE BN BPERTGINE BBk - B=
BRETEMBEHIER D - SRARMEEHSESH
B RRES801&N

540 3608



Military Affairs

A general or military leader must share the miseries
and joys of the soldiers and be concerned about their
safety before he wages a war against the enemy. In the
past, there was a good general who led his troops to
fight in a battle. Someone gave him an urn of wine,
so he ordered that the wine be poured into the river
for all the soldiers to drink. An urn of wine could not
make all the water from the river taste like wine, but
the general’s gesture inspired the armed soldiers to
fight bravely without the fear of sacrificing their lives
because he had exemplified the spirit of sharing hap-

piness and sadness with his soldiers.
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Rang Ju, the Minister of War of the State of Qi, said:
“From the moment one is appointed as the general,
one must forget about his own family. When one is
about to go to war, one must follow military laws and
forget about one’s parents. When the drum is struck
to signal the army to launch an attack during an emer-
gency, one should forget about his personal safety.”

Scroll 12: Shi Ji, Vol. 2
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In the rank and file of the army, do not miss the
chance to confer rewards so that people will be hon-
ored immediately after they have done a good deed.
Punishments should also be carried out immediately
so that people can see the harm of doing bad deeds
right away.
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Confucius said: “Deploying people who have never
undergone military training and moral education to
go to war is equivalent to abandoning them.”

Scroll 9: Lun Yu
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When a disaster has just started, it is like a newly ig-
nited flame or young shoots sprouting near a tree
stump that can be easily stopped. If we wait until it
brews into a major disaster, then even men as virtuous
as Confucius or Mo Di will not be able to salvage the
situation.

Scroll 36: Shi Zi
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The book of Xiang Zhuan describes the Ji Ji (BLiE)'

hexagram as “Water above Fire, a comparison of
cooking food over a fire, symbolizing that a task or
mission has been accomplished. When a Junzi sees
this hexagram in times of success, he will think of

1 JiJi (B, hexagram no. 63 £ =
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the potential disasters and take preventive meas-
. »2
ures to avoid them.

Scroll 1: Zhou Yi

2 'This is because success and failure or stability and disorder are
connected in a cyclic relationship. A Junzi has great foresight and
would not disregard misfortunes during favorable times.
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Liu Xiang advised the king as follows: “From ancient
times, no country can escape from peril and ruin.
Hence, a wise ruler would always be fearful and vigi-
lant and would not abstain from discussing subjuga-
tion by another power. This is precisely what Confu-
cius meant by ‘riches and honor are impermanent’.”

Scroll 15: Han Shu, Vol. 3
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When a house is on fire and others come to the res-
cue, people are grateful. However, when wise and
experienced elders teach the people to seal the gaps
in the chimney to prevent disasters, thereby freeing
them of fire hazards in their lifetime, people are not
grateful. When one is freed from imprisonment, three
generations of the family are grateful. However, when
people are taught virtues such as filial piety, broth-
erhood, compassionate love, benevolence and right-
eousness, thereby freeing them of misfortunes, peo-
ple are not grateful. While there are hidden dangers
lurking behind various calamities in the world, as in
“the chimney case”; and virtuous and able people try
to educate others and prevent the occurrence of wars
in the world, people are not grateful for the forewarn-
ing they receive. Hence, it was said that the saints and
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sages eliminated troubles before such troubles clearly
manifested themselves, whereas foolish people fought
for credit when disastrous situations had already be-
come apparent.

Scroll 36: Shi Zi
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City walls and moats alone cannot protect the city.
The best weapons and elite troops alone are insuffi-
cient to fight with the enemies. Having a vast territory
with an abundance of wealth cannot win the people.
Only by mastering the true principles of governing
can a ruler take preventive measures to avoid disasters.

Scroll 32: Guan Zi
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Currently, the annual harvest of grains is excellent,
but the social customs have yet to achieve stability. So-
cial customs can be likened to the pulse of a country:
if they are not congruent, a country’s administration
cannot be considered perfect. Shang Shu (the Book of
History) said: “A country with perfect administration
never presumes its excellence”, so how could coun-
tries that still have flawed administrations be compla-
cent and cease their efforts?

Scroll 45: Cui Shi Zheng Lun
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When a country’s laws and proprieties are incongru-
ent with the social customs; when the ministers™ re-
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sponsibilities are incompatible with their positions;
when the officials flanking the ruler engage in slan-
ders and plot against one another because of jealousy;
when the laypeople comment on state affairs irre-
sponsibly— these are the practices of a country in de-
cline.

When a ruler takes a backseat and refuses to assume
responsibility; when the officials are indolent and gen-
tries take pleasure in amusements; when the laypeople
prefer to stay abroad— these are the signs of a weak-
ening country.

When a ruler and his officials compete to exhibit
their capability and wisdom; when the ministers and
officials fight for credit at the imperial court; when
the gentries compete with one another to gain unwar-
ranted fame; when the laypeople bask in striving for
profits— these are the practices of a country undergo-
ing discord.

When the higher-level administration is greedy while
those in lower positions are entangled in conflicts;
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when the laws are often amended and multiple au-
thorities could issue state regulations—these are the
practices of a chaotic country.

When extravagance is treated as generosity and ar-
rogance is seen as loftiness; when deviation from the
norm is considered acceptable and abiding by propri-
eties is considered troublesome; when obeying the law
is seen as being bull-headed — these are the customs
of an anarchic country.

When harsh rule is considered judicious; when the
pursuit of personal profit is proclaimed to benefit the
public; when the exploitation of the laypeople is con-
sidered a talent and to curry favor one’s superior is a
symbol of loyalty—these are the customs of a coun-
try in rebellion.

When the superior and his officials distance them-
selves from one another; when the inner and outer
rims of government are suspicious of one another;
when junior officials fight for recognition and senior
officials fight for power—these are the customs of a
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country in peril.

When a ruler is disinterested in the people’s welfare;
when ministers do not offer remonstrations; when the
suggestions of favored concubines are made into pol-
icies and when the laws established by powerful min-
isters are executed without restraint— these are the
customs of a country in ruin.

Scroll 46: Shen Jian
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In times of peace and prosperity, even scoundrels
would abide by the right path, and money and per-
sonal profits could not entice them. In times of chaos,
even Junzis would commit treacherous acts, and no
corporal punishment could deter them.
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If merchants became officials at the imperial court,
bribery would be in vogue among the higher-level
officials. If the empress and all the other consorts of
the ruler interfered with the political affairs, reward
and punishment would not be rightfully given. If the
boundaries between men and women were not ob-
served, the people would lose the sense of honor and
shame. In such situations, it would be unreasonable
to expect common people to sacrifice themselves for
the ruler’s sake, or for the army to sacrifice their lives
just to protect the royal administration.
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Being upright, prudent,indomitably faithful, pure
and highly principled are virtues. On the other hand,
unrestrained dissoluteness and rebellious elopement
are despicable behaviors. Social trends have their ori-
gins, and social customs have their roots. If we despise
the branches, then we should sever the root; if we de-
test a dirty river, we must block it off at its source. De-
spite designating spaces to clearly separate men and
women, distancing and segregating them to prevent
conversations, instilling and encouraging shame and
honesty, and precluding any little opportunity that
will generate dissoluteness, they still had intemper-
ate thoughts and exchanged seductive glances, what's
more if we left the doors wide open for them?
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If a ruler imposes more and more laws to catch the
people with the slightest violation, they will not be
able to work at ease and will thus become poorer. If
the laypeople often engage in trickery, with little sense
of gratitude and loyalty between superiors and subor-
dinates, the country will become more and more cha-
otic. If the ruler values skillful artistry, others will fol-
low in his footsteps, and luxurious and ornate objects
will be in fashion. As exotic items appear in greater
numbers and become more and more exquisite, the
desires to own them without putting in any labor
will lead to the continual increase in the number of
thieves and robbers.
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Nowadays, row after row of shops sell luxury mer-
chandise, merchants sell clothing that contravenes the
code of conduct in attire, and artisans create exquisite
but impractical objects. They trigger people’s desires
to own them and entice people into making purchas-
es. Each household of these merchants exceeds the
boundary of propriety by becoming spendthrifts be-
yond their accepted social station. This is why once
the country’s laws and decrees are relaxed, the sub-
jects’ desires can no longer be restrained, and both of-
ficials and ordinary people alike will disobey the code
of conduct stipulated for their respective social classes.
This is not the outcome of hard selling by any of these
households, but the consequence of the trend of the
times. This is indeed one of the few harmful effects
that will put the country in danger.
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Now that people have abandoned agriculture in fa-
vor of business, the number of non-farming consum-
ers is high. This is indeed the biggest detriment to the
world. The custom of extravagance and wastefulness
is increasing day by day, and that is the biggest mis-
fortune in the world.

Scroll 14: Han Shu, Vol. 2
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In governing the people, a ruler promotes frugality
when the social custom of luxuriating becomes prev-
alent. He promotes the education on moral and eth-
ics when the people become arrogant and dissolute.
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Benevolent and righteous superiors with cruel subor-
dinates are unheard of. Similarly, leaders who hum-
bly give way do not yield competitive subordinates.
Hence, Confucius said: “Reform the prevailing social
customs.” Would it be necessary to do door-to-door
inspection? All that needs to be done is for the ruler
to act as the role model and begin practicing the val-
ues he propounds.
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If the ruler accords with the virtuous intentions of
the laypeople and prevents their evil thoughts from
arising, steadfastly abiding by the righteous path with
them hand-in-hand, the populace can eschew what is
evil and practice virtues, and social customs can there-
by move toward simplicity and honesty.
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If the ruler honors virtues, his officials will prioritize
the cultivation of moral character. If the ruler likes en-
gaging in lofty discourses, his officials will be keen to
adopt deceptive and flattering speech. The cultivation
of moral character will bring about benevolence and
righteousness, while deceptive and flattering speech
will bring about treachery—this is only natural. Vir-
tues are neither easy to cultivate nor recognize, where-
as lofty discourses are appealing and easily recorded.
The ancient sage-kings knew that flattering remarks
could be easily made and were pleasing to the ear for
many, thus they did not advocate them.
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The laypeople of ancient times were simple and mod-
est, and their social customs were pure and honest.
Those in high positions had little greed, and those in
low positions were seldom hypocritical or cunning.
All they asked for were clothes to keep them warm,
food to fill their stomachs, utensils that were suffi-
ciently useful, and a roof over their heads to shelter
them from the wind and the rain. If the populace
were to be educated with the correct principles, they
would live and work in peace and contentment. If
they were to be guided by simplicity, they would not
be self-indulgent. The marketplace would be open in
the morning, and the people would trade with one
another and leave upon obtaining what they needed.
That was the result of a pure and honest social cus-
tom.
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Duke Wen of the State of Jin asked Guo Yan: “Ini-
tially, I thought governing a country was an easy task.
Now I know it is difficult.” Guo Yan replied: “If Your
Majesty thinks it is easy, then difficulties will ensue.
If Your Majesty thinks it is difficult, then what is easy

will follow.”
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King Yu once said: “If a ruler understands the diffi-
culties of fulfilling the responsibility as a ruler, and the
officials understand the difficulties of fulfilling their
duties as officials, the government will achieve stabili-
ty and the populace can swiftly cultivate virtuous con-
duct.”
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Righteousness is the basic principle of all things, the
origin of all relations between superior and subordi-
nates, between elders and the young, and between
close and distant relations. It is also the key to a coun-
try’s stability and safety. Hence, do not expect others
to help you achieve success or blame others for your
failure. You must reflect upon yourself. (Abiding in
righteousness will bring forth success.)
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A wise and capable ruler does not depend on his own
wisdom but that of the saints and sages. Neither does
he depend on his own strength but on that of the peo-
ple. Therefore, by applying the saints and sages” wis-
dom to reason through a problem, there will be noth-
ing he cannot understand. By engaging the people’s
strength to accomplish things, there will be no unsuc-
cessful undertakings. Without stubbornly adhering to
one’s views, but instead, relying on the wisdom and
strength of the people in his kingdom, one can be at
ease and can generate blessings for many. A delud-
ed ruler relies solely on his own talents and wisdom
but does not trust the wisdom of the saints and sages.
He depends solely on his own abilities and would not
make use of the people’s strengths. As a result, he ex-
hausts himself and brings misfortunes to many. Thus
it is said: “An autocratic ruler wears himself out and
causes his country to be plagued with misfortunes.”
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There are four causes underlying a country’s disorder:

L.

4.

In the palace, the favorite consort shares a status
comparable to that of the queen consort. This is
the reason for chaos in the palace.

A consort’s children share a status comparable to
that of the queen consort’s children. This is the rea-
son for chaos in the royal family.

The favored minister has a status comparable to
that of the prime minister at the imperial court.
This is the reason for chaos in the country.

'The officials employed are not capable. This is the

reason for chaos among the officials.

The inability to recognize these four situations will

cause a ruler to lose his authoritative power; the min-

isters will form cliques, each pursuing their person-

al profits and cause the ruler to lose the support of

his clan. Hence, the statuses of the queen consort

and consorts must be clear, and the queen consort’s
children must be made legitimate. The status of the
prime minister must be established for him to preside
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over the country’s administration, and hundreds of
officials must be made loyal and trustworthy in order
to dedicate themselves to their jobs.
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Zi Zhang consulted Confucius about the principles
of governing: “How should a person of authority act
in order to run a government properly?” Confucius
replied: “Let him honor the Five Excellences and dis-
card the Four Evils, then he can run a government
properly.” Zi Zhang asked further: “What are the Five
Excellences?” Confucius said: “A Junzi governs and
gives benefits to the people without overspending,.
He lays tasks on the people without causing them to
resent. He pursues his desires (to be benevolent and
righteous) without being covetous. He maintains a
dignified ease without being arrogant. He is majestic
without being fierce.” Zi Zhang asked again: “What
is meant by ‘giving benefits to the people without
overspending’?” To that Confucius replied: “When
the person in authority devises policies that benefit
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the people according to the things from which they
naturally derive benefits, is this not ‘giving benefits to
the people without overspending’? When he chooses
the right labor to work at the right time and circum-
stances, who will resent that? When his desires are
set on benevolent government and he secures it, who
will accuse him of covetousness? Whether he has to
deal with many people or few, or with things great or
small, he does not dare to show any disrespect. Is this
not ‘maintaining a dignified ease without being arro-
gant’? He will make sure that he is properly attired to
exude a dignified appearance, so that people will look
at him with awe and respect. Is this not ‘being majes-
tic without being fierce’?”

“What are the Four Evils?” Zi Zhang inquired. Con-
fucius said: “The government puts people to death for
committing offenses without educating them before-
hand; this is called cruelty. The government demands
results without giving any prior warning to the peo-
ple; this is called oppression. The government issues
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orders without urgency but pushes for the work to be
completed within a short deadline; this is injurious to
the people. The government gives money and mate-

rial goods to the people, but does so in a stingy way;
this is called the miserliness of a low-ranking official.”
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If a ruler aspires to achieve peaceful governance and
understands how to use the power of law and virtu-
ous education, he will grant statuses in accordance
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with a person’s virtuous character, provide stipends
according to a person’s contributions, and assign of-
ficial posts based on a person’s abilities. These three
conditions constitute the root of conquering chaos.
Statuses that correspond with one’s moral character
will result in wise and able men occupying higher po-
sitions while the less capable ones will occupy lower
positions. The equivalence between stipends and con-
tributions will serve as an encouragement for people
with merits and achievements, while those who have
not done so will work hard to attain this.

Scroll 47: Zheng Yao Lun

592 3608



Conquering Chaos
:

~ 318 ~

BALA =F | ORI BRARZ AN
G Bl mEREL ) AiEm AR ARIEL - AR
ARR A ixmAesT BTG RZ A& o

(k=++t #xXF)

[ B35 ] SRBXREANREE=R& : ESHT ' A
ERBERPT  BERBEEATRIEBAR  BXL
LR ; BIEERRBESHE  BXSEE ; B3
ELHIEBNEERIT  BREBEE - B
BRENTRLEBT  BRENESHIEBREEM
BT MEIZOE T 8E6IEE » BILAORBHNSE -

There are three causes of disorder in a country:

1. The people suffer from starvation and displacement,
and the ruler does not have food supply to hold
them together in peace. Thus the country will be
in chaos.

2. Governing a country without imposing laws will
cause the country to become chaotic.
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3. The legal system is in place but it cannot be en-
forced. The country will also be in chaos.

Never has there been a country that cannot be well

governed if there were sufficient food to hold the peo-

ple together in peace and a well-established legal sys-

tem that was thoroughly enforceable.
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When Confucius visited the Ming Tang' (Luminary
Hall) in the State of Zhou, he saw surrounding walls
painted with portraits of Emperor Yao, Emperor
Shun, King Jie of the Xia dynasty, and King Zhou of
the Shang dynasty. Below these portraits were descrip-
tions of the rulers’ corresponding virtuous deeds and
evil conducts, as well as admonitions on how a coun-
try could achieve prosperity and how it would meet
its downfall. There was also a painting of the Duke of
Zhou assisting King Cheng in governing. Carrying
little King Cheng, the Duke of Zhou had his back

1 The hall used for declaring the ancient sage-rulers’ political
agenda and to hold important ceremonies.
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against an ax-patterned screen and was facing south
to receive all the dukes. Confucius walked back and
forth before these paintings and gazed at them repeat-
edly, explaining to the disciples next to him: “This is
the reason behind Zhou dynasty’s prosperity. A mir-
ror is used to observe one’s physique, while history
allows us to see reality and predict the future. If the
ruler makes little or no effort to adopt the ancient
sage-rulers’ principles of lasting governance and ne-
glects the causes of a country’s demise brought about
by its ruler, then it is no different from falling back-
ward but still hoping to stay ahead of others. Is this

not sheer ignorance?”
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The ancients have an aphorism which states that:
“Man should not merely use water as a mirror to re-
flect upon himself. He should use the laypeople as a
mirror for evaluating himself.” Now that the Shang
dynasty has lost its Mandate of Heaven (met its
downfall), how can we not take the demise of the
Shang dynasty as an extremely important lesson and
engage in deep reflection?

Scroll 2: Shang Shu
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King Zhou of the Shang dynasty, notorious for his
brutality, took pleasure in feeding people to tigers,
gouging out people’s hearts, cutting up pregnant
women’s abdomens, turning sons into orphans by
killing their fathers, enjoyed seizing others’ proper-
ties, and telling lies. He believed in deceivers and took
honesty as deception. He put devoted counselors to
death and took loyalty as disloyalty while rewarding
flatterers. He looked down on men of virtues. He
ruled by emergency decree and issued laws that were
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oppressive and unjust. He commandeered others’
properties for his own pleasure. He hunted for recre-
ation regardless of the seasons. He kept building and
renovating palaces, terraces, towers and pools end-
lessly. He reveled in sumptuous surroundings by cre-
ating fountains of wine, mounds of meat and knolls
of distilled grains for the purpose of gathering three
thousand people to go on a binge. He neither abided
by the honored hierarchy of the old and the young
nor respected the protocol for the noble and the low-
ly. He enjoyed listening to the sycophants’ character
assassination and appointed persons whom they rec-
ommended. He rewarded those without contribu-
tions and enriched those lacking in virtues. He adored
autocracy and ruled by tyranny. He paid no heed to
propriety, loyalty and righteousness. He disregarded
the saints and sages, ignored men of virtues, ruled a
lawless country that had no standardized measure-
ments of volume, length and weight. These were the
deviant behaviors and bizarre state of affairs that took
place in the State of Yin.
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In the past, the Qin dynasty came to an end because
rewards were small but punishments were severe, and
corporal punishments and laws were in disarray. The
extravagance of the Qin ruler exhausted the labor
force. He was lured by beautiful women, and his as-
pirations were corroded and corrupted by wealth and
treasures. Cunning and treacherous officials were in
power while men of virtues withdrew and became re-
cluses. The laypeople were anxious and in fear, and
the whole nation was plunged into deep misery. Fi-
nally, the country was ruined and many homes were
destroyed. In contrast, the prosperity of the Han
dynasty came about because its founding ruler was
trustworthy. He listened to and accepted remonstra-
tions, recruited wise and able men, and was benefi-
cent to the lowly. He also personally and respecttully
invited recluses to leave their dwellings (in the moun-
tains) to join the government, listened to a wide va-
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riety of opinions and advice, and thoroughly probed
and studied all situations. As a result, his magnificent
plans became a success. All these pieces of evidence
were drawn from history.

Scroll 28: Wu Zhi, Vol. 2
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A country that practices the Way of the King is com-
mitted to making its people wealthier. A country that
practices the Way of a Hegemon is committed to
making its scholars wealthier and more contented. A
country that is barely surviving has high-level officials
and nobility who are extremely rich; and for a coun-

try on the brink of destruction, its royal granary and
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treasury are bountiful. This is what people described
as “While the wealth of the upper class is overflowing,
the lower class is trapped in destitution.” If ever there
was an impending disaster, nothing could be done to
rescue the country from destruction.
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Yi Zhou Shu said: “When the Son of Heaven observes
unusual phenomena, he would cultivate and improve
his own moral character. When the lords observe
unusual phenomena, they would reform their ad-
ministrations. When ministers observe unusual phe-
nomena, they would dutifully remedy government
affairs. When scholars and the people observe unu-
sual phenomena, they would engage in self-cultiva-
tion.” Deities can do no harm to righteousness, while
ghosts can do nothing to impair benevolence. When
morality declines, social customs wane, and the ruler
and his officials are arrogant, extravagant, licentious
and self-indulgent, there will be political disorder.
When many scholars and laypeople have malicious
intentions and commit all sorts of evil deeds, disas-
ters and abnormal incidents will happen frequently.
Further, they do not reflect upon themselves and fear
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the warnings from heaven; instead, they carry out ex-
ternal investigations and blame others, asking for the
cause of such catastrophes. As a result, they would be
misled by crafty and ignorant scoundrels who cause
the disasters to occur. All these deviate from the Man-
date of Heaven and righteousness.
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Heedful of Troubling Signs
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The senior minister of Xin Zhu, Zhongshu Yuxi, res-
cued Sun Liangfu (a senior minister of the State of
Wei) from misfortunes that were to befall him. Not
long after, the King of Wei rewarded Zhongshu Yuxi
with several towns, but Yuxi declined them. Instead,
he requested for Qu Xuan and Pan Yz'ngl, objects ex-
clusively used by the dukes when they had an au-
dience with the King of Wei. The King of Wei ap-
proved of it. When Confucius heard this, he said:
“What a pity! Wouldn't it be better for the King of
Wei to reward him with more towns? Titles, as well as
instruments of propriety, cannot be easily offered to

1 Qu Xuan (8 ) was the right to place musical instruments on
three sides of the main hall in a duke’s house; Pan Ying (%4 (or
Fan Ying) were decorative crowns, bridles, belly bands and leather
breastplates put on a duke’s horse(s) when his lordship had an
audience with the head of state. These were items fit for lords and
not meant for senior ministers.
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the people. The sovereign is in charge of looking after
them and they serve as the basis of governance. Giv-
ing them away symbolizes the renouncement of one’s
political power. Once a ruler’s authority is lost, the

country will fall, and nothing can be done to reverse
this ill fate.”

Scroll 5: Chun Qiu Zuo Shi Zhuan, Vol. 2
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Cui Yin presented this advice to Dou Xian', the
brother of Empress Dou: “Those born with a gold-

1 Dou Xian did not listen to Cui Yin’s remonstration and plotted
to seize the throne. Emperor He of the Han dynasty discovered it
and put Dou Xian to death.
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en spoon would be haughty and self-indulgent, and
those born as nobility would be arrogant and disre-
spectful. A man born rich and aristocratic who is nev-
er haughty, self-indulgent, arrogant and disrespectful
has never existed. Now that you have just begun to be
doted, honored, given handsome stipends and a high
position, all the eyes of the other officials are on your
conduct. You are in a prosperous era like that of Yao’s
and Shun’s, enjoying a moment of illustrious glory.
How can you not work diligently day and night to
win lasting praises from others?”

Scroll 22: Hou Han Shu, Vol. 2
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In the past, Duke Ling of the State of Chen was shot
dead and the clan of Guan Fu was massacred. These
disasters were not the will of heaven but were caused
by the words uttered. What we say and how we act
are hinges of our lives—they exercise control over
our honor and shame. Would the ancients deceive us
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. . . « . > 1. »]
with their warning to “triple-seal one’s lips?

Scroll 50: Bao Pu Zi

1 During a visit to the ancestral shrine of the Zhou rulers,
Confucius noticed a bronze statue with sealed lips in the right
stairwell area. At the back of the statue, it was engraved: “This is an
ancient man of cautious speech. Take heed! Take heed! Don’t talk
too much for that will bring defeats; don’t be a busybody for that
will bring troubles.”
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Adjusting proprieties and comportment, abiding by
the Dao, promoting morals and ethics, being benevo-
lent and righteous, venerating heaven and earth, hon-
oring the ancestral shrine— these are ways to achieve
auspiciousness. If one were to be so unfortunate as to
meet with disasters, auspiciousness can be restored by
strictly restraining selfish desires, engaging in self-re-
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flection and reproaching oneself. Hence, the purpose
of establishing proprieties for prayers and introducing
such occupations as shaman and officer-in-charge of
ancestral worship is to evoke uprightness and sincerity

to the highest level.
Scroll 45: Chang Yan
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A person presiding over the populace must possess
the correct mindset and methods in dealing with the
populace. He would dissect a problem from the grass-
roots, and from this level he could thoroughly com-
prehend the populace’s sentiments. If the ruler could
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truly accept that there are things still unknown to
him, he would not neglect the grassroots’ opinions
and the viewpoints of the ignorant. Thus, there would

not be any incomprehensible matters that could not

be clarified.
Scroll 47: Liu Yi Zheng Lun
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When the ruler’s thoughts and actions are not pru-
dent, the honest and upright would be in danger.
When the honest and upright are in danger, the ruler
would be isolated without trusted assistants. When the
ruler is isolated without trusted assistants, the officials
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would form cliques. The isolation and factionalism are

not the faults of the officials but that of the ruler.
Scroll 32: Guan Zi
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Confucius’s student Zi Gong became a local official
of Xin Yang city. As he was heading off to Xin Yang
to assume his new post, Confucius said to him: “When
you arrive there, you must work diligently, be cautious
in handling matters and abide by the law of nature.
Do not ‘seize’, do not ‘attack’, do not ‘be violent’, and
do not ‘steal’.” Zi Gong replied: “Dear teacher, I have
been under your tutelage since young, Is it possible to
commit an offense of thievery?” Confucius said: “You
haven’t acquired a deeper understanding,. Substituting
a man of virtues for another man of virtues is known
as ‘seizure’; substituting an unwise person for a man
of virtues is known as ‘attack’; legislating loose laws
but imposing harsh punishments is known as ‘vio-
lence’; achieving success and attributing it to oneself
is known as ‘theft’. The ‘theft’ here does not refer to
stealing material things. I heard that those who un-
derstand the principles of officialdom could obey the
law and bring benefits to the people, but those who
do not understand such principles would violate the
law and discipline, infringing upon the benefits of the
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public. This is the source of the people’s resentment.
One who obscures others’ goodness is known as the
concealer of virtues, whereas one who spreads the
faults of others is known as a scoundrel. Lacking mu-
tual remonstration in private but mutually slandering
one another in public is not a behavior of goodwill
and harmony. When mentioning the goodness of
others, one must learn to be thoroughly delighted, as
if it were one’s own goodness; when mentioning the
faults of others, one should feel as if one were being
assailed by others. Thus a Junzi is never careless in an-
ything!”

Scroll 10: Kong Zi Jia Yu
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Confucius said: “Words that can make nonsense
sound rational and pleasing to the ear would con-
found virtues. The lack of forbearance in minor mat-
ters would confound great plans.”

Scroll 9: Lun Yu
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There are four kinds of natural disasters, namely,
flood, drought, poor harvest of grains and low yield
of fruits. These disasters strike without warning. So,
other than trying one’s best to stock up on food, how
else can one be prepared for them? According to Xia
Zhen: “If an ordinary citizen has not put aside a two-
year food supply, he will lose his wife and children in
times of famine. If a minister has not put aside a two-
year food supply, he will lose his servants, carriages
and horses in times of famine. If a country has not
put aside a two-year food supply, its ruler will lose his
subjects in times of famine.” Be warned! If you do not
think about this now, you will not have much time
when disaster strikes.

Scroll 8: Zhou Shu
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Divide the land among the laypeople so that they
could dedicate themselves to crop farming, silk farm-
ing, and hemp farming to make the most of the
land’s production capacity. Reduce forced labor and
save on the government’s expenditure, and the people
would automatically become wealthier. If these could
be done, then disasters like floods or droughts would
not cause any worries, and a year of famine would not
bring any sufferings.

Scroll 42: Yan Tie Lun
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There are three certainties in the world: First, no mat-
ter how clever a person is, there must be something
he cannot accomplish. Second, no matter how strong
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a person is, there must be something that he cannot
carry. Third, no matter how powerful one is, there
must be an opponent he cannot beat. Thus, even with
the wisdom of Emperor Yao, one cannot attain great
achievements without the help of the populace. Even
with the great strength of Wu Huo, one cannot car-
ry himself without the help of others. Even with the
sturdiness of Meng Ben or Xia Yu, one cannot always
claim victory without the help of correct strategies.

Scroll 40: Han Zi
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The book of Xiang Zhuan describes the Meng ()"
hexagram as follows: “In the lower reaches of the
mountain flows the spring. This is a symbol of en-
lightening the ignorant. A Junzi follows the spirit of
the Meng hexagram by being incessant, decisive, and

1 Meng (%), hexagram no. 4 22 .
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steadfast in his actions to cultivate good moral charac-

»2
ter.

Scroll 1: Zhou Yi

2 When the spring first flows from the mountain, it is clean, pure
and without a fixed direction. This is analogous to our childhood,
which is the best period to receive education. When a young child
sees virtuous behavior, it will inspire his goodness. If he hears about
righteousness, he will look up to righteousness. Therefore, a Junzi
should unwaveringly guide the young toward the cultivation of
moral character.
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Being careless about the tiny details of our behavior
will finally lead to great detriment in our moral char-
acter. This can be likened to building a mound that is
nine Ren' high; one cannot claim successful comple-
tion when the task is short of a basketful of soil. (Thus,
the saints and sages were always diligent and cautious
and remained as careful at the end as in the begin-
ning,)

Scroll 2: Shang Shu

1 Nine Ren is about 50 feet.

UNSHU
QZHIYA0360®| 635






BH
;ﬁ Chapter Six

DISCERNING



BE

Chapter Six : DISCERNING

~ 338 ~

PAZRKFL &k SHRATE -
AR K2 > FRANE S TRARZ > 79T
Alk o SEPHFER > FHET - PAKR
Fho TaAE L FHETE SRR
Rz RTFEZ - WAFIFEL RE
ZyfRAL o MO LT E 0 R -
(B=+= &)

(B85 ] 2AHS  HEREERECTFRIEER E
RBEREIYIT - BIREBIMM » NERFJFAM ; 1T
U - RNEITRAM - FIMERTIHOVSIE - BEER
BE - NMAFE  FNEREERESERAEER
ZREESIIT - ASRFJ|EM > AT - P
DL BPTEREISSIE » )R B SR © PSR « RNER—
V—ERMHE - EMESEEN -

638 3608



Good or Evil

When a sage puts himself to a task he would first in-
vestigate whether the task is justified before he con-
siders its feasibility. If the task accords with righteous-
ness, he will carry it out; if it does not accord with
righteousness, he will not carry it out. If it is feasible,
he will carry it out; if it is not feasible, he will not
carry it out. Thus all the matters that he handles are
highly esteemed. When a scoundrel puts himself to a
task he neither investigates the justification of the task
nor its feasibility. Regardless of whether the matter is
justified or feasible he will carry out the task, so all the
matters handled by him could hardly be accounted
for. Hence, it is said: “Something that is done reck-
lessly is not reliable.”

Scroll 32: Guan Zi
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Good or Evil

A person who can explain and demonstrate the Way
of the Sages is a national treasure (he can serve as the
national advisor to the ruler). A person who cannot
explain but can demonstrate the Way of the Sages is a
national vessel (he can assist the ruler in governing the
country). One who can explain but cannot demon-
strate the Way of the Sages is a national instrument
(his words can be used in making policies). One who
speaks kind words but does evil deeds is a national
villain. A wise ruler who brings peace to his country
would respect his “treasure”, love his “vessel”, employ
his “instrument” and eliminate the “villain”.

Scroll 38: Sun Qing Zi
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Good or Evil

The purpose of education and counseling is to realize
the art of virtues and propagate righteousness. Schol-
ars nowadays like to discuss preposterous matters and
compete with one another with flamboyant writings
in the hope of receiving special attention for their nov-
elty. Very few people have a clear understanding of this
and would thus follow and respect these individuals.
This is, in fact, a huge blunder that injures morality
and greatly confuses the ignorant. $hi (5% ; poetry) and
Fu (F& ; prose poems) are meant to express good or
evil conduct and happy or sad emotions; hence, gen-
tle and elegant words are used to enhance its literary
flavor, while metaphorical and evocative methods are
used to express one’s thoughts. Poets nowadays casu-
ally use argumentative and obscure words, contesting
to describe fictitious things to wow the people. The
foolish and ignorant follow and praise them, acknowl-
edging their rare creativity. This will confuse children’s
thoughts and encourage the growth of untruthful
communications. As one who serves his parents duti-

fully by practicing filial piety to the best of his ability
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and maintaining upright conduct at home can truly be
considered a scholar. People nowadays are committed
to making friends to form cliques in order to acquire
power and status through deceitful means and hope
for rapid advancement in their political career. Boast-
ful and non-pragmatic people will follow and respect
them. This is the route to underrating and suppressing
moral integrity of faithful officials and confounding
the aspirations of the common people. Waiting upon
one’s parents and being sensitive to their feelings is
called filial piety. People nowadays defy their parents’
wishes and are miserly when it comes to supporting
their parents financially, only to wait for them to pass
away to throw a lavish funeral to display their filial pi-
ety, and hold banquets for guests to earn themselves
a filial reputation. Hypocrites will follow and praise
them. This is the crux of deviating from filial piety and
brotherhood, a sad matter that brings adverse effects
to the younger generation. To serve the ruler with loy-
alty and honesty, and to govern people in accordance
with the law—these are the responsibilities of the of-
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ficials. Many officials nowadays are crafty and try to
flatter their superiors, neglecting the law for their own
conveniences. Those who obtained posts they do not
deserve will follow and respect them. This is the root
cause that damages virtuous conduct and brings disor-
der. These five practices, while superficially carrying a
false reputation of virtuousness, actually severely dam-

age morality.
Scroll 44: Qian Fu Lun
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All the sage-kings had a profound understanding of
human nature and had mastered the principles of
governing. Hence, they said: “Do not let small errors
eclipse great virtues.” They also said: “Pardon a small
mistake, and appoint men of virtues to office.” In ad-
dition, they said: “Do not demand perfection from a
person.”

Scroll 30: Jin Shu, Vol. 2
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Confucius’s profound knowledge, talent and wisdom
surpassed that of Chang Hong, and his bravery could
make Meng Ben submit to him. He had many tal-
ents, but his bravery was little known and his skills
were little understood. He focused on teaching filial
piety; hence, he was considered a man who did not
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achieve a kingly status but possessed kingly virtues, or
a “commoner king”. The things that Confucius had

done were modest and few.

Scroll 41: Huai Nan Zi
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Shu Xiang said: “A Junzi may befriend others but
never will he form cliques. To work hand-in-hand
with others in administering the country’s affairs is
Unity, and it is known as Bi (t. harmony). To form
cliques in favor of oneself, to devise strategies for per-
sonal profits without having the ruler in mind is Col-
lusion, and it is known as Bie (%] factionalism).”

Scroll 8: Guo Yu
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If a Junzi wishes to achieve success in cultivating be-
nevolence and righteousness but becomes enraged
when others try to assist him in self-cultivation, this is
like wanting to construct a wall and getting annoyed
when others try to help him. Is this not absurd?

Scroll 34: Mo Zi
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Observe these traits in a civilian: If his friends are filial
toward their parents, respectful toward the elders and
older siblings, honest and prudent, and revere laws,
his family will surely become more and more pros-
perous, and he will become more and more at ease.
This is the definition of an auspicious person. Ob-
serve these traits in an official: If his friends are loyal
and trustworthy, possess noble character, and enjoy
performing good deeds, such an official will render
greater services to the ruler, and he will be promoted
to higher positions over time. This is the definition of
an auspicious official. Observe these traits in a ruler:
If the officials in his imperial court are mostly virtu-
ous, his aides are mostly faithful, upright and dare to
advise him forthrightly whenever he errs, such a ruler
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will make his country more and more peaceful, and
his status will become more and more noble, and the
populace will pay more respect toward him over time.
This is the definition of an auspicious ruler.

Scroll 39: Lii Shi Chun Qin

UNSHU
QZHIYA036O®| 655



BE

Chapter Six : DISCERNING

~ 346 ~

B (2F) B—RAH > JERAIL > KL
EEZ I BRFRIA R RS
HhEMEZ > FRgmH EE R
FERFL > RATEE > BLEFRL
RS o R KRR
ML > RATRT 5% TIOAGFIRA
W RERARE A RARE  ANABEIER
L R TATH » Bfiis > @
B 154, -

(Aw+— EdHF)

[ B85 ] B - REIJL—-FWMRER  ETER
BA - BREXFIEESELLSE  ERAERM
SEERN ; KPEZABKALARNER - BAE0
RERH  REAEBMELEE  RBEHGRESHE
% ERIBEANEANES  RMEIAEER  BEAR
BRI SBEEKRE ; FE IEALSIEN » T2

656 | 3608



Differences that Matter

BIDBERTT - KIEZF LieiRE_ LTSI 2 L F0MESN
BAZ  (TRACEZIR  BEMARAEIE B2
REEBEERS  ERRBKIMI LB ILZAL ; 3
BUASHE RIS HEER - FIRBALFE
BEE S MERDERBEMBBOA » WARAR
BEMILEIRIERVIT R - BRAIABEAKN » RASEE
APIBVRIEEZ /D » ISR ARZBITRIR -

Rearing silkworms so that they will produce silk twice
a year may be profitable, but the country has estab-
lished a law that bans it because sericulture will dam-
age mulberry trees. Preparing different food for the
elders in a family and cooking for them by using dif-
ferent utensils, with the daughter-in-law walking into
the hall barefooted and kneeling down to feed the
soup to the elders, such proprieties may seem trou-
blesome, but they cannot be done without because
it will be detrimental to righteousness. To wait until
a matchmaker is found before fixing an engagement,
paying the dowry before marrying the bride, and hav-
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ing the bridegroom clad in the traditional wedding
attire and hat before personally visiting the bride’s
house to marry the bride and bring her home, and
performing mutual bows and rites to consummate
the marriage, these proprieties may be cumbersome
but they cannot be altered because they can prevent
promiscuity. To ask the neighbors to keep watch over
each other in a common residential area and inform
one another once someone commits a crime— using
this method as a means of reporting the evil behav-
ior of others may help to prevent criminal behavior,
but this cannot be employed because it will injure the
harmony among people and create enmity like that
between enemies.

Scroll 41: Huai Nan Zi
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Certain things can be done but cannot be said. Cer-
tain things can be said but cannot be done. Some
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things are easily carried out but difficult to accom-
plish, whereas some things are difficult to accom-
plish and even when accomplished they are easily de-
stroyed. What it means here is that the things that can
be done but cannot be said is about people’s choices
in taking actions; things that can be said but cannot
be done are fraud and trickery; things that are easi-
ly carried out but difficult to accomplish are his un-
dertakings; things that are difficult to accomplish but
easily destroyed are good reputations. These four sit-
uations were identified individually by the sages and
given great attention.

Scroll 41: Huai Nan Zi

660 3608



Differences that Matter

~ 348 ~

BEAE O mARLA S BIKHE > mb
Tad o HAGAR,  Fibikd  HRANE
Tl AEfs o B AR LTS 0 A AL o
RARBA > BRI 5 HEHL > &EBAL

BELERTIE BIBRES o
(#=+7 XF)

[ B85 ] BEEREEIE  MANSERB/RE ; U6
BULBERLE  MESEBITRLE - WRBARBYE © 5l
RNDBOESA s WREBEEERSIE » BLABIERE
18 TR ABELEREBIFAME L - HlEi2ERE
ZRBMERL - KRAAE - EHRESBUMA ; E2
HEMNIRNS - FRBBUAMEENIER © AT
BEANEEAN—EERSIEE > MIRKEBHEA—
(e .

There is a consistent principle for governing a coun-
try, of which bringing benefits to the populace is most
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fundamental. There is a way for government-led ed-
ucation of which enforcing government policies are
most important. If the laws are beneficial to the peo-
ple, it is not necessary to emulate the ancients; if the
policies are rational and appropriate, it is not neces-
sary to obey the old customs. Thus, the laws estab-
lished by the sages often change according to the eras,
and the proprieties formulated often evolve according
to the customs. Clothing and utensils would suit the
people’s needs and the legal system and government
policies would be fitting to the people’s circumstanc-
es. Hence, transforming the practices of the ancients
is not necessarily worth criticizing, and abiding by the
old customs is not necessarily laudable either.

Scroll 35: Wen Zi
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Dou Wu remonstrated with Emperor Huan of the
Eastern Han dynasty by saying: “Auspicious phenom-
ena only occur with the emergence of virtuous and
capable people. Blessings truly originate from virtuous
people. With virtues, these phenomena will be auspi-
cious; without virtues, these phenomena will be a sign
of impending calamities.”

Scroll 24: Hou Han Shu, Vol. 4
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By observing the people selected and employed by the
ruler, we can foresee whether a country will enjoy a
clean and good government or suffer chaotic disorder.
By observing one’s partners, we can determine wheth-
er he is wise and virtuous or foolish and wicked.

Scroll 41: Huai Nan Zi
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Confucius said: “The speech of virtuous people would
definitely benefit others, but those whose speech ben-
efits others may not necessarily be virtuous. Benevo-
lent people who uphold virtues are definitely coura-
geous, but courageous people may not necessarily be
benevolent.”

Scroll 9: Lun Yu
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By regulating the surplus and shortage of commodi-
ties, merchants acquire benefits between heaven and
earth; by controlling the distribution of goods, they
could balance the wealth from the four corners of
the world. Although the status of merchants is low,
trading cannot be abolished. Trading is an activity
through which multiple profits converge and it is the
source of all kinds of fraud, thus it must be subjected
to close scrutiny.

Scroll 49: Fu Zi
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Heaven is never biased toward anyone but as long as
a person is virtuous and capable, he will be blessed.
Likewise, support from the people is not permanent-
ly guaranteed but as long as the ruler is benevolent,
compassionate and loving toward the people, they
will pledge their allegiance. The ways of implement-
ing a benevolent administration may vary but as long
as the government is truly benevolent, the country
will invariably enjoy greater peace. The ways in which
bad deeds are carried out may vary but they will inev-
itably bring chaos to the society.

Scroll 2: Shang Shu
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When benevolent people take office at the imperial
court, they will attract benevolent people to serve in
the government. With righteous men taking office
at the imperial court they will attract righteous men
to serve in the government. Hence, among Mozi’s
students, there were many courageous men; among
Confucius’s students, there were many virtuous men;
in King Wen’s court, there were many virtuous and
capable officials; whereas at the court of the Emper-
or of Qin, there were many unvirtuous people. Thus,
there are reasons underlying the emergence of virtu-
ous people. Similarly, there are reasons underlying the
emergence of evil people. Virtues or immorality do
not appear from thin air, and misfortunes or blessings
do not befall someone arbitrarily; they are merely the
result of one’s mental affinity and the realization of
one’s will.

Scroll 40: Xin Yu
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One who provides benefits to the world will be sup-
ported by the people. One who brings misfortunes
to the world will be overthrown by the people. One
who secures the survival means of the people will be
gratefully appreciated by them. One who kills the
people will be destroyed by them. If one treats the
people with sincerity, they will have nothing to hide
and will treat him sincerely as well. If one hinders the
aspirations of the people and cause them to fall into
destitution, they will be hostile toward him. If one
brings peace and stability to the people, they will rely
on him. If one causes the people to face calamities,
they will also bring him disasters. The world does not
belong to one person; only he who goes according to
the Dao can possess the world.

Scroll 31: Liu Tao
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The world is like a big utensil. When people place the
utensil in a safe place, it will be safe, but when they
put it in a dangerous place, it will be at risk. There is
little or no difference between ruling the world and
the placement of utensils; it depends on the way in
which the ruler situates his country. King Tang of the
Shang dynasty and King Wu of the Zhou dynasty sit-
uated it on benevolence, righteousness, and the prop-
agation of transformative education through proprie-
ties and music; hence kindness was prevalent, animals
multiplied and plants grew luxuriantly. The virtues of
these sage rulers reached many generations of their de-
scendants. The whole world knew this. The first em-
peror of the Qin dynasty situated his country on laws
and punishments and showed no kindness; hence the
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people were full of grievances. They hated him, treat-
ing him like an enemy. Misfortune nearly befell him,
and his descendants were executed and exterminated.
The whole world saw this. In terms of who was right
or wrong, it was evident.

Scroll 16: Han Shu, Vol. 4
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If a ruler can provide peace and stability for the peo-
ple, they will serve him as if serving their parents.

UNSHU
QZHIYA0360®| 677

%



BFE-B

Chapter Six : DISCERNING

Thus, when the ruler has worries, the people will
share his worries. When he faces crises, the people are
ready to sacrifice their lives for him. If a ruler treats
the people like dirt, the people will not serve him.
When he has worries, the people will not share his
worries. When he faces crises, the people will not sac-
rifice their lives for him. Thus it is said: “If a ruler can-
not provide peace and stability for the people, they
will not share his worries; if a ruler does not take into
consideration the survival of the people, they will not
sacrifice their lives for him.”

Scroll 32: Guan Zi
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Dong Fang Shuo remonstrated with Emperor Wu of
the Han dynasty by saying: “T heard that if a person is
humble, respectful, cautious, quiet and modest, heav-
en will respond by endowing him with blessings. On
the contrary, if a person is arrogant, complacent and
prodigal, heaven will also respond by rousing strange
phenomena.”

Scroll 18: Han Shu, Vol. 6
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A scoundrel does something in the morning and
hopes to achieve success in the evening. He imple-
ments an idea while sitting down and wishes for a re-
turn while standing up. He performs virtuous deeds
for a day and hopes for lifelong honor. If he does not
receive the honor, he would claim that doing virtuous
deeds brings no benefits. He would then doubt the
words of the sages, abandon the teachings of the sage-
kings, preserve his old ways, and habitually follow
his own interests. As a result, he suffers disgrace and
a poor reputation and will inevitably be enslaved by
others.

Scroll 46: Zhong Lun
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The third line in the Xie (#%)" hexagram states that a
scoundrel carries a heavy load while riding on a car-
riage, thereby attracting robbers and is despised by
all”

Scroll 1: Zhou Yi

1 Xie (%), hexagram no. 40 5.

2 Carrying a load is what a scoundrel would do, but a carriage is
the mode of transport for a Junzi who governs and brings peace to
the country. Now that the scoundrel unjustly rides on the Junzi’s
mode of transport, he would most certainly have no ability to
rescue anything, so the robbers would compete with one another to
seize his power and belongings.
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Bao Pu Zi

Bao Pu Zi 38 A F was written in the Eastern Jin dy-
nasty (317-420) by Ge Hong & 7 . He was a believ-
er of Daoism and a medical specialist, and practiced

the skill of making pills for immortality.

Chang Yan | Zhong Chang Zi Chang Yan

Chang Yan & & contains the frank and open advice
given by Zhong Changzi 7 & F . Zhong Changzi
promotes propriety, righteousness, integrity and mor-
al shame. He advises rulers to deploy able and virtu-
ous people and advocates the adherence to strict laws.
The book, which is also known as & F & & (The
Frank Advice of Zhong Changzi), mainly discuss-
es how a ruler can rule a country properly. This en-
tire book was still preserved during the Song dynasty
(960-1279), but now it no longer exists in its entirety.

Chun Qiu Zuo Shi Zhuan
Chun Qin Zuo Shi Zhuan # K 7% K 1% (Commen-

*  'The references are primarily from wikipedia.org, chinaculture.

org, and chinaknowledge.org websites, and Lu et al., Qunshu Zhiyao
Kaoyi.
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tary of Zuo on the Spring and Autumn Annals) or
Zuo Zhuan 7 1% is sometimes known as the Chron-
icle of Zuo. Tt is among the earliest Chinese works of
narrative history and covers the period from 770-476
BC. It is one of the three commentaries to the Spring
and Autumn Annals. Zuo Zhuan was traditionally at-
tributed to Zuo Qiuming 7% W from Lu (state) at
the end of the Spring and Autumn period™* (770-476
BC), but the actual compiling time was the mid-War-
ring States period (475-221 BC).

Cui Shi Zheng Lun

£ Z | or sometimes known as Cui Shi £ KK , was a
political theorist from the Eastern Han dynasty (25—
220). He was known for his filial piety. Cui Shi was a
government official who was thrifty and morally up-
right. Cui Shi Zheng Lun % E B 3% (Political Treatise
by Cui Shi), discusses many contemporary issues. The
characteristic feature of this work is its directness.

*xk

The Spring and Autumn period starts from 770 BC when
King Ping of Zhou moved the capital of Zhou dynasty east from
Haojing to Luoyi and ends at 476 BC when the States of Han, Wei
and Zhao divided the Jin territory between themselves (known as
the “Three Jin Territories” or “The Partition of the Jin State”, the
watershed between the Spring and Autumn and Warring States
period.)

UNSHU
HIYAO3608| 655



Dian Lun

Dian Lun $:% (Critique of Literature) was written
by Cao Pi ¥ & (187-226). Cao Pi was formally
known as Emperor Wen X # of the kingdom of Wei
#.Bl. He was the first emperor of the state of Cao
Wei & #£ during the Three Kingdoms period (220
280) and the second son of the late Han dynasty (25—
220) warlord Cao Cao & .

Dian Yu

The author of Dian Yu #3& (Political Discourse) is
Lu Jing % & (250-281). Lu Jing lived for only 31
years but he wrote many books, all of which were
lost except Dian Yu. This book discusses politics and
stresses on paying high salaries to government officials
to eradicate corruption.

FuZi

Fu Zi 18 F was written by Fu Xuan 1 Z , who was
from the Western Jin dynasty (265-317). His book
mentions that nature goes according to the flow of Qi
A, . Generally, Fu Xuan criticizes the existence of gods
and mysteries. He proposes that the majority of the
people should become farmers rather than scholars,
businessmen, and laborers.
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Guan Zi

Guan Zi & F discusses Legalism, Confucianism,
Daoism, as well as military and agricultural aspects.
Its abundance of historical information brings about
great research value. It is said that the book was pro-
duced by Guan Zhong Z ¥  who lived in the Spring
and Autumn period (770-476 BC). However, the ex-
isting Guan Zi, which was compiled by Liu Xiang %/
@ of the Western Han dynasty (206 BC—AD 9),
only has 76 remaining chapters. Its contents are classi-
fied into 8 categories.

Guo Yu

Guo Yu Bl 3 (Discourses of the States) is regarded as
a more detailed version of the Spring and Autumn An-
nals. Tt is a historical miscellanea about persons, events,
and sayings of eight states, including Zhou, Lu, Qj,
Jin, Zheng, Chu, Wu, and Yue during the Western
Zhou dynasty (1046-771 BC) and the Spring and
Autumn period (770-476 BC). The records of Guo
Yu are invaluable original historical materials; hence
Sima Qian 7 % 3% absorbed many historical materi-
als from it when he wrote Shi Ji ¥ 32 .
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Han Shi Wai Zhuan

Han Shi Wai Zhuan 7% 5% (Outer Commentary
on the Book of Odes) by Master Han. This book is
sometimes translated as Jllustrations of the Didactic Ap-
plication of the Classic of Songs by Han Ying # % . It
is a commentary and complement to the Shi Jing
#8 (Book of Odes) by Han Ying.

Han Shu

Han Shu %% is sometimes translated as the History
of the [Former] Han Dynasty or Book of Han. It offers
a detailed history of the Western Han dynasty (206
BC-AD 9), and biographies of many individual fig-
ures help to supplement the historical facts. Han Shu
has 100 chapters. The author, Ban Gu ¥ |, started
to write Han Shu based on Hou Zhuan 1% 1% (Later
Traditions) written by his father Ban Biao 3£ % , but
Ban Gu died and left the book unfinished in 92 AD.
Ban Gu'’s sister Ban Zhao ¥E# continued working

on it. It is regarded as one of the Four Histories 19 %
of the Tiventy-Four Histories —+ 4 ¥ canon.

Han Zi
Han 7i % F is also known as Han Fei Zi %3 F . It
is the work of Han Fei # 3 (280-233 BC), who was
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a great master of the Legalist school during the War-
ring States period (475-221 BC), and was the disciple
of Xunzi & F . Han Fei inherited the theory from his
teacher Xunzi, which says human nature is evil, and
proposed to govern a country with punishment and
reward.

He Guan Zi

He Guanzi & 7 F was from the state of Chu in the
Spring and Autumn period (770-476 BC). He used
a fighting bird’s feathers to make his headwear (guan
7 ); hence he got the name He Guanzi. His book has
19 chapters and centers around Daoism.

Hou Han Shu

Hou Han Shu 1213 , which is also translated as His-
tory of the Later Han Dynasty or Book of the Later Han,
is the second book after Han Shu % . The book cov-
ers the history of the Eastern Han period (25-220),
and was compiled in the 5th century by Fan Ye & B
(398-445). Like the Han Shu, Hou Han Shu is part of

the early four historiographies of the Zienty-Four His-
tories T ¥ canon.
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Huai Nan Zi

Huai Nan Zi JE # F was compiled by Western Han
dynasty’s (206 BC-AD 9) Liu An %|% and some of
the people who visited and stayed with him. It is also
known as Huai Nan Hong Lie ¥E & 7% 7! . The writ-
ings exemplify Daoist thinking of the highest level,
although it should be noted that the book also com-
bines Confucianism, Legalist thinking, ideas of Yin
and Yang, as well as the Five Elements. It also records
many legends and fairytales.

Huan Zi Xin Lun

Huan Zi Xin Lun 185 3% was written by Huan Tan
18 7% (20 —56), a philosopher from the Eastern Han
dynasty (25-220). He was widely read and good at
music. The writings of Huan Tan had influenced the
development of atheist thinking,

Jia Zi

Jia Zi B F was written by Jia Yi B #H (200-168
BC) from Luoyang. Jia Yi was a famous politician
and writer. Jiz Zi is also known as Xin Shu #1% . Jia
Yi commented on contemporary politics numerous
times and suggested the combination of power be-
tween the different states (as opposed to an individu-
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al ruler’s power) and the concentration on agriculture
more than business.

Jiang Zi Wan Ji Lun / Jiang Zi

Jiang Zi Wan Ji Lun ¥ F % #3% can be translated
as Memorials to the Emperor by Jiang Zi. Tt was writ-
ten by Jiang Ji /% to King Wen Z& X % from the
kingdom of Wei during the Three Kingdoms period
(220-265).

Jin Shu

Jin Shu & % is one of the official Chinese historical
works. It covers the history of the Jin dynasty from
265 to 420. It was written by a number of officials
who were commissioned by the court of the Tang dy-
nasty (618-907). The lead editor was the prime min-
ister Fang Xuanling % Z #. Jin Shu draws mostly
from the official documents in earlier archives. The
book also includes the history of the Sixteen King-
doms which were contemporaneous with Eastern Jin
(317-420). Several essays in the biographical volume
were composed by Emperor Taizong of the Tang dy-

nasty.
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Kong Zi Jia Yu

Kong Zi Jia Yu J.F K 3E is sometimes known as the
Familiar Discourses of Confucius. It is a book of famous
sayings by Confucius compiled by Wang Su E 7 .

Lao Zi

Lao Zi 2% F (also known as Dao De Jing 12 #5) is a
Daoist philosophical work written in verse. The book
has 81 chapters and is divided into two parts, namely
Dao (the Way) and De (virtues). It is regarded as the

greatest classic of Daoism.

LiJi

Li Ji 1% 5T is variously translated as the Record of Rites,
Classic of Rites, Book of Rites, or Book of Customs. Tt was
one of the Five Classics 145, Tt describes the social
forms, governmental system, and ancient/ceremonial
rites of the Zhou dynasty (1046-256 BC). The origi-
nal text is believed to have been compiled by Confu-
cius himself, but sadly, many Confucian classics (in-
cluding this book) were destroyed during the rule of
Qin Shi Huang %% £ , the “First Emperor of Qin
dynasty” (221-206 BC). Hence, the edition usually
referred to today was edited and reworked by various

scholars during the Han dynasty (206 BC-AD 220),
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including Dai De # fZ (also called Senior Dai), who
reworked the text in the 1st century BC, and his
nephew Dai Sheng # % (Junior Dai). The Record of
Rites known today is attributed to Dai Sheng,

Lie Zi

Lie Zi 7| F is an eight-volume book based on the
compilation of ideas from many books. Lie Zi discuss-
es politics, economics, military matters, philosophy,
customs, and the natural sciences.

Liu 1ao

Liu Tao 7~ %4 , or the Six Strategies, is a famous book
on the art of war in ancient China. It consists of 6
chapters and 60 articles in total, and it is the longest
work on military strategies during the pre-Qin days
(before 221 BC). After the Western Han dynasty (206
BC-AD 9), Liu 1ao began to spread widely. After
the Tang dynasty (618-907), militarists often quot-
ed from Liu Tao. It was regarded as the indispensable
book for militarists in the Song dynasty (960-1279).

Liu Yi Zheng Lun

Liu Yi Zheng Lun 3|/ B 3# can be translated as Po-
litical Treatise by Lin Yi. This 5-scroll book only has
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eight chapters left at present.

Lii Shi Chun Qiu

Lii Shi Chun Qiu KA , also known as Spring and
Autumn Annals of Premier Lii Buwei, is an encyclope-
dic Chinese classic compiled around 239 BC under
the patronage of Chancellor Lii Buwei & 1% of the
Qin dynasty (221-206 BC). Its content is wide-rang-
ing and includes Confucianism, Daoism, as well as
musical, military and agricultural aspects. It is an im-
portant reference for the research on the history of the
early state of Qin. It is known for its collection of an-
ecdotes.

Lun Yu

Lun Yu % % (Analects of Confucius) was written by
the disciples of Confucius during the Spring and Au-
tumn period through to the Warring States period
(475221 BQC). The Analects records the words and
acts of Confucius and his disciples as well as the dis-
cussions they held. It offers the essential material for
studying Confucianism. The chapters in the Analects
are grouped by individual themes.
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Mao Shi

Mao Shi &% (Classic of Poetry — Mao’s Edition), is
also called Shi Jing % #% or the Classic of Poetry, Book
of Songs, Book of Odes, or sometimes known simply by
its original name, The Odes. 1t is the earliest existing
collection of Chinese poems and songs. It comprises
305 poems and songs, with many ranging from 107
BC. As with all great literary works of ancient Chi-
na, Shi Jing has been annotated and commented on
numerous times throughout history. The annotations
by the Han dynasty (206 BC-AD 220) scholar Mao
Heng & % and his nephew Mao Chang & & are

most well known and are considered authoritative.

Meng Zi

The main content of Meng Zi 3 F (Book of Men-
cius) is the sayings of Mengzi or Mencius # ¥ and
his disciples. Mencius proposed a theory of virtuous
benevolence. He believes that humans are born with
four moral characters: benevolence, righteousness,
propriety and wisdom. Humans would lose these
moral characters if they did not maintain or develop
them through practice. Hence, he insists that people
pay attention to inner cultivation. Mencius proposed
to engage benevolence to gain the allegiance of other
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countries instead of war.

Mo Zi

Mozi & F was the founder of the Mohist School. He
lived in the state of Lu 2 [l, between the late Spring
and Autumn period (770-476 BC) and the Warring
States period (475-221 BC). Moxzi thinks that Confu-
cianism centers too much on proprieties. He believes
in serving the interests of others by greatly sacrificing
oneself. Further, he opposes invasion and war. The
book Mo Zi is a philosophical text compiled by Mo-
hists based on Mozi’s thoughts.

Qian Fu Lun

Qian Fu Lun 7& % % (Comments of a Recluse) was
written by Wang Fu E4F during the Eastern Han
dynasty (25-220). The work was named as such to
hide his identity from the public. Wang Fu criticized
the contemporary government and revealed the mis-
conduct of government officials, including their ex-
travagance and oppression of the people.

San Liie
San Liie = B (Three Strategies) is divided into three
parts: Shang Liie £ % | Zhong Liie % -, and Xia Liie
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T 8 . The first two parts quote from military writings
of the past, Jun Chen £ #, (Military Prophecies) and
Jun Shi £ (Military Power), and elaborates them,
while the third part is the author’s own discussion.
Some attribute the work to Huang Shi Gong -l
/A, but in recent research, it is said that this book was
written by an anonymous person between the Qin
dynasty (221-206 BC) and Han dynasty (206 BC-
AD 220).

Shang Jun Zi

Shang Jun Zi ¥ & F was written by Shang Yang %
# and his students. Shang Yang was an outstanding
politician during the Warring States period (475-221
BC). He believes in innovation. His theory has helped
Qin Shi Huang &4 £ (259-210 BC) unify China.

Shang Shu

Shang Shu 1% & (Classic of History) or Shu Jing &

% is a compilation of documentary records related to

events in ancient Chinese history. Other translated ti-

tles of the book include Classic of Documents, Book of
History, or Book of Documents.
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Shen Jian

Shen Jian # % (Mirrors of the Past, Lessons for the
Future) was written by Xun Yue & 1. . Xun Yue was
a politician and historian from the late Eastern Han
dynasty (25-220) who advocated Confucianism. The
book Shen Jian, which is divided into five chapters,
uses historical examples as advice on how to rule a
country. It emphasizes benevolence and righteousness
as the moral foundation of human beings.

Shen Zi

Shen Zi % Fwas written by Shen Buhai #71%F (c.354
—.337 BC) , the Chancellor of the Han #% state un-
der Marquis Zhao of Han for fifteen years, from 354
BC to 337 BC. A contemporary of Legalist Shang
Yang, Shen was not dealing in penal law himself but
his administrative innovations would be taken into
Chinese Legalist statecraft by Han Fei, his most fa-
mous successor. He was credited with writing a now
extinct two-chapter text, Shen Zi (% F), which is
concerned almost exclusively with the philosophy of
governmental administration. Its only traces remain as
quotes in surviving texts in Qunshu Zhiyao # % 6 &
compiled in 631.
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Shén Z1

Shén ZI 1&F was written by Shen Dao £ %] (c. 350
—¢.275 BC), a Chinese Legalist theoretician most re-
membered for his influence on Han Fei with regards
to the concept of shi # (circumstantial advantage,
power, or authority), although most of his book con-
cerns the concept of fz 7% (methods, standards) more
commonly shared among Legalists. Shen Dao’s own
original 42 essays have been lost. With only 7 frag-
ments still extant, he is known largely through short
references and the writings of others, notably the Han
Feizi and Zhuangzi.

Shi Ji

Shi Ji # 32 (Records of History or Records of the
Grand Historian), written from 109-91 BC, was the
Magnum opus of Sima Qian # % i&. Sima Qian
recounted Chinese history from the time of Emper-
or Huang (2600 BC) until Sima Qian’s own time,
the Western Han dynasty (206 BC-AD 9) under the
reign of Emperor Wu of the Han dynasty % & .
It covers more than 3,000 years of Chinese history
and is divided into 130 scrolls. When compiling this
book, Sima Qian consulted a wealth of literatures as
well as archives and ancient books written by ordinary
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people. Interviews and field investigations were also
employed to ensure the accuracy of the content. As
the first systematic text on the history of ancient Chi-
na, Shi Ji profoundly influenced Chinese historiogra-
phy and prose.

Shi Wu Lun

Shi Wi Lun ¥ %% (The Discourse on Administra-
tion) was written by Yang Wei #71Z, a senior bureau-
crat during the Cao-Wei & #£ (220-266) period. The
book is lost and only three citations were quoted in
Chinese literature, two of which appeared in the Qu#n-
shu Zhiyao (Compilaiton of Books and Writings on
the Important Governing Principles).

Shi Zi

The book Shi Zi ' F was authored by Shi Jiao /~
1% (390-330 BC) who lived in the state of Jin during
the Warring States period (475-221 BC). Legend says
that he was the teacher of Shang Yang & #k .

Shu Zhi
San Guo Zhi = Bl & (Records of the Three King-
doms) is a 65-volume historical record on the three

kingdoms of Wei, Shu and Wu (220-265). San Guo
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Zhi is divided into three books, and Shu Zhi % &
(Book of Shu or Collected Biographies of the King-
dom of Shu) is one of them. Shu Zhi contains 15
volumes. San Guo Zhi records the important figures
of that period. The histories of the ethnic minorities
in China and those of the neighboring countries are
also included. It was written mainly as a series of bi-
ographies by Chen Shou [ % during the Jin dynasty
(265—420) and was annotated by Pei Songzhi 3£ A 2
in Song (state) of the Southern dynasty (420-589).

Shuo Yuan

Shuo Yuan 3.3 (The Garden of Stories) was written
by Liu Xiang %17 during the Western Han dynasty
(206 BC-AD 9). It contains anecdotes from the an-
cient Qin dynasty (221-206 BC) to the Han dynasty
(206 BC-AD 220), with arguments to publicize po-
litical thoughts, ethics, and morality propounded by

Confucianism.

Si Ma Fa
Si Ma Fa 8% % (The Methods of Sima) is a book of
military systems from ancient times. It summarizes the

use of proprieties to manage the army during the Shang
(1600-1046 BC) and Zhou dynasties (1046256 BC).
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Sun Qing Zi

Sun Qing Zi % ¥ ¥ was also known as Xun Kuang
# . or Xunzi # F . He was a famous philosopher
and educator from the state of Zhao during the late
Warring States period (475-221 BC). The work
Sun Qing Zi revolves around nature, understanding
knowledge, logical thoughts, ethical management,
and how to rule a country.

Sun Zi

Sun Zi 3% F or Sun Zi Bing Fa #%F %% (Sun Zi’s
Art of War) is the world’s earliest military book extant
in China. After the Song dynasty (960-1279), it was
listed as the first book of the Seven Military Classics.
This book was written by Sun Wu 7% &, at the end of
the Spring and Autumn period (770-476 BC). It has
13 articles in total.

1i Lun

Ti Lun #4% (A Discourse on the Nature of Being)
was written by Du Shu ##8 . There are altogether 8
chapters in this book. In 77 Lun, Du Shu describes
how to use proprieties in the five moral relationships
and in politics.
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Wei Liao Zi
The book Wei Liao Zi & # = |, authored by Wei Liao

Jt# | is about the management of army and power.

Wei Zhi

Wei Zhi # % (Book of Wei or Collected Biographies
of the Kingdom of Wei) is from San Guo Zhi = B &
(Records of the Three Kingdoms). We: Zhi consists of

30 volumes.

Wen Zi

Wen Zi ¥ has 12 volumes and elucidates the doc-
trine of Daoism. This book is believed to be written
around the middle to late Warring States period (475—
221 BQO).

Wu Yue Chun Qiu
Wi Yue Chun Qiu R #A&K (Spring and Autumn An-
nals of Wu and Yue) is a historical record of the states

of Wu and Yue during the Spring and Autumn period
(770-476 BC), and is attributed to Zhao Ye #4 FE .

W Zhi

Wu Zhi = % (Book of Wu or Collected Biographies
of the Kingdom of W), is also from San Guo Zhi =
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% (Records of the Three Kingdoms). It consists of

20 volumes.

Wu Zi

Wi Zi = records the discussion of war strategies
between the Senior General, Wu Qi & #£, and the
Marquess Wen of Wei # 3 f& and the Marquess Wu
of Wei #1 2, (% .

Xiao Jing

Xiao Jing 248 (Doctrine of Filial Piety), is also
known as the Classic of Filial Piety. It is a Confucian
classic giving advice on filial piety. This document
probably dates back to 400 BC. Its true authorship
is unknown, although the work is often attributed to
one of Confucius’s disciple named Zengzi & ¥, who
recorded the conversations between his teacher Con-

fucius and himself.

Xin Xu

Xin Xu # ¥ (The New Order) was written by Liu
Xiang | [7]. Its main theme revolves around a be-
nevolent government, as propounded by Confucian-
ists. Liu Xiang saw the Han dynasty (206 BC-AD
220) weakening, so he wrote Xin Xu to criticize the
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ruler and to offer advice to government officials. He
mocked feudalism and voiced men’s dissatisfaction
with a feudal lord. As the focus is on pre-Qin (be-
fore 221 BC) experiences, the historical facts were not
carefully verified. However, given the frequent use of
fables, Xin Xu is of great literary value.

Xin Yu

The book Xin Yu #73% (New Commentaries) was
written by Lu Jia £ % in the early Han dynasty. How-
ever, the title X7z Yu was not given by Lu Jia himself.
This book shows Lu Jia’s attempt to help the first em-
peror of the Han dynasty (206 BC-AD 220), Han
Gao Zu £ & i , summarize the lessons learned from
the Qin (221-206 BC) and Han dynasties. The book

promotes the use of Dao to govern a country.

Yan Tie Lun

Yan Tie Lun % 57 (Discourse on Salt and Iron) was
written by Huan Kuan 72 & during the Western Han
dynasty (206 BC-9 AD). This book, which consists
of ten volumes and 60 chapters, records the debates
between the Han government and more than 60 vir-
tuous scholars and intellectuals in Chang’an. The
main debate was on the state monopole over salt and

UNSHU
HNAO3608)| 705



iron production and distribution in 81 BC, but issues
of politics, economy, culture, and military matters
were also brought up.

Yan Zi

The book Yan Zi 2 F was written by Yan Ying 2 %
from the Spring and Autumn period (770-476 BC).
Yan Ying served as a government official for Duke
Ling of the state of Qi 7+ & /A , Duke Zhuang of Qi
7 # /A and Duke Jing of Qi 7 & /A . Yan Ying en-
courages the thrifty management of the government.
He also believes in reducing punishment and taxes.

Yin Mou

Yin Mou 127 (Secret Strategies) is a record of the
questions and answers between Jiang Tai Gong % K
/A and King Wu B & E of Zhou dynasty (1046—
256 BC) with respect to the ways of ruling a country
and educating its people.

Yin Wen Zi

Yin Wen Zi 7 X F was written by Yin Wen # X
during the Warring States period (475-221 BC) is di-
vided into two parts. This philosophical treatise main-
ly describes the principles of good politics. Yin Wen
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said: “If one cannot rule by the principles of Dao, then
use the law. If laws do not work, use tactics. If tactics
fail, use authority. Finally, if authority has no effect,

use force/influence.”

Yu Zi

The author of the book Y Zi & F is uncertain. The
book offers thorough knowledge of kind and com-
passionate governing of a country. The welfare of the
people is considered as the priority. Also, Dao is pro-
moted in Yu Zi.

Yuan Zi Zheng Shu

Yuan Zi Zheng Shu % F IE % was written by Yuan
Zhun %/ . Yuan Zhun believes that one has to strike
a balance between virtues and laws when ruling a
country.

Zeng Zi

Zengzi & F , also known as Zeng Shen & 2 (505—
436 BC) was a student of Confucius from the state of
Lu (1042-249 BC). He was famous for his filial pie-
ty. The book expounds Zengzi’s thoughts and has 18
chapters.
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Zheng Yao Lun

Zheng Yao Lun B Z & (A Discourse on the Importance
of Politics) was written by Huan Fan 18 3% from the
Three Kingdoms (220-265). This book discusses ways
to deploy government officials. Huan Fan believes that a
country's prosperity is dependent on a leader’s humility

and receptiveness of the advice given to him.

Zhong Lun

Zhong Lun % % (A Discourse on the Middle Way)
was written by Xu Gan 1% T, a philosopher and poet.
He was among the Jian-an-qi-zi # % 4 F or the sev-
en famous poets in the late Eastern Han dynasty (25—
220) who upheld Confucianism. Xu Gan was against
exegetical studies. He believed that righteousness is of
primary importance.

Zhou Li

Zhou Li JA|#2 (Rites of Zhou) is one of three ancient
ritual texts listed among the classics of Confucianism.
It was later renamed Zhou Li by Liu Xin #| #k . For
many centuries this book was joined with the Li /i 1§
% (Record of Rites) and the Yi Li 1& 1% (Etiquette
and Rites) as the 7hree Rites of Chinese literature.
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Zhou Shu

Zhou Shu JElZ (Book of Zhou or Documents of
Zhou) records the official history of the Northern
Zhou dynasty (557-581) and ranks among the ofh-
cial Tiventy-Four Histories —~+ 14 % of imperial Chi-
na. It was compiled by the Tang dynasty (618-907)
historian Linghu Defen 4 J1/% % and was complet-
ed in AD 6306. It consists of 50 scrolls. Some chapters
have been lost and were replaced by other sources.

Zhou Yi

Zhou Yi Bl %1 (Book of Changes) or Yi Jing 7 %%
dates back to 2800-2737 BC, the divinity system
developed over time to become the most influential
philosophy in the literature and government admin-
istration of the Zhou dynasty (1046-256 BC). Later,
during the time of Spring and Autumn period (770-
476 BC), Confucius is traditionally said to have writ-
ten the Shi Yi + 2 | Ten Wings, a group of commen-
taries on Y7 fing. By the time of Emperor Wu of the
Han dynasty £ & # of the Western Han dynasty
(206 BC-AD 9), Shi Yi was often called Y7 Zhuan %
& (Commentary on the Yi Jing).
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Zhuang Zi

Zhuang Zi ¥ T, sometimes called the Book of
Zhuang Zi, is a collection of the sayings of the Dao-

ists written by Zhuang Zhou £ B and his students.

Zhuang Zhou was a thinker from the Warring States

period (475-221 BC). The book originally had 52

sections, but only 33 sections remain now. Being an

important classic of Daoism, the content of Zhuang
Zi is very close to that of Lao Zi. Zhuang Zi express-

es the Daoist philosophy with many fables, leaving

many vivid stories to later generations.
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